Foreword 


To write the foreword for a book of which the author is the 
son of my friend, Shri S.R. Balasubrahmanyam gives me 
great pleasure indeed, It is gratifying to know that both the 
sons of this eminent authority on Chola architecture, art and 
epigraphy should themselves be devoted students of а sub- 
ject on which their father has spent a lifetime of selfless 
labour. 

That Ghidambaram needed a publication giving its authen- 
tic history through the medium of inscriptions cannot bc 
gainsaid. The present volume, though modestly called a guide- 
hook, is in fact a quite detailed account uf this famous temple 
which can aptly be called "The Heart of the Tamil Home- 
land.’ For Chidambaram is more than a great temple that 
rose against a vivid historical background. Here Siva 
danced in the forest of Tillai trees, Though the forest is no 
more and the God is not visible to mortal eyes, yet every 
devotee believes that the Lord will dance again at Tillai and 
grant him that unique vision which He gave unto the rishis 
in the Dharuka forest as Nataraja the Lord of the Eternal 
Dance, and later, for the benefit of Vyaghrapada and Patan- 
jali. The history of the shrine is given in considerable detail 
but what is equally important is that the association of 
Chidambaram with the great gospellors of the Tamil country 
and with other famous devotees is fully narrated. It is really 
not possible to understand the religious fervour which con- 
cepts such as Nataraja of Chidambaram can arouse without a 
proper realisation of that tremendous upsurge of the Brahma- 
nical revival after along spell of Buddhism and Jainism in 
the religious life of South India and the darkness of the 
Kalabhra interregnum. There are valuable references to the 
Lord of Chidambaram in the songs of the famous hymnists, 
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Preface 


Our family’s connection with Chidambaram has been long 
and intimate. It dates back to 1920 when my father, S.R. 
Balasubrahmanyam, went there to serve їп Raja Sir Annama- 
lai Chettiar's Educational Foundation. I was born in 
October 1921. My grandmother who, as she often told me 
later, had devoutly prayed to Lord Nataraja of Chidamba- 
гат for the arrival of the first grandson of the branch, thought 
it appropriate to name me after the Lord of Dance. Nataraja 
has been our family’s comfort and strength since then. We 
lived at Chidambaram till my father moved to Tirukkattupalli 
in 1943 to serve Sir P.S. Sivaswamy Aiyar's Educational 
Trust. 

Tt was Chidambaram, again, which .started my father on 
his study of Archaeology nearly half a century ago, around 
1922, For the best part of his work in the field, Chidamba- 
ram was his base. J.C. Harle, in his book, Temple Gate- 
ways in South India refers to my father, while dealing with 
Chidambaram, as ‘one of the few authorities of his time on 
Chola architectural style’. My father’s researches on the 
Chidambaram temple were spread over the years 1925 to 
1940 and his discovery, in 1940, of the oldest inscriptions of 
Chidambaram, in the Anantisvaram temple, is a well-known 
landmark. The results of his researches were published at 
the time in various journals devoted to historical studies, 

When the late Rt. Hon'ble Srinivasa Sastriar, who has 
been our family’s inspiration, was the Vice-Chancellor of 
Annamalai University, it was my father’s privilege to provide, 
at Sastriar’s request, informed guidance on the great temple 
of Nataraja at Chidambaram, to visiting dignitaries (there 
were among them many elder statesmen and scholars of 
international renown). 
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PLAN OF NATARAJA TEMPLE ~ CHIDAMBARAM 


(not ло SCALE) 


Explanatory note on the Plan of the 
Nataraja Temple at Chidambaram 
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Introduction 


Ghidambaram,* the headquarters of the taluk of the same 
name in the South Arcot district of Tamil Nadu, is a centre of 
hoary traditions and rich associations, Situated on the Villu- 
puram-Mayuram section of the Southern Railway, it is well 
served both by rail and by a network of good roads. Against 
its long historical, religious background, the late Raja Sir 
Annamalai Chettiar of Chettinad founded the Sri Meenakshi 
College in Chidambaram, in 1920. Ina short span of nine 
years this College developed into the unitary and residential 
Annamalai University, The campus is located on the eastern 
side of the railway line in Kottangudi and Tiruvetkalam 
villages sanctified by the Nayanmars. 

For ages, Chidambaram has been a centre of Saivism and 
Vaishnavism. a stronghold of the Advaita philosophy of Sri 
Sankara and the Saiva Siddhanta of Meykandadevar. Chidam- 
baram has also witnessed the real synthesis of the Dravidian 
and Aryan cultures and the grand philosophic conception of 
Lord Nataraja’s Divine Dance which is interpreted as the 
dramatisation of the Panchakritya** — the five activities of the 
Supreme Being which constitute the world course — srishti 
(creation or evolution), sthiti (preservation and continuation), 
samhara (destruction), tivobhava (illusion or concealment) and 
anugraha (salvation or bestowal of grace). ‘This aspect of 
Nataraja is brought out clearly in a poem called Chidambara 
Mummanikkovai by Kumara Gurupara Swamigal, 


Its location is 11° 24^ 40° N. latitude and 79° 43' 61^ E. longitude. 
*^The different concepts of Nataraja’s dance are representative of different 
forms + 

srishti—creation, Kalika tandavam or Muni Tandavam (Tirunelveli, 
Tamra Sabha) sthiti— preservation, Gouri Tandavam (Tirupputtur, Chit 
Sabha) samhora—destruction, Samhara Tandavam (Kanchipuram, Kailasa- 
natha temple) Hiroblava—conecalment, Tripura Tandavam (Tirukkurtalam, 
Ratna Sabha) arugrehia— bestoval of grace, Urdhya ‘Tandavam (Tiruvalan— 
gadu—North Arcot district—Ratna Sabha), АП five activities, Ananda 
"Tandavam (Tillai or Chidambaram, Kanaka Sabha) 
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sabha ov hall). It is alsa called Pundarikapuram; (ће city is 
conceived of as the lotus-shaped heart, the hridayakamalam of 
the Virata Puruska (the Supreme Being). Owing to the gilding 
of the ambalam first attributed to the devas (according to Appar) 
and later to a number of Chola rulers — chiefly Aditya I and 
his son and successor, Parantaka I—the place came to be called 
Нета Sabha (also Kanaka Sabha in Sanskrit or Ponnam- 
balam in Tamil) Afer the recovery of the Devaram hymns 
at Chidambaram, it became the temple par excellence—Ko- 
yil, the temple of temples—of the Saivites. From the twelfth 
century А.р. onwards, Chidambaram is described, in local ما‎ 
scriptions of the period, as Perumparrappuliyur alias Chidam- 
baram, a faniyur (equivalent to a modern municipality) in which 
were included twenty-three hamlets* said to have bcen situated 
in Rajadhiraja valanadu, a part of Cholamandalam. (Whereas, 
in the case of villages, both the nadu and valanadu are given, 


The taniyur of Chidambaram is said to have comprised the following 
hamlets (pidagai) : (i) Korrangudi alias Pavitra Manilskanallur (Kottangudi) 
ur Korranvangudi, east of the Chidambaram i (i) Midinik- 
kudi alias Dana-vinoda-nallur (Minikudi) 
nallur (Usuppur) ; (iv) Naduvirkarai alias Jaranada-nallur (Maduvakkarai); 
(v) Tiruvethalam alias Jananada-nallur (Annamalai-nagac or old Tiravelvik- 
kalam); (vi) Paraktamasola-nallor in Kidarankonda-sola-perilamai nadu; 
Sivapuri ; (viii) Pudumadappatanaemannai-Kadantaka-nallur in 
Gangaikonda-sola-perilamai nadu; (ix) Kannangudi alias Mannaikonda- 
sallur in Perilamai nadu (same as vili?) ; (х) Kolam alias Sola-Kerala-deva- 
mallur ; (xi) Pasangadieheheri alias Parakesari-nallur in Madhorantakapperi- 
lamai nadu (Singarattoppu ) ; (xii) Hanangur alias Sundara-sola-Pandya- 

(xiii) Eruk- 
katanjerialias Jayankondasola-nallur in Madhurantaka-perilamai пайа or 
Kidarankondasola-perilamai nadu (8 miles west of Erukkarkattuppadugai) د‎ 
(xiv) Manalur alias Abhimana-meru-nallur وا‎ Madhurantaka-perilamai nadu 
ог Jayankonda-sole-nallur or Gangaikonda-ola-nallur (same аз viii or ix); 
(xv) Vikrama-pandyachaturvedimangalam alias Rajasikhamani-nallur (Pul 
yangudi on the bauk of the Ponneri) ; (evi) Ulagamuladudaiyal-chaturved 
jnangalam alias Јапапада-паћиг (Adur); (xvii Kerikkudi (Koraippadi 
(siii) Koyil-pundi alias Kshatriya-Sikhamani-nallar in Kidaramkonda-sole- 
perilamai nadu (Koyilampundi or peta), (xm) Vikramasolanallur alias 
Akkan pallipadai (Fallippadai) ; (кх) Kadavaceheri alias Tillai-nayaka-nallur 
jn Gangailonda-sola-perilamai nadu : (xxi) Iruoidhiccheri alias Cbandesvara- 
mallur in Gangaikonda-sola-perilamai nadu , (xxii) Accheri Sattangudi alias 
Mahirpála-kulakála-nallur in | Gangaikonda-perilamai nadu ; (xxiii) Muttai 
Ural alias Jananatha-nallur (Mutlur ? ( 


(wii) 


mallurin Gangaikonda-sola-perilamai nadu (four miles west]; ( 


Lord Ronaldshay (later the Marquis of Zetland) pointed 
outlong ago : ‘Рог the Indian, the Nataraja is the plastic 
presentation of a whole philosophy. In the whirl of dance ће 
sees the primary energy which gives life to one’s existence and 
so sustains the universe.’ J.E. Carpenter looks upon Nataraja as 
the ‘happy blend of the characters of the ascetic and the dancer 
in one figure and as the expression of that unstinted joy which 
Indian thought associated with infinity, reality and intelligence’. 
Dr. Ananda Coomaraswamy sees in Nataraja ‘a synthesis of 
science, religion and art’. И 

Nataraja is a unique concept, the noblest symbolism of the 
supreme power. The linga of Chidambaram is of the ether 
(akasa) category, that is, the Lord without form. There are, 
in South India, five sacred spots, each housing а linga associa- 
ted with one of the five elements, Panchabhutas: prithvi (earth) at 
Tiruvarur, appu (water) at Tiruvanaikka, teyu (fire) at Tiruvan- 
namalai, гаји (wind) at Tirukkalshasti and akasa (ether) at 
Chidambaram. 

The earliest name for Chidambaram was Tillai—after the 
Tillai tree which was found in abundance in and around 
this place. The next important name by which Chidam- 
baram is known is Puliyur in Tamil or Vyaghra Agrahara 
(Vyaghrapura in Sanskrit) so named after Vyaghrapada, one 
of the primary devotees of Nataraja. After its rise into 
celebrity in Saivite hagiology, Puliyur became ‘Perumparrap- 
puliynr’, that is, Puliyur in which the Lord casts a spell of 
attachment on the devotees and releases them from worldly 
ties. Perumparrappuliyur means the city of the Tiger Saint 
(Vyaghrapada) who casts a spell of deep devotion; parru 
not pel (tooth), is the term under reference. Parr means 
attachment or devotion on the part of the faithful. It is in- 
correct to interpret it as ‘the town of the tiger with great teeth’ 
(See J.C, Harle’s Temple Gateways in South India, p. 28. By insert- 
ing a query after this phrase, Harle rightly doubts the correct- 
ness of his own interpretation, ) 

After the introduction of the Nataraja cult, Chidambaram 
became famous as the cenire of the akasa linga or jana akasa. 
Hence, the name Chit Sabha ог Dabhra Sabha. In popular 
parlance, Chit Ambalam became Chidambaram (ambalam means 
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From the Koi Puranam, we glean the following parti- 
culars regarding the earliest saints, Patanjali and Vyaghra- 
pada, who are said to have attained salvation in this place. 


Vyaghrapada : He was the son of Madhyandina Munivar*. 
The father taught the son all the Vedas and Sastras and the 
Panchakshara mantra according to the Saiva Agama and then 
inquired of him what else he wanted to learn, The son asked 
his father to instruct him in the best mode of penance. Tak- 
ing the father’s instructions, Vyaghrapada selected the sacred 
spot of Tillai for his penance. On reaching the place, he saw 
a Siva linga under a banyan tree near а sacred tank. Here 
he spent many days in the worship of the Lord. He built for 
himself a hermitage on the west side of Tillai near another 
tank and consecrated another linga there and worshipped both 
lingas, The sage found that the flowers were spoiled by honey- 
bees when gathered after dawn and so prayed to the Lord 
that he might be provided with the eyes, claws aud feet of a 
tiger to fulfil his desire of collecting flawless flowers for worship. 
His request was granted. After he spent some time in such acts of 
devotion, his father had him married and, in due corse, а son 
was born to him, Upamanyu by name, The child was fed by 
Arundhati on the milk of the divine cow, Kamadhenu. Even 
as the child reached Vyaghrapada’s home, it wanted the divine 
milk, The Lord wrought a miracle and the ocean of the milk 
of heaven was brought to carth to feed the child of the 
sage. One day the sage, ina moment of yogic trance, had a 
vision of the Lord's dance before the forty-eight thousand 
sages in the Dharuka forest and longed to sec it himself; and so 
awaited the great day when the Lord would exhibit His divine 
dance to him and other devotees at Tillai. 


Patanjali : The story of the other saint, Patanjali, is equally 
interesting. Vishnu, disturbed one day from his sleep on 
Adisesha atop the ocean of milk, sat up muttering, “Hara 
Sankara’. Lakshmi and Adisesha were terribly upset. To 
Ananta's (Adisesha) enquiry as to why his Lord was in such 


"То the south of the town of Chidambaram there is now а temple that 
has а holy tank in front called Polimadu, and is associated with Madhyan- 
dina Munivar. The renovation of this temple is referred to in an inscrip- 
tion of Naralokaviran, the General and Minister of Kulottunga 1. 
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only the larger geographical division is given in the case of a 
laniyur — though this distinction was not observed in later 
times. Perhaps the ‘aniyur was a larger self-governing local unit 
similar to modern municipalities, as far as institutions of the 
past permit comparison with those of the present.) 


In a Vijayanagar inscription (А.р. 1510) the place 18 des- 
cribed as Azhagiya Chidambaram in Araisur Keezhparru, a 
sub-division of Vennaiyur nadu included in the Rajadhiraja 
valanadu which was in the province (semai) of Bhuvana- 
veeran-pattinam (modern Bhuvanagiri, a town six anda half 
km. north-west of Chidambaram on the banks of the Vellar); 
and nearly thirty years later it is called Pcrumparrappuliyur 
in Valutalam-pattu-usavadi, a sub-division of Vennaiyur nadu 
in Rajadhiraja valanada. 


А curious confirmation of the traditionally wide extent of the 
Chidambaram township in medieval days is obtained from a 
privatc deed dated in the first part ofthe nineteenth century; 
but, at the time of the execution of this document (which is on. 
an old cadjan loaf) the country Шай passed under British rule, 
The local men, unaware of the political changes that had 
taken place in the country, still dated their documents in terms 
of Vijayanagar rule. The date of the document is given in 
three eras—Saka 1728, a.p. 1804 and Kaliyuga 4905. Tt 
records the sale of a house in South Sannidhi Street, and the 
following is the description of the boundaries of the city in the 
sale deed of this house ; 


То the south of the Vellar alias Tirumanimuktanadi of 
Vennaiyur valutalampattu usavadi, to the north of the bank 
of the Udhaya-punya kaveri (the Kollidam), to the east of 
Viranarayana-solan eri (the Viranam tank) and to the west 
of the eastern sea. Enclosed by these boundaries is the 
holy city renowned all over the world аз Perumparrappu- 
liyur alias Chidambaram, 


From this document we also learn that the South Car Street 
was known as Kulottunga Solan Veethi, There is thus ample 
proof that Chidambaram of medieval times connoted an area 
much wider in extent than at present. 
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Nagaloka and joined Vyaghrapada who was awaiting the great 
day of the Lord’s manifestation and dance and narrated his 
story. The tigersage was delighted and the serpent-sage 
established himself in د‎ hermitage in the western part of Tillai 
and consecrated a linga near his residence for worship, Both 
saints worshipped their own personal deities as Pulisvaram and 
Anantisvaram respectively and then their common god, the 
Tirumulanathar. They spent several years in this manner. 
On the appointed day, the Lord exhibited Himself on Tai 
Pusam Guruvaram (Thursday). Patanjali begged the Lord to 
exhibit His dance forthe benefit of His devotees and for all 
time, His request was granted. 

к Another local legend connects Chidambaram with the 
dispute between Kali and Siva and the triumph of the latter 
over the former in the matchless contest between them. The 
Urdhva Tandava dance which Siva performed silenced His 
rival who admitted defeat and yielded the palm to her Lord, 
This may be regarded as the reconciliation of the two cults, 
Aryan and Dravidian, To the pious Hindu, the worship of 
these two deities, Kali and Nataraja, is indispeusable. The 
Urdhva Tandava is associated with the Nritta Sabha of the 
Nataraja temple, 


Jaimini: Jaimini, the author of the Рита Mimamsa Sutras 
(the rgemlistic cult) is said to have been one of the ardent 
devotees of Lord Nataraja, He setup a hermitage at Tillai 
established a linga for worship and undertook penance in the 
hope of receiving Nataraja’s grace and witnessing the divine 
dance. His prayer was answered when the Lord danced in 
the Chit Sabha. 


an uncommon mood, Vishnu said that the previous day he 
had gone to worship Siva; he, along with Vishnu, reached the 
foot of Kailasa; Siva asked Vishnu to take the form of a wo- 
man and both went tothe Dharuka forest to test the piety of 
the rishis there. Siva, who assumed the role of Bhikshatana- 
murti, went a-begging. The wives of the rishis who came to 
give alms went mad with love and ran afier the divine beggar, 
while the rishis in turn went after Vishnu, in woman's garb 
as Mohini, Then the xishis met and cursed the beggar who 
threatened to outrage the modesty of their wives and per- 
formed an unholy sacrifice (abhichara koma). А tiger, created 
and set up against Siva, was killed andits skin worn as a 
garment by the Lord. Then a serpent was created and hurled 
against Siva. The Lord wore it as an ornament, too. 
Muyalavan, an evil monster, who was created next and sent, 
was crushed under the Lord's feet. The tongue of fire hurled 
at Him lodged itself in the palm of His hand. Then the Lord 
danced. The rishis fell down exhausted and discomfitted. 
Vishnu was filled with terror when he beheld the awesome 


dance, Then Siva and Parvati appeared on their vehicle, 
Rishabha and assuaged Vishnu’s fear. Vishnu then resumed 
his original form. The forty-eight thousand rishis who 
craved the Lord's pardon were blessed, after which He disap- 


peared. 

Thus Vishnu explained the extraordinary experience he 
had had. Ananta thereupon developed deep devotion for 
Siva. Vishnu relieved him from his service and directed him 
to do penance to Siva, With a heavy heart, Ananta parted 
from his Lord and began his penance. Brahma appeared 
before him and asked him to spell out his prayers, Ananta 
would have nothing to do with Brahma and would see only 
Siva, Then he made known his intention to witness the divine 
dance of Siva or, in the alternative, dic. Then Brahma trans- 
formed himself into Siva and promised to re-enact the dance at 
Tillai. The Lord а told him that Ananta would be born on 
carth, with five hoods, as the son of Atri Muni and Anasuya, In 
due course, Ananta emerged from Anasuya’s hand as a serpent. 
‘The frightened Anasuya dropped the hooded serpent and so 
it came to be known as Patanjali (one who has been dropped 


from the palm). In this form, he went to Tillai through the 
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associated with Chidambaram, it is certai that the latter 
took pride in being associated with a great name like Patanjali. 


We аге thus able to establish a lower limit for the antiquity 
of the Nataraja temple and cult, viz., the second century B.C. 


Another legitimate inference is that the Nataraja cult was 
introduced by the Tillai Moovayiravar, who, having been 
brought over from North India and settled here, achieved a 
happy synthesis of Aryan and Dravidian cults in this part of 
South India, Venkayya and some other scholars have held 
the view that Hiranya Varman маза Pallava, and he could 
not have belonged to any regular linc of Cholas of the Sangam 
period or the post-Sangam period. Perhaps he belonged to 
one of the dynastic drifts after the fall of the Cholas of the 
Sangam age. 


"The upper limit for the origin of the Nataraja cult in Chi- 
dambaram is furnished by the hymns of Sambandar and Appar 
who were contemporaries of the Pallava king, Mahendra 
Varman I of the seventh century A.D. But the temple should 
have come into existence at least two or three centuries ear- 
lier; it consisted then only of the Mulasthanam till it was re- 
constructed by the later Pallavas and Cholas. 


Kochchenganan: ‘Tillai (Chidambaram) is unknown in 
Sangam literature. The only important Chola king of the 
Sangam age whose name is linked with it is Kochchenganan 
of the last Sangam period. It is generally believed that 
Kochchenganan was crowned at Chidambaram by the Tillai 
"Three Thousand. His connection with Chidambaram is not 
mentioned in the contemporary works about him—Purananuru, 
Narrinai and Kalavaghi. While the Kalingattupparani places him 
before Karikala, the Muvar Ula places him after Канкаа. It 
is only Nambi Andar Nambi and Sekkizhar (of Periya Puranam) 
— eleventh and twelfth centuries A.D. respectively — who 
mention his connection with Chidambaram, Sekkizhar points 
out that Subhadevar, the father of Kochchenganan and his 
consort Kamalavati, worshipped the Lord of Tillai and, in 
answer to their prayers, a son was born to them, whose birth 
was forcibly delayed till an auspicious hour; and that, afer 


1. Early History 


Hixanya Varman: According to the Sthala Purana (the 
legends of the locality known as the Koyi? Puranam by Umapati 
Sivacharya), the temple of Sri Nataraja was first built by Simha 
Varman alias Hiranya Varman, a Sembiyan or Chola who be- 
longed to the solar race and had а tiger flag,- He is said to 
have been a king of the Gowda desa in the region of Bengal 
who, having heard of the fame of Tillai, had come down to 
South India in about the fifth century А. ь. He was suffering 
from leprosy and so abdicated his throne in favour of his 
brother د‎ after a halt at Kanchipuram, he reached the Tillai 
forest where Patanjali and Vyaghrapada resided and were 
offering worship to the linga of the Mulasthana (the 
central shrine) awaiting the promised day of mani- 
festation by the Lord of Dance, At the instance of Vyaghra- 
pada, Hiranya Varman bathed in the Sivaganga, tle sacred 
tank of the place, and offered worship to the Lord and was 
cured of his disease. Then, Vyaghrapada crowned him king 
of Puliyur and bestowed on him the famous tiger banner. In 
gratitude for such divine grace, Hiranya Varman constructed 
a temple for the Lord at Chidambaram, instituted many festi- 
vals there and started an era of his own. For the purpose of 
conducting the sacred services to the Lord, he brought the 
та! Moovayiravar—threc thousand brahmanas of great learn- 
ing and spiritual merii—from Antarvedi (the Ganga-Yamuna 
doab) to Chidambaram and settled them in the town. This 
group (now known as the Dikshitars) were entrusted with the 
organization of the rituals connecied with the worship of 
Lord Nataraja. From this legend we are led to conclude 
that the importance of this place grew after the days of Patan- 
jali. Some assert that the Patanjali of Yogasuira is different 
from the Patanjali of the Mahabhashya. Whether the Patanjali 
of Mahabhashya fame said to bea contemporary of Pushya 
Mitra Sunga (of the second century в.с.) and the Patanjali of 
Yogasutra are identical with each other or with the Patanjali 
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reference made to his miracle of converting jackals into horses 
and back again into jackals in the Dezaram hymns, of the later 
Tamil Nayanmar, Appar; in the whole of Saivite tradition, 
the earliest instance of such a miracle is associated with Manik- 
kavachakar. What is equally relevant is the fact that Manikka- 
vachakar is credited with the overthrow of Buddhists from 
Geylon in a religious disputation at Chidambaram, which 
could have taken place only after the period of the Kalabhras 
(when Buddhism was in the ascendant in South India). This 
incident would appear to have occurred before the days of 
Appar who also launched into a tirade against both Buddhism 
and Jainism in almost all his hymns. 


The name ofa king called Varaguna occurs in the hymns 
of Manikkavachakar. Since there are Pandyan rulers of that 
name in the cighth as well as the ninth centuries مده‎ Manik- 
kavachakar is ascribed by some scholars to the reign of one 
or the other of these kings. Some others would even place 
him in the tenth century A.D. 


Another reason for placing Manikkavachakar earlier than 
the ninth century A.n. is found in the epigraphical evidence 
obtained from the inscriptions in the Sundaresvara temple at 
Sendalai (called therein, Chandralekhai-chaturvedi-mangalam), 
near ‘Tirukkattupalli, Tanjavur district. The temple is 
described as being that of Tirupperunturai Mahadevar, and this 
name is found in the inscriptions of Aditya I and Parantaka T 
of the ninth and tenth centuries їп the Sendalai temple. 
Tirupperunturai is hallowed only by its association with the 
name of Manikkavachakar. There should have been an ap- 
preciable time gap of half a century or more between the 
emergence of the original Tirupperunturai, the spiritual home 
of Manikkavachakar, and the establishment of anew temple 
bearing that name at Sendalai. 


Manikkavachakar was born in "Tiruvadavur near Madurai. 
He belonged to the Amatya clan, aud early in life he attained 
a high level of proficiency and erudition in statecrafi, religion 
and philosophy. He became a Minister of the Pandya king, 
Arimardana Pandyan, and enjoyed the respect and confidence 
of the ruler. 
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he became king, he built seventy temples to Lord Siva (accord 
ing to the Vaishnavite saint, Tirumangai Azhvar) and many 
mansions for the learned Three Thousand of Tillai, ‘which was 
the abode of the Lord of Dance’, and that he was crowned at 
Tillai. Kochchenganan could be placed at about the third 
or fourth century А.р. 


Acchuta Kalappalar : One of the post-Sangam works, close- 
ly following them in time, is Manimekhalai by Sattanar. This 
work evokes an atmosphere of the predominance of Buddhism 
in the Tamil country, Curiously, this coincides with the dark 
period in South Indian history, often associated with a histori- 
cal phenomenon known as the Kalabhra Interregaum, which 
may be roughly placed between A.D. 450 and A.D. 550. 
Many theories have been propounded about the origin of the 
Kalabhras but none appears satisfactory”, 


It is enough to state that they played an important role in 
South India before the middle of the sixth century A.D. and, 
as a consequence of their aggression, the three Tamil kings, 
Chola, Pandya and Chera who were kept in captivity at Tillai, 
the capital of Acchuta Kalappalar (Kalabhra) were for a time 
under an eclipse. There are five stanzas in the Tamil 67 
Charitai which describe the songs sung by the Tamil kings 
while in prison at Чаї, Both Simhavishnu of the revived 
Pallava power of Kanchi, and Kadungon, the founder of the 
first empire of the Pandyas, established their political ascen- 
dancy on the overthrow of the Kalabhras, by about лар, 550 
There was a general decline in Buddhism and a revival 
of Hinduism in the early half of the sixth century with 
the emergence of Tirumular and Manilkavachakar on the 
scene. '"lirumular, in his philosophical work Tirumandiram 
describes the Ananda Tillai Koottu (Nadanta dance) with 
great ecstacy. 
Manikkavachakar : Опе of the greatest figures in Saiva 
hagiology is Manikkavachakar, whose age could be fixed as 
being between Tirumular and Sambandar, some time in or 
before the sixth century av. One major consideration for 
this fixing of Manikkavachakars age is the unmistakable 


Swamy connects them with the Gangas of modern Kamataka,‏ ملق رھ 
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Lords dwelt together in the hall of Tillai. The coexistence of 
Nataraja and Govindaraja even in the days of Manikkavachakar 
is hereby established. The Vishnu shrine is reported to have 
consisted only of a platform in front of the Nataraja shrine and 
it was known as Terri Ambalam. The view that the Govinda- 
raja cult was introduced at Chidambaram only in the eighth 
century A.D., the age of the Alyars, does not, therefore, seem 
to be credible. 


Tt is the traditional belief that Manikkavachakar lived at 
Pichaivaram which is close to the sea near Kille (eight kms. 
north-east of Chidambaram), and Lord Sundaresvara of 
Madurai appeared before Manikkavachakar in the form of an 
old man requesting him to dictate to him the text of the two 
books. Afterwards, at night, he placed the texts of the two 
books in the sanctum of Lord Nataraja and left. When the 
day dawned, the temple priests noticed the books in the 
sanctum, carried them to Manikkavachakar and asked 
him to expound the meaning of the books. The saint is 
said ما‎ have caplained to them that the Lord Himself was 
the true meaning of the books, Manikkavachakar entered 
the hall thereafter and attained beatitude. 


The words of the Rev, G.U, Pope are well worth recalling 
in this context : 


South India needed a personal God, an assurance of 
immortality and а call to prayer. These are found in 
Manikkavachakar’s compositions. 


We аге on firmer ground in fixing the ages of Appar and 
Sundarar. Appar is supposed to have been an elder contempo- 
rary of the Pallava king Mahendra Varman I (G.a.p. 600—630). 
The Pallava king is said to have been converted from Jainism 
to Hinduism by Appar as attested by the Tiruchirapalli upper 
rock-cave inscriptions and the Periya Puranam. Owing to the 
recent discovery of some hero-stone (virak-kal) inscriptions of 
the early Pallavas in North Arcot district under the auspices 
of the Department of Archaeology, Government of Tamil Nadu, 
the chronology of the Pallavas of Kanchi is in the melting pot. 
Evidence of the existence of Hinduism—both Saivism and 
Vaishnavism—as a flourishing and revitalised religion with 
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Lords dwelt together in the hall of Tillai. The coexistence of 
Nataraja and Govindaraja even in the days of Manikkavachakar 
is htreby established. The Vishnu shrine is reported to have 
consisted only of a platform in front of the Nataraja shrine and 
it was known as Terri Ambalam. The view that the Govinda- 
raja cult was introduced at Chidambaram only in the eighth 
century Агр,, the age of the Alvars, does not, therefore, seem 
to be credible. 


It is the traditional belief that Manikkavachakar lived at 
Pichaivaram which is close to the sea near Kille (eight kms. 
north-east of Chidambaram), and Lord Sundaresvara of 
Madurai appeared before Manikkavachakar in the form of an 
old man requesting him to dictate to him the text of the two 
books. Afterwards, at night, he placed the texts of the two 
books in the sanctum of Lord Nataraja and left. When the 
day dawned, the temple priests noticed the books in the 
sanctum, carried them to Manikkavachakar and asked 
him to expound the meaning of the books. The saint is 
said lu have explained to them that the Lord Himself was 
the true meaning of the books. Manikkavachakar entered 


the hall thereafter and attained beatitude. 


The words of the Rev. G.U. Pope are well worth recalling 


in this context ; 


South India needed a personal God, an assurance of 
immortality and a call to prayer. These are found in 
Manikkavachakar’s compositions, 


Weare on firmer ground in fixing the ages of Appar and 
Sundarar. Appar is supposed to have been an elder contempo- 
rary of the Pallava king Mahendra Varman 1(C.A.0. 000—630). 
The Pallava king is said to have been converted from Jainism 
to Hinduism by Appar as attested by the Tiruchirapalli upper 
rock-caye inscriptions and the Periya Puranam. Owing to the 
recent discovery of some hero-stone (virak-kal) inscriptions of 
the early Pallavas in North Arcot district under the auspices 
of the Department of Archaeology, Government of Tamil Nadu, 
the chronology of the Pallavas of Kanchi is in the melting pot. 
Evidence of the existence of Hinduism—both Saivism and 
Vaishnavism—as a flourishing and revitalised religion with 
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When the State was in need of horses to strengthen the 
army, the king gave him a large sum of money and sent him 
out to Perunturai (modern Avudaiyarkoil near Arantangi, 
Tanjavur district) оп this purchase mission. At Perunturai, 
Manikkavachakar met his Guru—Lord Siva himself—under 
the sacred kurundai tree and in obedience to his teaching, 
Manikkavachakar spent the royal funds on religious charity 
and temple building at Tirupperunturai, Meanwhile, the king 
grew impatient and sent Гог Manikkavachakar who underwent 
the painful ordeal of having to explain his failure (0 produce 
either the money or the horses before the king. In response 
to the devotee’s prayers, the Lord converted the jackals of the 
forest into horses and led them before the royal presence. 
Overnight, however, the re-transformation of horses into. jackals 
took place and the king subjected Manikkavachakar to severe 
ordeals, and Lord Siva, in order to save his devotee, wrought 
another miracle by swelling the Vaigai river with unexpected 
floods. The countryside was overrun and every citizen was 
asked to contribute his mite to strengthen the river bund, One 
eld lady for cxample, needed а servant to help her in this task 
and the Lord Himself assumed the form of one; the work suffer- 
ed, as He was not serious about it and the king dealt Him a 
blow which was visited on every being including the king him- 
self, The king then saw the work of the divine hand in these 
events, released Manikkavachakar, asked for his forgiveness 
and set him free to pursue his divine mission, Tiruvidaimar 
dur, Chidambaram, Tirukkalukkunram and Tiruvannamalai 
were among the other important Saivite centres that he visited. 


Manikkavachakar is the author of two immortal works, 
Tinwachakam and Tirukkovaiyar. Tirukkovaiyar is a subjective 
poem (Ahapporul) on the Lord of Tillai. It contains a stanza 
which refers to the two gods, Siva and. Vishnu. ‘He (Vishnu) 
who tried in vain by splitting open the earth in order to see the 
two feet of Him who destroyed the Tripura, begged Siva 
with extended hands to show them out of mercy. Siva, moved 
somewhat, showed Vishnu one of his fect. ‘Thereupon, Vishnu 
lay prostrate in the hall of Tillai in order that his prayer to see 
the other foot may be granted.’ This is only poetic fancy on the 
part of the Saivite saint woven out of the fact that the two 
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Kulasekhara Alvar also mentions this fact in his Perumal 
Tirumozhi. He sings of Govindaraja and Sri Rama and the 
chief incidents in the story of the Ramayana are described in 
the stanzas of this hymn. This Alvar also conceived of Rama 
staying in the Tiruchchitrakootam—Tillai. 


Sri Sankavacharya: After Sambandar’s age and prior to 
Sundaramurti’s, should be assigned the age of Sri Sankara 
(eighth century 4.».), Sri Sankara is said to have presented 
the crystal linga used in the daily worship in the Nataraja 
temple. Perhaps it was during this period that Sri Chidam- 
bara Chakram, а modification ef the Sri Chakra Yantra 
— a mystic diagram with the figures of Nataraja and His con- 
sort superimposed—was installed. It is now known as ‘Chidam- 
bara Rahasyam’, Speaking of this, Havell says; ‘In the Sri 
Chakra Yantra which is said to have been used by Sri Sankara- 
charya,the metaphysician develops this primitive mountain 
worship methodically. Mount Kailasa becomes the centre of 
the Yantra, the vindu which represents the first manifestation of 
creative power when one becomes the many. Then the divine 
unity expands and becomes the mystic three, the Trimurti or 
the innermost triangle standing on Из apex which symbolises 
the three powers of Sakti—will (ichċha), knowledge (упала) 
and action (Kriya), also the three gunas and the three devatas, 
Brahma, Vishnu and Siva. Brahma, jhe creative power, 
proceeds upwardly fiom the apex of the triangle; Siva, the 
power of involution, moves inwardly towards the apex; and 
Vishnu, as the static power representing the horizontal side, 
keeps the equilibrium between these two opposites.’ 


Sundaramurti Nayanar: Sri Sankara should have been 
closely followed by Sundaramurti the last of the three great 
Tamil Nayanmars. Sundaramurii (Appendix 4) refers in his 
hymns to a Pallava ruler, a devotee of Siva with Whose grace 
he punished the refractory feudatories reluctant to pay him 
tribute, 


This Pallava ruler may be identified with Dentivarman, 
the son of the famous Nandivarman Pallavamalla II, the 
contemporary of Tirumangai Alvar, Sundaramuri is the 
author of Tirut-Tondattogai, sung at Tiruvarur, which is the first 
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Chidambaram as one of its important centres, із found. in the 
hymns of these two great saints, Their hymns also contain 
many expressions of denunciation of the heretical sects of 
Buddhism and Jainism, 11 is. of course, known that the seventh 
century a.p. was an age of Hindu revival and Jain decline. 
The temple at Chidambaram like other temples, is likely to 
have been conceived of as one dedicated to the Trinity— 
Brahma (Chandi), Vishnu and Siva, Even now, there are 
shrines for the three gods in this temple. Particular reference 
is made to Siva assuming the form of fire in order to discomfit 
Brahma and Vishnu. Appar refers to this place as the great 
city of Tillai—Tillaimanagar—famous for Vedic chants and 
sacrificial smoke. It is said that the devas of heaven worshipped 
the Lord of Chitrambalam, praised Him and gilded the hall 
ofthe Lord (Appendix 1). Ponnambalam and Perumparrap- 
puliyur are the other names for Chitrambalam. Sambandar 
refers to the ‘storeyed houses of the wealthy people of Tillai'. 


Tirumangai and Kulasekhara Alvars: Nearly а century 
later, we come to the period of the Vaishnavite Alvars—Tirum- 
angai (Appendix 2) and Kulasckhara (Appendix 3). Tiru- 
mangai Alvar should be ascribed to the period of the Pallava 
king, Nandivarman II. The Vaishnavite cult had been estab- 
lished at the same time as the Nataraja cult, even though ше 
Alvars came into the picture later. 


Nandivarman  (Pallavamalla) 11 л. 731-796 : This 
staunch Vaishnavite ruler, the builder of the Vaikuntha Peru- 
mal temple at Kanchipuram, had а long reign of sixty-five 
years. In Tirumangai Alvar's hymns in. praise of the Vaish- 
navite Lord of Tillai, Tiruchchitrakootam (Sri Govindaraja), 
the Pallava king is said to have made giftsof gold and precious 
stones to the deity. ‘The Pallava ruler referred to is probably 
the great Nandivarman (Pallavamalla). ‘Tiramangai Alvar 
also mentions that Sri Govinderaja, the Lord of Tiruchehitra- 
kootam, was worshipped by the Tillai Moovayiravar. It is 
clear that the worship of the two Lords of this place, Nataraja 
and Govindaraja, was conducted by the Dikshitars of Tillai 
during that age. Sectarianism and bigotry were د‎ later 
phase. 
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Under the Cholas 


We now pass on to the grand epoch of the Imperial 
Cholas of the Vijayalaya house. 

Chidambaram, during the Pallava age, was a centre of 
some importance in the philosophical and religious life of the 
people of South India, but in the days of the Imperial Gholas of 
the Vijayalaya house, its importance grew and it became the 
temple of temples, the koyil of the Saivites. 


From the available internal evidence, it is obvious that the 
original shrine was the Sri Mulasthanam in the Tillai forest 
and the Nataraja shrine is a later addition ; at the time of 
Vijayalaya Chola, both shrines were in existence, though 
there are no original inscriptions of Vijayalaya, either in the 
Present structure of the two shrines ur in (heir environment. 
In the Epigraphical Report of 1014 (Part IT, paragraph 88) 
it was -pointed out that ‘it is a curious fact that though the 
history of Chidambaram goes back to the Pallava times, по 
records of early Cholas are forthcoming from that place’, 
Prior to 640, the earliest original inscription available in the 
Nataraja temple was of the 44th year of Kulottunga I. 
There is an inscription copied from the Edirambalam* (or 
Mulasthanam shrine) when it was renovated and its inscrip- 
tions re-engraved on the north wall ofthe Kulottunga Cholan 
Tirumaligai (the walls enclosing the two shrines of Nataraja 
and Govindaraja). It is a confused account of the 24th year 
of Rajendra but the frasasti is a combination of those of 
Rajendra 1 and Rajendra IT. There are fragments of earlier 
inscriptions of Rajaraja I, Rajendra I and Rajendra II and 
Raja Mahendra embedded in different positions in the newly 
constructed parts of the temple (eleventh century). So far, no 
inscriptions relating to a Chola ruler earlier than Rajaraja I 
have been found in the present structure of the Nataraja 
temple, The earliest inscriptions in Chidambaram, discovered 


*Some identify it with the Devs Sabha. 


brief survey of the lives and deeds of the Sixty-three Tamil 
Saints (Nayanmars). Sundaramurti begins the song with the 
well-known line, Tillai vazh andanar tham adiyarkkum. adiyen. 


Не was a contemporary of Seraman Perumal Nayanar. 
After a lifetime of devotion to Siva and extensive pilgrimage 
throughout South India, both these saints, it is said, reached 
Kailasa in about a.p. 825 from their last resting place— 
Tiruvanjikalam (Tiru Anjaikkalam), modern Kodungolur (or 
Musiri of Sangam literature). 

This is the limited glimpse we obtain of Chidambaram 
during the Pallava age. 


~ 
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someone entered the granary of Idangali Nayanar in the 
darkness of the night and began to loot the paddy there. The 
thief was caught by the watchman, but when the king learnt 
on enquiry that the thief's motive was to feed Siva 
devotees, he not only set him free but called upon all Siva 
devotees to enter his treasury and the granary and help them- 
selves to as much money and paddy as they wished. Idangali 
Nayanar’s only weakness was his extravagance as far as Siva 
devotees were concerned. 


Parantaka I a.p 907-955:  Parantaka I, the son and 
successor of Aditya I, was, according to the Kanyakumari 
stone inscription of Virarajendra Chola (А.р. 1063-69), the 
abode of the Goddess of Valour (Vira-Sri) ; he destroyed 
the Pandyan king and his entire army, seized all his wealth 
and burnt his capital Madurai, For this achievement he 
received the title of ‘Madurantaka’ or ‘Madurai-konda 
Parakesari’. This king was as bright as Arjuna, con- 
quered in battle the as yet unvanquished Rashtrakuta king 
Krishnaraya, and thereby added to his own glory, In 
recognition of this fact he was given the title ‘Vira-Chola’. 
Parantaka 1, who was respected by all kings, called together 
his army, crossed the sea and defeated the king of Simhala 
(Sri Lanka) who was waiting on the shore to give him 
battle, and thereby received the surname ‘Simhalantaka’. 
‘Whe could stand comparison with this king, the abode of 
all qualities ? Who can describe the traits of this monarch 
who conquered his enemies in battle and who was the only 
repository of prowess? This destroyer of enemies, Paran- 
taka I, brought into existence superior villages of great 
wealth like Viranarayanam (Kattumannarkoyil of the Leyden 
Grant) just as Brahma created swarga and allowed it to be 
enjoyed by the learned brahmanas.’ 


Parantaka | was a staunch devotee of Nataraja of 
Chidambaram. Тһе Tirwvalangadu copper plates of 
Rajendra I describe him as a ‘bee at the lotus feet of Puran- 
taka (Siva, and aver that he built for the silver mountain 
(Kailasa), agolden house called Dabhra Sabha. Thus, 
Chidambaram became Hema Sabha, Hiranya Sabha, 
Капака Sabha or Ponnambalam ; and Parantaka I acquired 
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by S.R. Balasubrahmanyam in 1940, were found on the 
walls of the Anantisvaran temple in the western part of the 
town before the renovation of the temple was undertaken. 
Three of these inscriptions could be assigned to Vijayalaya 
and one to Parantaka I during the ninth and early tenth 
centuries a.p, А fragmentary inscription of Parantaka I 
was discovered on a slab embedded in the pavement of the 
prakara in the Nataraja temple east of the hundred pillared 
hall. Another fragmentary inscription of Rajendra I is 
found embedded on the western wall of the Navalingam 
shrine situated north of the Sivaganga tank. The earliest 
inscription on the wall ofthe old Anantisvaran temple refers 
to a gift of 60 kalanjus of gold made in the third year of 
Kop-parakesari-Panmar (identified with Vijayalaya) for the 
feeding که‎ 


Aditya I А.р. 871—907: Successive Chola kings have enri- 
ched Chidambaram. Aditya I, Vijayalaya’s son and suc- 
cessor, conquered the Kongu desa even during his father’s 
lifetime and administered it as Viceroy, By overthrowing 
the Pallava ruler, Aparajita, Aditya I brought Tondaiman- 
dalam under his rule in his own good time. He is 
credited with having gilded the hall at Chidambaram (Ka- 
naka Sabha) with the pure gold ((ulai-fon) taken from the 
Kongu country. Aditya I was a follower of Siva; the Anbil 
plates of Sundara Chola say of him that he built large stone 
temples for Siva on both banks of the Kaveri from the 
western ghats (Sahyadri) to the sea, The gold, brought 
by him from Kongu desa after its conquest, was uti- 
lized for the gilding of the Kanaka Sabha and the work 
begun by Aditya I was completed by his son, Parantaka I 
who, therefore, is generally credited in all later accounts 
with the gilding of the Kanaka Sabha. Idangali Nayanar, 
а Velir chief of Kodumbalur (formerly of Pudukkottai State 
and now of Tiruchirapalli district), and one of the Sixty- 
three Nayanmars, was a staunch devotee of Siva and is 
said to be an ancestor of the Chola king, Aditya I. There 
is a story told in Sekkizhar’s Periya Puranam that one day 


* ‘The Oldest Chidambaram’ Inscriptions’, Journal of the Annamalai 
University, Volumes XII and XIII. 


Rajaraja’s achievements, a monument to his deep devotion to 
Siva and as the grandest achievement in Dravidian art in the 
sphere of structural temples, Rajaraja I was an ardent follower 
of the Saivite faith and was particularly devoted to Nataraja of 
Chidambaram, the deity of 0:6 

One of the deities of the Rajarajesvaram was named 
Adavallan. Weights and measures too, were called *Adavallan', 
Rajaraja I also earned the title ‘Sivapadasekhara’ in recogni- 
tion of his interest in and devotion to Saivism. 


One of Rajaraja's achievements was the recovery of the 
Devaram hymns. (A detailed reference is made to this 
in Chapter 11.) 


Rajendra I a.n. 1012-1044: The age of Rajendra I, son of 
Rajaraja I, marked yet another period of Chola greatness and 
prosperity. "The empire reached its farthest limits in the region 
ofthe Ganga to the north, Sri Lanka (Ceylon) to the south, 
Kadaram to the east (Kedah in the Malay Peninsula and the ad- 
joining Indonesian islands), and Mahodai (Musiri of the Sangam 
age or modern Cranganorc) to the west. To сопшисшогаге his 
digrijaya (conquest in all four directions), Rajendra I established 
anew capital at Gangaikondacholapuram or Gangapuri, a 
couple of miles west of what is now Jayankondan in Tiruchira- 
palli district and north of the Kollidam river, He raised in 
it a palace called Chola Kerala Maligai and to equal the House 
of God which his father had built at Tanjavur, Rajendra 1 
built a glorious edifice, Gangaikonda Cholisvaram at his new 
capital. With the establishment of the new Chola capital at 
Gangaikendacholapuram, Chidambaram became more closely 
knit with the royal house. Though there is not much inscrip- 
tional evidence of Rajendra 1% association with Chidambaram, 
there is a fragmentary inscription embedded in the wall of the 
modern Navalinga shrine to the north of the Sivaganga tank 
inside the Chidambaram temple. Copper plates now with the 
Karandai Tamil Sangam mention that while camping at Vya- 
ghra-Agrahara (Chidambaram) King Rajendra made, in the 
cighth year of his reign, a gift to one thousand and eighty Vedic 
scholars of Tribhuvana Mahadevi Agraharam, so named after 
his royal mother, and made up of fifty-one villages, situated in 
Vira Chola Valarashtra. The chief administrative head of the 
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the title of ‘Pon Veynda Perumal’—one who is covered with 
gold (an obvious reference to the roof of the Dabhra Sabha or 
Chit Sabha of Chidambaram), From this time on, Nataraja 
(or Adavallan, to give him his picturesque ‘Tamil name) 
became the Eulanayakan or the family deity of the Cholas. 


Royal patronage under Parantaka 1 brought Chidambaram 
great prestige. Gandaraditya, son of Parantaka I, was a 
poet of some merit and he has to his credit a hymn on the 
Lord of Chidambaram, called Tiru [saippa*. In this hymn it is 
claimed that Parantaka I conquered the Pandya country 
and Simhala, and gilded the Nataraja temple. The author 
calls himself the king of Kozhi (Woraiyur) and Tanjavur and 
says that many gifts of bronze icons and of land and gold 
were made by him to several temples. 


Rajaraja I a.p. 985-1014; The reign of Rajaraja I wit- 
nessed the heyday of South Indian glory in all fields of human 
endeavour and Chidambaram attained the place of supremacy 
in the Saivite world. Rajaraja’s conquests were wide and paved 
the way for the greater conquests of his son and successor, 
Rajendra I (Gangaikonda Chola), Rajaraja I initiated the 
claborate practice of recording his deeds n. prasastis (meykkirti) 
and made it an indispensable historical introduction to all 
documents and inscriptions recording the gifts and endow- 
ments made during his reign. This is of great value to 
historians of South India. Side by side with his conquests, 
went the work of consolidation and efficient administration, 
A land survey was started and a bureaucracy effective both in 
peace and in war was trained to administer the extensive 
empire. He made it a regular practice to build new temples in 
the conquered countries. The Chola empire under Rajaraja I 
extended from Sri Lanka in the south to the Tungabhadra 
river in the north. He conquered not only Sri Lanka but also 
the little islands in the Arabian Sea to the south-west of India. 
Towards the end of his reign he raised in his capital at 
Tanjavur, an edifice in stone, the Rajarajesvaram temple, 
which serves at once as an embodiment of the glory of 


"Gandaraditya's queen, Sembiyan Mabadevi, survived him by many 
years and devoted her wealth and time to building many Chola temples and 
endowing many more, 


the eastern Clhalukyas and the Cholas, Ubhayakula Abhayan, 
Jayadharan, Jayatungan, Kalippagaiyan, Kulottaman, and 
Rajendran are his other surnames. During his time and that 
of his successors, the history of Chidambaram is synonymous 
with the history of the Cholas. 


In the grand poem eulogising his conquest of Kalinga— 
Kalingaitupparni—sung by his immortal court poet Jayankondar, 
we are given a vivid picture of the state of anarchy that pre- 
vailed in the country at the time of his accession. Dispelling 
the darkness of Kali, Abhaya is said to have come to the 
rescue of the world like the sun rising above the roaring sca 
and driving away darkness before it, One of his inscriptions 
describes this event with almost poctic fancy by mentioning 
that Lakshmi, the wealth of the southern country, had become 
‘common’ because she was ownerless and the land of the 
Kaveri had become forlorn because the Chola succession 
had failed, and that Kulottunga ‘put on the pure jewelled 
crown by right so as to put an end to the “commonness” of 
the Goddess of the sweet-smelling lotus flower (Lakshmi) and 
the loneliness of the good earth-maiden who had the Ponni 
(Kaveri) for her garment.’ The Kalinga country was con- 
quered. The Ghalukyas were held in check on the banks 
ofthe Tungabhadra. Sri Lanka was lostafier a bitter fight. 
Chola rule was re-established in the Pandya and Chera 
countries. An attempt was even made to re-establish Chola 
ascendancy, dating backto his grandfather's days, over the 
Sailendra king of Kadaram. Friendly relations were estab- 
lished with the Far East. A Tamil Merchant Guild established. 
itself there, to which testimony is borne by the Lobe Toewa 
Tamil record of a Tamil Merchant Guild called Nanadesis, 
found in Sumatra, Athome, Kulottunga abolished tolls and 
was therefore surnamed ‘Sungam Tavirtta Cholan’, One of 
Kulottunga’s. Chidambaram inscriptions refers 10 a precious 
stone given to him as tribute by the king of Kambhoja and 
set up by him on the cross-beam of the gateway of the Edir- 
ambalam, the modern Mulasthana temple* In the 20th year 
of his reign, an embassy was received from the Sailendra 


*Some scholars hold that the Edirambalam is the Deva Sabha but we 
do not agree with this view. 
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Agraharam was one Narayana of Krishnapuram who is des- 
cribed as а very learned brahmana and а yajnan. The Tamil 
portion of the grant opens with the royal command addressed 
to the officials, the heads of nadus, nagarams and brahma- 
deyams and others on the 107th day of the eighth year of the 
king's reign. The gift of the village of Tribhuvana Mahadevi 
Chaturvedimangalam is announced from his seat in the hall 
(mandapa) called Rajendra Chola Brahmadhirajan while 
Camping at Perumparrappuliyur (Chidambaram). After the 
completion of the ceremonial investiture of the agraharam, the 
gift village was declared as brahmadeya with effect from the same 
year of the king’s reign. 

‘The structure of the Nataraja shrine as it existed 
in the days of Rajendra I has disappeared with its 
renovation in the days of Kulottunga I and his successors. 
Hence, we have lost the epigraphs of Rajaraja 1 and his 
successors upto А.р. 1070. А fragment of the historical intro- 
duction of Rajaraja I on the east side of the first wall of 
enclosure, and a portion of the prasasti of his son Rajendra I 
found on a stray stone built into the back of the modern 
Navalinga shrine to the north of the Sivaganga tank, are the 
only ones that have survived. (A.R.E, 551 of 1018). Fragments 
of the inscriptions of Parakesari Rajendra IT (A.D. 1052-64, 
АВЕ. 610 of 1920-30) and Rajamahendra Deva (A.D. 1060-63, 
ARE. 612 of 1099-30) were recovered on the platform of 
the Govindaraja shrine when it was demolished in the course 
of the reconstruction of the mandapam by Raja Sir Annamalai 
Chettiar around 1934. 

The Kanyakumari inscription of Vira Rajendra Chola 
(ap. 1063-69) gives us the information that Vira Rajendra 
(also called Vira Chola and Karikala) made a gift of a valu- 
able ruby known as the Trailokya Sara to the Lord of Dance 
in the Dabhra Sabha at Chidambaram. 


LATER CHOLAS: 


Kulottunga I سه‎ 1070-1120 : "The next great сросћ in 
ihe history of Chidambaram is that of Kulottunga I, an 
castern Chalukya prince and grandson of Rajendra Chola 1 
who, in А.р. 1070, inherited the thrones of the houses of both 
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Another valuable record (Appendix 5) of this ruler belonging 
to his 44th regnal year is found on the outer north face of tlie 
first wall of enclosure (in the second prakara) of the Nataraja- 
Govindaraja shtincs. It is a unique record in many respects, It 
gives him three different names, Kulottunga, Jayadhara and 
Rajendra (II). Tt mentions the gift of а gold water vessel 
weighing 50 kalanjus of gold and of amirror, by Kundavai 
Alvar, a younger sister of Kulottunga I, who also claims to have 
gilded the temple of Tillainayakan, The concluding portion 
of this inscription mentions the gift of a precious stone made 
by the king of Kambhoja to King Rajendra (Kulottunga 1) 
which was fixed in the crossbeam over the main gateway of 
the shrine of the Lord of Edirambalam. It would appear that 
by about this time the Mulasthana shrine was renovated and 
all the old inscriptions on the walls of this temple were re- 
engraved on the walls of the northern side enclosing the first 
prakara of the Nataraja temple, In the 46th year of Kulottunga T, 
Madurantaki Alvar, a younger’ sister of the king, made 
a gift of land for a flower garden and for the erection of a 
matha for feeding Maheswaras, 


Solakulavalli was one of the queens of Kulottunga 1. From 
a Kanchipuram inscription we learn that her full name was 
Addittan Anda Кишуаг alias Solakulavalliyar (A.R.E. 39 of 
1921) Perhaps it was after her that Nagapattinam was called 
Solakulavallipattinam, as mentioned in the Leyden Grant. 
There are two verses on the east gopuram of this place which 
were perhaps engraved on it at a later date (A.R.E. 173 of 1892) 
They mention the fact that in Saka 1018 (a.n. 1096) د‎ village 
called Solakulavallinallur was established. Another local 
inscription registers an order of Vira Pandya Vanadhirayan 
which mentions а tirvedai (lotus pond) at Solakulavallinallur 
(A.R.E. 320 of 1913). The same village is also referred to in 
another inscription in this place (A.R.E. 341 of 1913). 


Naralokaviran: The mos: munificent gifts made during 
Kulouunga Г» reign and in the сапу years of that of his 
son and successor, Vikrama Chola, are associated with the 
name of Naralokaviran. He has been wrongly identified as a 


feudatory of Parakarama Pandya by the Government 
Epigraphist and this wrong view has been maintained 
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king of Kadaram for the issue of a copper-plate charter grant- 
ing exemption from certain taxes and dues on the lands made 
over to two Buddhist monasteries, Rajarajapperumpalli and 
Rajendra Chola Perumpalli built by the king of Kadaram 
in Solakulavalli-pattinam  (Nagappattinam)—vide the 
smaller Leyden Grant—and a Chola embassy was even sent 
to distant China to establish better trade relations bet- 
ween the two countries. Throughout the long period of 
fifty years of this rule, the Lord of Ponni, An-porunai, Kanni 
and Gangai, ihe temple of Nataraja received the homage of 
and magnificent gifts from the king, his relatives and chiefs. 
A local Sanskrit inscription found on the castern wall of the 
second prakara mentions his conquest of the five Pandyas, the 
burning of the fort of Kottaru and the erecting of a pillar of 
victory on the Sahyadri mountains—the Western Ghats (A.R.E. 
115 of 1888). The existence of a Chola palace at Chidamba- 
ram during this reign is referred to in a Kanchipuram inscrip- 
tion which mentions that ‘the king, while he was seated in a hall 
at Perumparrappuliyur, made a grant, as a tax-free devadana, 
of the village of Pudupakkam to Tirukkachi Udaiyar, Kanchi- 
puram’ (A.R.E. 05 of 1921). This Chola palace might have 
existed at Korravankudi, the modern Kothangudi, east of the 
Chidambaram railway station, 


From а Nidur inscription, it is learnt that one Kandan 
Madhavan—styled the Lord of Karigaikulattur, the Vel of 
Milalai nadu and the protector of Tondai nadu and a nephew 
of the chief who had commissioned Amitasagara to write the 
Карай (Yopparungalakkarigai, a work on Tamil prosody)— 
built a vimana of stone in the 38th year of Kulottunga I, for 
the Siva at Nidur which resembled the white Kailasa hills, 
and that in the 46th year of Kulotiunga I, the same Kandan 
Madhavan constructed a shrine in stone for Sonnavararivar 


(e, Seraman Perumal Nayanar) in the north-eastern part of 


the hall at Tillai as well as an enclosed pavilion for the expo- 
sition of the Puranam. We аге also told that a copy of this 
inscription, now found at Nidur was also ‘caused to be en- 
graved’ on the north-eastern side of the ambalam at Chidam- 
baram. Unfortunately, neither the original grant nor the copy 
of the inscription exists at Chidambaram now. 
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Pasupati, seeing that it was a place meet for his dance, dispor- 
ted himself with his beloved د‎ the erection. له‎ a flight of stone 
steps to the sacred tank, the Sivaganga; the creation of a hall 
(no longer in existence) for the recitation of the Devaram of 
Sambandar ; the covering of the Perambalam (Deva Sabha) 
with copper plates; the presentation among other gifts, of a 
bugle, a golden water pot, ап image of Sambandar and a 
permanent endowment for the daily supply of oil and milk 
for children ; and the erection of a prakara and a mandapa 
and a high outer wall of stone, for the shrine of Parvati. 


All these are repeated in the Tamil venbas and they further 
mention that the hymns of the Devaram trio were engraved 
on copper plates, and a sluice of stone was constructed to 
а large irrigation tank (Viranam eri) on the borders of 
Chidambaram, 


It is likely that the reference made to the erection of the 
shrine of Parvati pertains to the independent Amman shrine to 
the west of the holy tank. It has since been renovated, We are 
not in a position to identify either the Naralokaviran Manda- 
pam ‘with two tall towers reaching out to the sky’, or the hall 
for the recitation of the Devaram hymns engraved on copper 
plates. The hundred pillared hall however still stands. It 
threatened to collapse some years ago and has since been 
repaired. Оп some of its pillars there are inscriptions with 
the labels ‘Svasti Sri Vikrama Solan Tirumandapam’, and 
the architectural features of some of the pillars confirm their 
age. There is also а loose pillar containing the name اه‎ 
Akalangan, a surname of Vikrama Chola, The hundred 
pillared hall built by Naralokaviran and named after his 
overlord, У тата, has survived, but with slight modifications, 
There is a similar hundred pillared hallbuilt by him at 
Tiruvadigai. 

Tt is not possible to say whether Naralokaviran did all 
this out of his funds for his own merit, or for that of his master, 
out of public funds. We are inclined tothe former view, 
Та any event, the present structure of the Nataraja-Govindaraja 
shrines belongs to the age of Kulottunga Land his son. The 
first two walls of enclosure, thatis, the second and third prakara 
walls enclosing these two shrines, are known by the names of 
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by the author of the supplement 10 the South Arcot 
Gazetteer* On page 89 of The University's Environs, Annamalai 
University by J.M. Somasundaram, Naralokayiran is wrongly 
described as ‘а deyout vassal and chief under Kulottunga ПГ 
(А. p. 1178-1916)**, Не built the hundred pillared hall, 
not the thousand pillared one (Appendix 6). Naralokaviran 
had a number of names and titles: Sabhanartaka, Kalinga- 
rajan, Manavatara, Manavil valkuttan, Arumbakka kilan, 
Porkoyil Tondaiman, Madhurantakan Ponnambalakkuttan, 
Arulakaran, From about the 26th year of Kutottunga I 
to about the sixth year of Vikrama Chola, he figures in ins- 
criptions scattered over the Tondai, Chola and Pandya nadus 
—Tiruppulivanam (Chingleput), Siddbalingamadam (South 
Arcot), Tiruppattur (Ramanathapuram), Attur (Tirunelveli) 
and Nanguncri (Tirunelveli), He claims to have distinguish- 
cd himself in the Chola wars against Vengi and Orissa but 
chiefly in those against the Pandyas and the Cheras. Later 
in his life this soldier-statesman sheathed his sword and devot- 
ed himself to works of religious merit. Though his acts of 
piety embraced the whole land, they were concentrated in 
the main at two great centres, Chidambaram and Tiruvadigai 
(near Panruti, South Arcot district). His Chidambaram 
inscription consists of thirty-one Sanskrit verses and thirty- 
six venbas in Tamil. In the Sanskrit portions of the inscription, 
the following works of merit are mentioned: the setting 
up of innumerable street lights (cithi deepa), the watering of 
streets on festive occasions, the raising of a garden of areca 
palms, the erection ofa mandapa near the sea together with 
a fresh-water tank with a banyan tree on its bank for use 
during the Masi-makham festival and the opening of a road 
to it, the construction of a great hall named after him— 
Naralokaviran Mandapa— provided with two tall towers 
‘reaching out to the sky’, and the hundred pillared hall, where 


+ "The thousand pillared mandapa to the cast of the tank is said to have 
been built bya king named Naralokviran who is identified as Parakarama 
Pandya of the thirteenth century.’ 

** Ins, 190 of 1907, This isan inscription of Tribhuvana Vira Deva 
(alias Kulottunga TIL) at the temple at Tribbuvanam and has nothing 
to do with Naralokaviran who was a Chola feudatory of Kulottunga I and 
Vikrama Chola 
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his other gifts should be mentioned the temple car to draw the 
Divine Dancer in procession during the great festival named 
after the king, the laying of a street also named after him, and 
a kalpaka tree and dishes of pure gold. According to the as- 
tronomical details found in the inscription, the day when this 
great gift was made was April 15, a.D. 1128. The king takes 
pride in calling the Lord of Dance his Aulanayakam (Appen- 
dix 7). 


А Chidambaram inscription of his third year (95th day) 
registers a gift of land made by a native of Tiraimur for а 
flower garden at Manarkudi-Kattalai, a hamlet of Jayankonda- 
Chola-chaturvedimangalam. It also mentions another gift 
of land in Pannangudicheri alias Parakesarinallur (a hamlet 
of Perumparrappuliyur) with four tenants for maintaining the 
garden and for providing the таттаршћра in the temple of 
Tiruchchirrambalamudaiyar (A.R.E. 268 of 1918). 


An inscription of his fourth year from Tiruvengadu, men- 
tions а gift of land made for а flower garden by the assembly 
of Irakkaiyur (modern Erukkur) in Nangur nadu (now in 
Tanjavur district) to Tiruchchirrambalamudiyar at Perum- 
parrappuliyur (A.R.E. 508 of 1918). 


An inscription from Trumpulai alias Alangudi (Tanjavur 
district) of the king’s 11th year (13th day) states that the king 
while seated on the throne in the hallof Akalangan (and hav- 
ing resolved to that effect after his two visits on the 117 and 
318th day of the 10th year of his reign, to Perumparrappuliyur) 
was pleased to issue an order that in lieu of the land assessment 
(kademai) due to the king from the village of Jananatha Chatur- 
vedimangalam (modern Alangudi), the said village should give 
1,181 and ода Хајат of old paddy fit for consumption. (рота 
gappalanel) to the temple of Nataraja at Chidambaram 
(АВЕ. 165 of 1804). Te was further stipulated that the 
paddy should be carted in safe custody and handed over to 
the temple authorities at the temple treasury (Udaiyar 
Koyil Ponveinda Perumal Bhandaram) according to the 
standard measure of the temple known as the Seppukkal 
Tinuhchirrambalam Udaiyan. An inscription of his 12th year 
from ‘Tirumanikkuli mentions that the king’s order was 
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Kulottunga Cholan Tirumaligai and Vikrama Cholan Tirumali- 
gai. In some inscriptions the first enclosure—the second 
prakara wall—is known by both these names. 


‘The western gateway leading to the third prakara at the 
back of the Nataraja-Govindaraja shrines is called Akalangan 
"Tiruvasal, after one of the surnames of Vikrama Chola- The 
construction of the main gateway of the west gopuram—the 
oldest gopuram among the four — must have started during 
his time and, in any event, completed before the days of 
Kulottunga II*. 


Some of these building activities, credit for which is claimed 
by the junior Kundavai and Naralokaviran, also form part of 
the claims of achievements made by Vikrama Chola in his 
prasasti. One way of reconciling these conflicting statements is 
to interpret them to mean that Naralokaviran carried out these 
activities for his master. But it appears to us likely that 
Vikrama’s claim is based on his completing what had already 
been begun by Naralokaviran. 


Vikrama Chola л.р. 1118—1135: Vikrama (called also Aka- 
langan and T'yagasamudram) is reported to have given away all 
the sums of money paid to him as tribute by the feudatories in 
his tenth year towards the building of the shrine of his tutelary 
deity, Nataraja—kulanayakam—at Chidambaram. Among 
the structures he built out of this fund, he mentions the wall of 
enclosure (firmmaligai) round Ponnambalam, the tower gateway 
(gopuravasal), pavilion and halls (kudasalei) and the altar (bali- 
fitam). These may have been undertaken by way of comple- 
tion of the second wall of enclosure, the gateway of the west 
tower andthe hundred pillared hall, most of which should 
have been started by Naralokaviran, his feudatory. Among 


“J, M. Somasundaram holds a different view, in The University's 
Environs, p.47, Не writes, “In point of time, it (the cast gopuram) is the 
earliest’, and ascribes it to Chola Kulottunga П (a.p. 1133—1243) of the 
thirteenth century. The dates of Kulottunga Ш are A.D. 1133—50 (that 
isthe twelfth, not thirteenth century). J.C. Harle in his Temple Gateways 
in South India, pp. 43 and 66, agrees with the view that the west gopuram 
is the oldest of all the present four gopurams. It may be added that 
this (west) gopuram is unique in South India as it = the only gopuram 
as far as we know which has all its sculptures labelled, 


at 


Apart from the slight differences in the two recitals or 
catalogues of achievements, we can assume that he carried out 
the gilding of Perambalam, the construction of a portion of 
the third wall of enclosure, the cast gopuram and probably 
also the gateway portion of the north gopuram (which is 
claimed to have been built later by Krishna Deva Raya and 
Achyuta Deva Raya. For further discussion, see the section on 
the North Gopuram in Chapter 7), the shrine of the Goddess 
and its first enclosure wall, and the laying out of the four main 
streets. His gilding of the Perambalam is referred to in a Tirup- 
palaitturai inscription of his 12th year (A.R.E, 268 of 1903) and 
also in а Pudukkottai inscription (no. 120, Pudukkottai list). 
Takkayagapparani (Appendix 9) credits him with the installa- 
tion of a Sri-pilltam resembling the Southern Meru (Tekkina 
Meru). Ву this is meant perhaps the erection of a balipiiham 
like Meru or a sri-chakram resembling Meru, and as а conse- 
quence the king received the title of *Sri-Pitham-kanda-Periya- 
Perumal’, 


Another achicvement which le boasts of is the removal of 
the Vishnu deity, Govindaraja, in front of the Hall of Nataraja, 
and the dropping of this icon into the sea, the original home 
of Hari, and he claims to have put anend to the mischief of 
the "small God? (that is, Vishnu) The two Ulas and the 
Takkayagapparani mention this fact (Appendix 10). Next to the 
alleged persecution and consequent flight of Ramanuja from 
the Chola country, this bigotry and persecution on 
the part of Anapaya stand as a contrast to the general 
spirit of religious toleration prevalent in most of the centuries 
we have discussed, An inscription from Aduturai apparently 
begins with the mention of his destruction of the Vishnu shrine 
in Chidambaram and this part of the inscription seems to have 
been wantonly erased later (A.R.E. 363 of 1907—14th year). 


The greatest achievement of this king lies in the part he 
played in inducing the great poet Sekkizhar to write for him 
the Tirutionda Puranam ог the Periya Puranam, as it is popularly 
known (T.V. Sadasiva Pandarathar, History of the Later Cholas, 
Part TI, p. 167, holds that the Раза Puranam was composed 
in the reign of Kulottunga II. It is mot possible to agree 
with this view or with his identification of Perambalam with 
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issued while he was staying at Cholakon at Perumparrappu- 
Буше (A.R.E. 163 of 1902). At the request of the king's 
daughter through Tennavan Brahmarayan and the temple 
authorities of Perumparrappuliyur, the assembly of ‘Talachan- 
gadu made a grant (in the 16th усаг of the king) of tax-free 
land for growing betel leaves for the use of the Goddess at 
Punjai-kidaram Kondan (A.R.E. 181 of 1995), 

In spite of the foundation of the Gangaikonda-Cholisvaram 
at the new Chola capital by Rajendra Chola T, son of Raja- 
raja 1, the temple of Nataraja which had won the homage 
and patronage of Parantaka I and other early Chola kings and 
had acquired a halo of glory by the recovery of the Devaram 
hymns ofthe trio during the days of Rajaraja I, began to 
exercise a strange fascination over princes and people alike, 
and the special devotion of this royal house to Nataraja 
reached the greatest heights in the reigns of Vikrama Chola 
and his son Kulottunga II. 


Kulottunga II a.b. 1133-1150:  Kulottunga П had the 
surnames, Abhaya, Anapaya, Kulottunga who gilded Ретат- 
balam, Periya perumal, Sri-Pitham kanda Periya perumal and 
Tirunirru Cholan, Through the conquests of his forefathers, 
he had inherited a great and glorious empire, and for a time 
no fresh conquests were undertaken. The land enjoyed peace 
and unprecedented prosperity. The king devoted himself to 
works of piety most of which took the form of gifts to Nataraja 
and structural additions to the temple at Chidambaram. 


The Kulottunga Cholan Ula on the king and the Rajaraja 
Cholan Ula (Appendix 8) on his son, both sung by their great 
court-poet Ottakkuttar, give particulars of the structural addi- 
tions made to the temple of Nataraja. The gilding of Peram- 
balam, the erection of the seven storeyed towers and walls of 
enclosure provided with inner covered pavilions, the building 
of the shrine of the Goddess and а car and the laying of four 
main streets, these achievements are claimed for him in the 
Kulottunga Cholan Ula. 

The other Ula claims the following additions : Chitram- 
balam, Pcrambalam, many mandafas, walls of enclosure, altar, 
cloistered hall and tower, upper storeys, streets, gateways, the 
shrine of the Goddess and its front enclosure. 
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and largely completed between the reigns of Kulottunga П 
and Kulottunga ۰ 

All told, Sekkizhar composed 4208 stanzas. This work 
ће called the Tiruttondar Puranam. "The king had been. closely 
following the progress of the work and as soon as he heard of 
its completion, he came to Chidambaram and was warmly 
welcomed by the people. The king saw Sekkizhar and looked 
at his work and when he worshipped the Lord of Tillai, there 
was heard, along with the sound of the anklets of the Lord, a 
divine voice which intoned that the king should hear the 
Puranam expounded by the author himself, Accordingly, 
Sekkizhar read Гог a year to large audiences, high and low, 
beginning from the day of Adirai in the month of Chitrai, and 
great festivities were conducted for the Lord of Dance, and 
Perumparrappuliyur looked like the world of Siva (Siva- 
loka) on earth, The Puranam was covered with silk and 
placed in a golden box. The Three Thousand of Tillai offered 
worship to it and styled it the fifth Veda, Then it was moun- 
ted on an elephant and taken in procession round the main 
succts. On the precession’s re-entering the temple, the 
Puranam was placed before Nataraja. The titles of "Tondar 
Seer Paravuvar’—one who glorifies the Lord's devotees—and 


^ و‎ the Archaeological Survey of India Report for 1908-09, it is held that 
‘the high towers of most of the famous temples of the south must have been 
built in the dme of Krishna Raya ав also the picturesque and extensive 
additions known generally аз the hundred'pillared and thowand’ pillared 
mundapas. We frequently hear of a Rayar gopuram which means the tower 
of Rayar (perhaps Krishna Raya). Ti is not possible at this stage of 
cpigraphisal research to say how many temples were benefitted thus by 
Krishna Raya's charities, [t may be presumed that his liberal hand was 
practically extended to the whole of the empire.” 

The revised Gazetteer of Mysore (Vol. 11, part 3. page 1870) follows 
this wrong lead. It says, ‘Me. Krishna Sastri has suggested that most of the 
big gopurams ofthe more famous temples in South India must have been 
built in the time of Krishna Deva Raya, as also additions generally known 
as hundred or thousand pillared тамара. The Rayat gopurams (or the 
tower of Raya, Krishna Deva Raya being pre-eminently the greatest of the 
Kings entitled Raya) at the different shrines of the South may thos be set 
down to his munificence.' See also the remarks in the Revised South Arcot 
District Gazettecr: ‘And many of the Royagopurams and hundred pillared. 
and thousand-pillared mandapar of the famous South Indian temples must 
have been built in his (Krishna Deva Raya’s) time." (Contd, on next page) 
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Edirambalam. Edirambalam is the Sri Mulasthanam temple 
and Perambalam is to be identified with the Deva Sabha), The 
same romantic story is narrated in 104 stanzas by Umapati 
Sivacharya, the last of the four gurus or teachers of Tamil 
Saivism (Santanakuravars of Saiva Siddhanta creed) in a work 
known as Sekkizhar Swamigal Puranam written in the early four- 
teenth century (sce Chapter 12). 


Arumolidevar Sekkizhar was a native of Kunrattur in 
Kuntai valanadu, a part of Puliyurkkottam situated in Ton- 
dai nadu. He belonged to the Sekkizhar family and to the 
"Vellala саме, He served аз an official under the Chola ruler 
and rose to high rank. He received the title of ‘Uttamachola- 
Pallavan’, He found that the king had taken to the false and 
heretical work Jivaka Chintamani, the adoption of which he 
thought was like choosing the husk instead of the grain, the 
dry cow instead of the milch cow, the desert instead of a cool 
garden, a piece of iron instead of the sugarcane and the glow 
worm instead of the lamp. Sekkizhar told the king that the 
philosophy of Chintamani-jainism was useful ucither im this 
orld nor in the next, strongly pleaded with him to study the 
Saivite religion and recommended Sundarar’s Tirutlondattogai 
and Nambi's Tiruttondar Andadi to the king who asked for 
information on Saivism and its propositions. Thereupon the 
Chola king requested Sekkizhar to compose an elaborate work 
onthe lives of the Saivite saints, giving him large sums of 
money and sending him to Tillai At Tillai, Sekkizhar prayed 
to the Lord for His grace to start the work. The Lord asked 
him to begin with the words, ‘Ulakelam’. ‘Thus blessed, he 
took up the composition of his work in the thousand pillared 
hall of Chidambaram (Appendix 11). 


A word may be said about the thousand pillared hall at 
Chidambaram. Sekkizhar is said to have composed and ex- 
pounded his Periya Puranam here. There is nothing improbable 
in this even though the evidence is not conclusive, It is ob- 
vious, however, that since itis located east of the Sivaganga 
tank and within the third enclosure called. Rajakkal Tambiran 
Tirumaliga (the construction of which was at least begun, if 
not completed, in the reign of Kulottunga III), the construc- 
tion of the thousand pillared hall should have been undertaken 
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Kulottunga IH А.р. 1178-1216: The period of nearly а 
century after Kulottunga II marks the decline of the Cholas, 
The rebirth of Pandyan power, their involvement in the 
civil war in the southern states and the rise of an old rival 
in the person of the Pallava Kopperunjinga strained 
Chola power to the utmost, and Kulottunga III was the last 
great ruler of this house. He waged three wars against the 
Pandyas and also conquered Sri Lanka and Kongu Nadu. 
He takes the tile of ‘one who took Madurai, Ilam (Ceylon), 
Karuvur, and the crowned head of the Pandya king’, and 
after his third Madurai campaign late in his reign, he 
assumed the title of *Tribhuvana-Viradeva'. Towards the 
twilight of his life and reign he had to bow, after a bitter and 
desperate struggle, to the inevitable storm that ravaged the 
empire. During his reign of nearly forty years, Chidam- 
baram received his boundless benefactions and in an inscrip- 
tion found in the temple of Tribhuvana Isvaram at 
Tribhuvanam—named after his title of  Tribhuvana 
Viradeva — he enumerates his victories and his temple 
building activities (A.R.E. 190 of 1907). Among others, he 
claims that he built at Chidambaram the mukhamandapa of 
Sabhapati amd the gopuram and the golden Латђа (enclos- 
ing verandahs) of the Goddess Girindraja (Sivakama Amman). 
The inscription also asserts that his fame spread over heaven 
and earth in emulation, as it were, of Vishnu who bestrode 
the world in hisincarnation as Trivikrama, The space of 
the three worlds, it is suggested, was found insufficient to 
contain his fame. The mukiamandapa of Sabhapati is no 
longer in existence. The gopuram and the second wall of 
enclosure around the Amman shrine shculd have been added 
in his time. 

Kulottunga III also had the title of *Rajakkal Tambiran* 
and the third wall of enclosure of the Nataraja temple in 
line with the four main gopurams is known as the Rajakkal 
Tambiran Tirumaligai; thus a large part of this enclosure 
should have been built, if not completed, in his reign. 

Two related documents of this king are found on the north 
wall of the temple of Tirukkalanchedi Udaiyar at Panangudi- 
cheri alias Parakesarinallur, a hamlet of Chidambaram 


"Tondaiman', were bestowed on Sekkizhar. Не was also 
honoured with the crown of divine knowledge (Gnanamudi). 
The king offered his homage to the poet and the Puranam took 
its rank as the twelfth canon (Tirumurai) of the Saivites. This 
was an epoch-making event in the history of the Tamil land 
in general and of Chidambaram in particular. 


This great event along with the king’s coronation at Chidam- 
baram added lustre to the city. An inscription from Tiru- 
manikkuli belonging to his cighth year addresses him thu 
‘Tillaimanagar Sirappudaithaga Tirumudi-sudiya Sri Kulot- 
tunga Choladevar’, that is, ‘Kulottunga who crowned himself 
so as to shed lustre on Tillaimanagar. From the Kurruva na- 
Janar Puranam, we learn that the Tillai Three Thousand 
declared that the illustrious Chola kings alone were entitled to 
the privilege of being crowned by them at Tillai and on that 
score denied this honour to a chief of Kulandai who later 
became a Saiva saint in spite of his claim to extensive con- 
quests. The Chandesoara nayanar Puranam mentions that Tillai 
wag one of the coronation centres of the Chola kings. It 
would appear that in later times the hundred and thousand 
pillared halls were used for the coronations of kings. 


This close association of Anapaya with Chidambaram is 
reflected in a Sanskrit inscription found at Tiravarur wherein 
he claims to be a bee at the lotus feet of Natesa of the golden 
hall at Vyaghra grahara (Chidambaram). Such was the 
glorious age of Anapaya at Chidambaram. But the one dis- 
cordant note in this magnificence of achievement is the spirit 
of religions intolerance the king displayed and (he consequent 
sectarian prejudices it engendered. 


(Contd. from previous page) 

Towers—gopurams —are found at least asearly as Aditya I's and 
Rajaraja I's days. But they are shorter than the vimana, Tall gopurams 
should have been begun in the days of Vikrama Ghola, if not earlier. The 
Kulottunga Cholan Ula in honour of Kulottunga Il clearly mentions the 
construction of the gopuram with seven tiers (elu-nilaigopuram) and we 
know that he constructed at least the west tower of Chidambaram if not also 
the gateway portion of the east and north towers, About the hundred pillared 
hall, we have undisputed evidence that Naralokaviran, (the feudatory of 
Kulottunga 1 and Vikrama Chola) built (wo such halls. one at Tiruvadigai 
and the other at Chidambaram. 
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cover the expenses of oil, wick and the lighting charges for 
alamp in the temple of Tirukkalanchedi Udaiyar at Perum- 
parrappuliyur (A.R.E, 264 of 1013). It is stipulated that the 
persons with whom the capital amount was deposited for 
this endowment should produce it every fifth year before the 
mulaparushaiyar, the slkanika and the managers of the temple. 
Perhaps, such a requirement was necessary due to the general 
want of confidence in the people in view of the unsettled state 
of the country. An inscription of the 39th year, 224th day of 
Tribhuvana Viradeva registers an endowment for the supply 
of two hundred red lotuses (sengalunir) per day, and inciden- 
tally records that an earlier document recording another gift by 
the same individual had worn out and was therefore also 
caused to be inscribed on the same wall. 

Most of the other inscriptions relate to endowments for 
flower gardens for Nataraja. 

There is an inscription of the 16th year and 224th day 
of Kulottunga IIT (on the north face of the second wall of 
enclosure) which refers to a gift of land made for a flower 
garden and the maintenance of its servants (A.R.E, 311 of 
1013). Thegyervants of the garden were exempted from ccr- 
tain services usua] to nibandhakarars, The land, when measured, 
was found ta be in excess of the entry in the revenue 
records and the revenue officers were ordered to correct 
their figures in the register. The royalsecretary was one 
Rajanarayana Muvendavelan. 

Another grant was also made for a flower garden and for 
the maintenance of four servants (A.R.E. 310 of 1913, 21st 
year and 6th day of Kulottunga IIT), The land in excess of the 
recorded measurements was transferred to the temple and de- 
ducted from the village accounts. 

A flower garden called *Ponnambalakkuttan' was formed 
in Koyilpundi, a hamlet of Perumparrappuliyur for the temple 
of Aludaiyar (Nataraja), being so named after the donor 
Ponnambalakkuttan alias Nandipanman, The donor also 
provided for its upkeep, another gift of land at Serundimanga- 
lam, а hamlet of Tyagavalli-Chaturvedimangalam im Merka 
Nadu. At the request ofthe donor, details of the gifts were 
ordered to be engraved on the walls of the Nataraja temple 


the modern Brahmapurisvara temple (Bhimesvaram of the 
inscriptions) at Singarattoppu, and the home of Maraignana 
Sambanda Sivacharyar, the third Santhana Kuravar of the 
Saiva Siddhanta lineage and the guru of Umapati Sivacharya 
(А.В. 263 and 262 of 1913). The first was issued in the 
second year and J2Ist day of Tribhuvana Chakravartin 
Rajadhirajadeva alias Karikala Choladeva—perhaps another 
name for Kulottunga I1]—and, at the request of one Vaidum- 
barayan, an order of the king was issued by Villavarayan ; 
the second states that from the second year and 125th day 
of Kulottunga Ш аз per order of the king, the assessed lands 
(taramperra nilem) standing in the name of the Subrahmanya- 
Pillaiyar shrine in the  Arumoli-lsvaram temple of this 
village, be included with those ofthe latter, the lands dec- 
lared superior to the eighth class be assessed as per those of 
the eighth class and those below the eighth class be allowed 
to continue as before, and that the site of the temple of 
‘Tiruttondattagai-Isvaram Udaiyar, its enclosures, premises 
and the sacred tank, till now included in the account of 
assessed land, be removed from that register. The order 
was executed by the land survey committee (nilam alavu-pada 
penumakkal) of the assembly of Perumparrapfüliyur. The 
powers enjoyed by the local bodies and (heir committees in 
the matter of land survey and assessment аге well brought 
out in these two records. 


A daughter of Kulottmga I (‘one who abolished tolls’) 
called Ammangai Alvar alias Periya Nachiyar, makes a gift for 
a flower garden in the fifth year and 350th day of Kulottunga ИТ 
(called here Virarajendra Deva), In the 12th year and 125th 
day of this king, a certain Sendamangalam Udaiyar Araiyan 
Edirili Cholan alias Irungolan bought the necessary land for the 
temple of Vikramacholisvaram Udaiyar at Parakesarinallur 
which had been founded by him. The king, itis said, ordered 
the assessment of this temple land to be deducted from the 
temple accounts of the village and the deed was ordered to be 
engraved on the Vikrama Cholan Tirnmaligai of the *Alndai- 
yar temple’, that is, the temple of Nataraja (A.R.E. 309 of 
1913). An inscription from Singarattoppu, a suburb of Chidam- 
baram, dated in his 17th year records a gift of 1100 Кази to 
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regnal year of Kulottunga Ш. Incidentally, this inscription 
refers to a transaction which had taken place in the 33rd year 
of the same king (A.R.E, 314 of 1913). 

From a Jambukesyaram inscription we learn of the exis 
tence of a hall of nobles in front of the entrance called Kulot- 
هوس‎ Cholan Tirnvasal of the Palace at Perumparrappu- 
liyur (A.R.E. 112 of 1910). 

The old inscriptions on the walls of the Edirambalam 
shrine were engraved under the orders of a certain Tondai- 
man, on the Kuloitunga Cholan Tirumaligai. It is likely 
that this person was an important royal official of Koluttunga 
III. Elaborate precautions were taken in the past for re- 
copying old inscriptions on old structures that were in need 
of renovation. Accurate copies of them were to be taken 
under the orders of the local bodies and in the presence of 
royal officers and they were then to be resengraved on the 
new walls, true to the original. 

A dispute as to the title of land, between the trustees of a 
temple and an individual who purchased it in publie ian 
was decided in a case at Tirumalam, perhaps in his reign— 
ТИВ year of a certain ruler who is described only by his title, 
“‘Konerinmaikondan’, The buyer stated that he purchased 
the lands in public auction as Rajarajapperuvilai (in the days 
of Rajaraja П) in the presence of Vanadhiraja Nolamba 
dhiraja, Kachchiya Raya and Palandiva Raya when they had 
assembled in the Kulotiunga Cholan Tiruvasal in his palace 
at Perumparrappuliyur ; and he also produced the documents 
to prove his title. The trustees, it is said, also produced 
evidence to show that the temple had purchased those lands in 
the fourth year of Rajaraja II and was in possession of them 
till the 13th year of Kulottunga III. Finally the case was 
decided in favour of the trustees, 


Rajaraja HE ده‎ 1216-1246 : Kulotunga III's successor 
was Rajaraja III who had the misfortune of being defeated, 
taken prisoner and kept in custody at Sendamangalam (South 
Arcot district) by the later Pallava king, Kopperunjinga Deva 
and, thanks to the intervention of the Hoysalas of Dora- 
samudra, he was released; but the empire never recovered 
from this rude shock on the one hand and from the Pandyan 
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(south side, first prakara wall, A.R.E. 273 of 1913 of 7 
tunga 111١ 32nd year and 60th day). 1 
On the north side of the second prakara wall, there А 
an inscription of the 34th regnal year and 15th 
Kulottunga III (A.R.E. 298 of1913). It mentions а 
gift of land Гог а flower garden was made to the E 
of Nataraja by two chiefs, Pottappichcholan and ee d 
Villuppataiyan, and, attheir request, the gift ie ЈЕ 
ordered to be preserved in the temple treasury an * zi 
ofthe grant engraved on the temple De Irisa TUR А 
some satisfation that, while the original title deed is lost, 
its copy on the wall of the temple is preserved. e 
Another inscription of the 34th regnal year and 52n у 
of Kulottunga 111 side of the second prakara ie A 
A.R.E. 313 of 1913) concerns a gift of land for a e 
: stipulated that the four servants of the 
garden were to supply certain specified kinds of m 
район, malligai and nandiyavattai—to the temple regulary 
and that other kinds of flowers were to be supplied ii 
when these specified flowers were not available. а 
Lands were granted by опе Lankesvaran of Kiliyur a 
providing two hundred red lotuses to the Nataraja pu 
and for the maintenance of the persons who were to supply 
Three officers of the king—Tondaiman, poe 
udaiyan and Madhurantaka pu n that 
details of this gift be recorded on the walls of the x ama- 
cholan Tirumaligai (the second wall of enclosure). А en 
daichchola Muvendavelan is stated | to be the gs lira | 
(chief royal secretary). "his inscription ofthe д re с 
224th day adds that the text ofan earlier grant for a re 
made in the 24th тепа] year and 52nd day of the 
hat it was also to be engraved. 
d the respect the Chola 


garden. It was 


them. 


garden 
same king had worn out and t 

i ап 
It brings out forcefully the care et die Chola 
коа had for benelactions to temples, their enlighten 
cd public spirit and an awareness of the historical value of 
these endowments (north side, second wall of enclosure, 


A.R.E. 284 of 1913). 


à fora flower garde 
Another gift of land lower garden. 
temple of the Goddess is recorded. in an inscription of the $0th 


n made to the 
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‘Arapperunjelvisalai? in the west street called Mudittalai- 
kondaperumal tiruyeedi at Perumparrappuliyur (A.R.E. 266 of 
1013). The west street was probably so called because of the 
claim made by Kulottunga II that he took Madurai and the 
crowned head of the Pandya king. This does not mean that 
the head of the Pandya king was cut off, but that he was defeat- 
ed and had therefore to submit himself by placing his crowned 
head at the feet of the conqueror by way of paying homage at 
the Durbar of Kulottunga HI. 

Other grants im his reign refer to the provision for the 
supply of fruits and flowers to Nataraja. 

‘An inscription of the second year and 14th day of Tribhu- 
vana Chakravartin Rajaraja ШІ (north face of the second wall 
of enclosure) mentions a gift of land for flower gardens to the 
Nataraja temple (A.R.E. 299 of 1913). The grant was 
ordered to be engraved on the temple wall and the ori 
documents ما‎ be deposited in the temple treasury. Rajendra 
Singa Muvendavelan was the royal secretary. The same donor 
made another gift of land for a flower garden and the main- 
tenance of its servants (A,R.E. 300 of 1913). Under the 
orders of Tondaiman, a plot of land at Midinikkudi alias 
Danavinodanallur, presented for د‎ flower garden was made 
tax free and the grant was ordered to be engraved on the 
Vikrama Cholan Tirumaligai, One Kumudan alias Lank- 
esvaran of Arasur made a gift of land for a flower garden. He 
made an additional gift of land for the maintenance of ten 
servants and their nayaks (heads) who were permitted to enjoy 
the lands as their kani on condition that they would supply 
seven hundred red lotuses every day to the temple. The trans- 
action was ordered to be engraved on the temple walls (second 
year and 69th day, A.R.E. 315 of 1913). ч 

In the third year and 57th day of Rajaraja III, one Umai- 
yalvi, daughter of the Nolamba chief of Nulambapadi alias 
Nigarili-sola-mandalam called Vijayanulamban purchased some 
plots of land from different persons and made a gift of them to 
the temple fora flower garden (A.R.E, 303 of 1913). 

One, Gangayarayan, made a gift of land for a lower garden 
and the maintenance ofservants. At his request, the king's 
officers made the land free of. kudimai. The documents were 
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aggression under the illustrious Jatavarman Sundara Pand- 
yan I (accession, A-D. 1251) on the other. 

An inscription of his third year, 224th day refers to the land 
survey, of the 16th year, of Sungamtavirta Kulottunga 
Cholan (1) and the 25th year of Periyadevar Tribhuvana 
Viradeva (Kulottunga TII—A.R.E, 317 of 1913). Land survey 
was a regular feature of Chola administration. 

‘Phe earliest reference to the term firuppavadai amudu (applied 
to the food oblations spread on a wooden plank in the Kanaka 
Sabha and offered to Nataraja) is recorded in ап inscription of 
the fourth year, 250th day of this king ) Ap. 1220-21—more 
than 700 years ago) and provision was made for this service 
on the occasion of Tai Pusam, а day famous іп Chidambaram 
as the day when Nataraja is said to have exhibited Himself in 
the cosmic dance in answer to the prayers of His devotees, 
"Vyaghrapada and Patanjali, 

"There is an instance of healthy cooperation among temples, 
and it is recorded how the more fortunate ones came to the help 
of the less fortunate. In the 16th year of Rajaraja TIT, the 
mahesvaras and sihanathar of the temple of Tirukkannapuram 
approached the temple authorities of Chidambaram in their 
assembly hall and represented to them that the fifty nelis of 
land granted as devadana to the temple had now dwindled in 
extent and that there was no other source of income for the 
temple to meet the customary expenses of festivals and worship. 
Thereupon, those assembled in the hall resolved that in the 
districts within the influence of the temple and in all the 
surrounding and far off lands—in Cholamandalam, Rajaraja 
Pandimendalam, Vira Cholamandalam, Naduvilnadu and 
Jayankonda Cholamandalam—certain specified amounts of 
money or paddy were to be raised and after paying a small fee 
to those who collected the paddy and the money, а capital en- 
dowment was to be created for the temple in disiress—a good 
example in the sphere of collective enterprise for social well- 
being (A.R.E. 537 of 1922) 


Ап inseription of the 17th year, 272nd day registers a gift of 
land belonging to the village of Pandur alias Kulottunga 
Cholan vallam in Rajadhiraja valanadu (modern Vall- 
ampadugai ?) for maintaining a feeding house named 


3. Pallava Interregnum 


Kopperunjinga 4.0, 1243-1279 : In the first half of the thir- 
teenth century, there was a four-sided struggle for supremacy 
among the Cholas, the Hoysalas, the Pallavas and the Pandyas, 
and the region of Chidambaram formed the chief arena for 
War among them. The Chola Rajaraja IIT and his successor 
Rajendra ПТ om the one hand, and the Pallava Kopperun- 
jinga'on the other, struggled for power; and the Hoysala 
Narasimha IT and the Pandya Maravarman Sundara Pandya 
intervened in the struggle until at last, inthe middle of the 
thirteenth century, the Cholas were overthrown and the 
Pandyas established their ascendency as far north as Nellore, 
The Pallava king Kopperunjinga, Sakalabhuvana-Chakra- 
varti Avani-Alappirandan Кадауа Kopperunjinga devar, claims 
to be a representative of the ancient Pallava race; ће was a 
dashing warrior and a great patron of Tamil culture and of 
the fine arts, as attested by his titles, ‘Sahitya-Ratnakara’, 
‘Bharatam-vallan’ (a patron of Bharaja Natya Sestra), and 
‘Sentamil Vazhappiranda Kadavan’. llis capital was Senda- 
mangalam, a place of strategic importance, near Panruti in 
the South Arcot district, about four furlongs off the Madras- 
Trichy highway, one mile south of Tirunavalur and north- 
east of Ulundurpet, He challenged the declining power of 
the Cholas and struggled successfully, at least for a time, with 
the Hoysalas and other- northern powers on the onc hand 
and with the Pandyas of the Second Empire, on the other, 
He ruled for thirty-six years, He was profoundly religious 
and showed d devotion to Nataraja of Chidambaram, His 
Attur (Chingleput district) inscription gives him the title of 
‘Kanakasabhapati Sabha Sarvakarya Sarvakala Nirvahakah’. 
Another inscription from the same village of Attur refers to 
his gift of 30L velis of lands as devadana паба in that village, 
for building the south gopuram with seven storeys at Chidam- 
baram, and mentions that the gopuram of seven stor сув was 
named ‘Sokkachiyan’, after one of the surnames of Kopperun- 
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ordered to be preserved in the temple treasury and the text of 
the order to be engraved on the temple wall (A.R.E. 306 of 
1913, 9th year and 85th day of Rajaraja III). 

An inscription of the 10th year and 360th day of Rajaraja 
IIT mentions that а certain Karupparudaiyan alias Rajadhi- 
rajappallavarayan made a gift for د‎ flower garden in fayour of 
the Nataraja temple in the village of Koyilpundi alias Kshat- 
riyasikhamaninallur, а hamlet of Perumparrappuliyur. The 
donee bought some plots of lind in three different neighbouring 
villages for the maintenance of the gardeners who had to water 
the plants, pick the flowers and supply them to the temple. 
These lands were included in the list of temple lands under the 
orders of the king’s officers. The original documents were 
deposited in the temple treasury and their text was ordered to 
be engraved on the temple wall (A.R.E. 316 of 1913). 

Inthe 17th year and 19th day of Tribhuvana Chakra- 

vartin Rajaraja Ш, a gift of land for a flower garden in the 
village of Koyilpundi was made by a certain Vanadhirajan for 
the supply of flowers to the shrines of both the God and the 
Goddess. ‘I'he order of the gilt was engraved on the temple 
walls (A.R.E. 285 of 1913). 
Rajendra Ш А.р, 1246—1279; The last ruler of the once 
illustrious house of the Cholas who maintained a semblance 
of independence was Rajendra III and he claims in one of 
his prasastis to be a worshipper at the divine lotus feet of 
Kanakasabhapati at Vyaghrapura (A.R.E. 515 of 1922—Tiruk- 
kannapuram). In another inscription of his (A.R.E, 03 of 1897), 
he calls Lord Nataraja of Chidambaram his Ishtadevata, his 
personal tutelary deity, All the Chola kings were ardent 
devotees of Lord Nataraja. What a spiritual spell He cast on 
them ! 


4. Under the Pandyas 


In about 4.0, 1216, there came to the Pandyan throne of 
Madurai one Maravarman Sundara Pandya I, the founder of 
the Second Empire of the Pandyas (Appendix 12). In order to 
avenge the wrongs inflicted by the Chola emperor, Kulottunga 
ПІ, on him and on his elder brother at Madurai, Maravar- 
man Sundara Pandya I invaded the Chola country, set fire to 
Uraiyur and Tanjavur, and sacked and plundered the land, 
After performing a virabhisheka in the coronation hall in the 
palace of the Cholas at Ayirattali (alias Palaiyarai near Kum- 
bakonam), one of the Chola capitals, he reached the holy 
Puliyur of Tillai-Andanar fame (the three thousand Dikshitars 
of Tillai) and worshipped the Lord of Ponnambalam—*the 
One Whose effulgence and glory could not be perceived by 
either Brahma or Vishnu’. After acknowledging the submis 
sion of, and restoring the country to, the Chola king at Pon- 
Amaravati, Marayarman Sundara Pandya І returned to 
Madurai. Hence, he was given the title of ‘Sonadu Valangiya’ 
Sundara Pandya’. 

Jatavarman Sundara Pandyal: The most illustrious 
of thisPandya house was Jatavarman Sundara Pandya I 
(Appendix 13), who came to the throne in a.p. 1951 and 
ruled tll ло. 1268. He was a great soldier and states- 
man, He carried forward the boundary of the Pandyan 
empire as far north as Nellore, Jatavarman Sundara I had 
to carry on the struggle against the Ноузајав, the Cholas 
(Rajaraja IT and Rajendra HI), the Pallava Kopperunjinga, 
and the Telugu Chodas of the Kanchipuram region. Hence 
his Иез ‘Anaittulagum Kondaruliya’ (he who conquered 
the whole world), ‘Emmandalamum Kondaruliya’ (he who 
conquered all lands) and ‘Ellam Talaiyanan’ (he who became 
the Lord of All), After his victories over the Gheras, and over 
the Hoysalas at Kannanur Koppam (near Srirangam) he 
fought many battles with Pallava Kopperunjinga, struck terror 
in his heart, put him in chains, hesicged and captured his 


44 


jinga. The fish crest embossed on the main eross-hcam and 
jambs of the gateway of this gopuram should have been carved 
by Jatavarman Sundara Pandya I after his victory over 
Kopperunjinga, Another of Kopperunjinga’s inscriptions 
found as far north as Tripurantakam (in the Andhra contry) 
says that ‘Maharajasimha (Kopperunjinga) performed tularchana 
(weighing oneself against gold) at Tillai and built the east 
gopuram of the Chidambaram temple, resembling Mount Meru, 
from the spoils ofthe conquest of the country of the Kaveri, 
and he called the gopuram after his name; further, he is said 
to have decorated its four sides with the booty obtained by 
subduing the four quarters The unique labelled sculptures 
of the Bharatanatya poses in the east gopuram may have to 
be attributed to this ruler. Perhaps the construction of the 
east gopuram begun in the days of Kulottunga II should have 
been completed by him. (In the latter half of the eighteenth 
century, this gopuram was repaired by the mother-in-law of 
Pachaiyappa Mudaliar, the great philanthropist of South India). 

Kopperunjinga and his local agent Solakkon made valuable 
gilts for offerings, flower gardens and festivals, to the Nataraja 
temple. He seems to have built the temple of Tillai-Kali, 
called in his inscriptions *Tillai-vanam udaiva Paramesvari’ 
or ‘Maha Kali’; for, an inscription of the eighth year of the 
king (a.p. 1251) mentions the sale of 50 kulis of land for 1000 
kasus to Solakkonar for building the Pidari temple on the 
south side of the Vikrama Cholan Tengu 'Tiruvidi. Perhaps 
this refers to the road which ran south of the Pidari temple 
from Chidambaram to Kille on the sea coast, along which 
the image of Nataraja was taken in procession to the sea 
during the Masi Makham festival, 

Another inscription of his eighth year states that the 
members of the Nagarattu Saliyar (Weavers? Merchant Guild) 
were to be provided with sites for building their houses, on 
condition that they supplied the necessary clothes to the God 
and Goddess, and their locality was christened *Tiru Ambalap- 
perumal Puram’. 
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from the occurrence of the exclusive title ‘Anaittulagum- 
Kondaruliya’ in the body of the record that it could be safely 
assigned to the reign of Jatavarman Sundara Pandya I 


The foundation of two colonies of learned men round about 
Chidambaram during the days of this king is of great interest 
With regard to the mode of establishing new townships; the 
colonies were called Rajasikhamani-nallur alias Puliyangudi 
(Sundara Pandya, 13th year, A.R.B. 277 of 1913) and Adur 
alias Jaranatha-nallur (A.R.E. 278 of 1913), The details about 
the former are as follows. “The village granted was called 
Vikrama-Pandya-Chaturvedimangalam, evidently after the 
пате of an unknown brother or father (neyanar) of Sundara 
Pandya. In the centre of this village was established the 
temple of Vikrama-Pandyesvara, The village was intended 
to accommodate primarily one hundred and eight. brahmanas, 
among whom were many well versed in the Vedas and sastras 
and able to expound them. Four velis of land were E 
for the village site, which included the temple premises, and 
the house sites of the one hundred and eight brahmanas 
mentioned above, of men who were in charge of the village 
library (Sarasvati Bhandaraltar), and of ‘other villas 
servants (Janimakkal). In purchasing the land with its trees, 
wells, paths, channels, embankments indicating land divisions 
(Whagasraya) and all other benefits, the rights and privileges of 
the old tenants and title holders were ces 
Diushe or бе шы. арте wat secured Е RC 
brahmanas to walk to the protected tank, *Kavarkulam' 
сусту day for the purpose of performing the зомби» 
пађдапат prayers. Land for grazing cattle was also provided 
for. 1172 velis of land were also acquired in the village of 
Rajasikhamaninallur alias Puliyangudi for the maintenance 
ofthe one hundred and eight brahmana families and others 
The brahmanas evidently received afull veli of land each, 

The following other oriitis were also settled; teachers of Vedas, 

3; teachers of sutras : 2; two doctors: 12; ambadayas : 4; village 

accountant: $, drummer: 4; blacksmith د‎ 1; carpenter "n 

goldsmith د‎ 2; бабой: $ ; barber: $; washerman : = 

village watchman (padi-tappan) : $; and the village servant 

(бейбит) +. Of the рана land outside the agrahara (or brahmana 
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wellnigh impregnable fortress of Sendamangalam (South Arcot 
district) as well as his forces and treasure and, after receiving 

his submission, set him free and restored him ما‎ his kingdom, 

in the capacity of his feudatory. Then, Sundara is said to 

have gone to Chidambaram and worshipped the Lord of 
Tillai-Armbalam. 

Chidambaram and Srirangam received most of his benc- 
factions. At Chidambaram, he is said to have covered the 
Nataraja temple with gold, and to have performed the tulabhara 
ceremony (Appendix 14). Hence he was known as “Нета- 
chandana Raja’ and ‘Koyil Pon Veynda Perumal’, The 
inscriptions (in verse) deseribing the weighing of the king 
against gold and pearls is engraved on the southern jamb’ of 
the gateway of the west gopuram of the temple at Chidam- 
baram. On this account, the west gopuram cannot, as is 
held by some scholars, be called a Pandya gopuram. 1t belongs 
to the days of the Chola kings, Vikrama and Kulottunga II. 

There is evidence to show that the Nataraja temple at 
Chidambaram had a library of its own, Two inscriptions in 
the Nataraja temple refer to some arrangements made for the 
organisation and administration ofa Sarasvati Bhandaram on 
the orders of Pallavadarayan (A.R.E. 168 and 169 of 1961- 

Аз the inscriptions are damaged, only glimpses into the 

Is of the record are available. The Sarasvati Bhandaram 
seems to have been originally set up by Swamidevar. The 
records furnish a list of twenty scholars proficient in different 
branches of learning who were probably employed to transcribe 
texts in Sanskrit and Tamil which were written: down, com- 
pared and checked. These details illustrate the great concern 
for and the deep interest evinced in those times, in the main- 
tenance of libraries and in the care and proper preservation of 
the texts of the classical works on various subjects which seem 
to have been dealt with by the scholars. Of these, the Puranas 
and olisha Sastra are noteworthy. Reference is made to 
Siddhanta Ratnakara as one of the books in the library—evident- 
ly the same as the one said to have been composed by Siva- 
Isvara or Isvara Siva, son of Udaiyar Svamidevar Srikantha- 
deva, 

Though the name of the king in whose reign this record 

was made is not stated in the inscriptions, i may be inferred 
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Maravarman Kulasekhara л.р. 1268-1308. : The modern 
Karpaka Vinayakar temple on the west face of the south 
block of the west gopuram is sung of by Umapati in his бей 
thar Nayanar Puranam. liis also referred to as ‘Kulottunga 
Chola Vinayaka Pillaiyar’ (alter Kulotiunga IT), in an inscrip- 
tion of Maravarman Kulasekhara, around a-n. 1297, and it is 
said to be enshrined on the south side of 6 6 
gopuram on Rajakkal Tambiran Tirumaligai. 

Maravarman Vikrama Pandya (accession a.D, 1283): 
Vikrama Pandya (alias Bhuvaneka Vira and Rajakkal 
Nayan) was a great warrior. He made large gifts to temples and 
instituted various services and festivals bearing his surnames, 
Bhuvaneka Vira and Rajakkal Nayan*. He is described as ‘the 
Sun to the dense darkness of the Kerala race, the submarine 
fire to the Chola race, the consuming fire of the Kathaka, and 
poison to the Lord of Lanka.’ It is further stated that he was a 
‘terror to Vira Ganda Gopala and the kultapakala fever to the 
mad elephant (that is, Ganapati, the Kakatiya ruler)’; and also 
that he performed his anointment at Kanchipuram. His vic- 
tories are enlagised in beautiful Tamil verses engraved on the 
cast and west gopurams of the Chidambaram temple, They 
refer to his victory over the Venadu king at Podiyil and over the 
Kakatiya ruler, Ganapati. He did not pursue his conquests 
further north аз а woman assuming the name of a king was 
ruling there—a reference to the Kakatiya queen, Rudramba, 
who reigned under the name of Rudradeva Maharaja, the 
daughter-successor of Ganapati. 


One inscription of six verses in Tamil refers to a battle 
near Chidambaram between the Valavan (Chola) and the 
Minavan (Pandya) and, in another, mention is made of 
а battle that was fought by Bhuyaneka Vira on the banks of 
the Vellaru (literally, a white river) which ‘turned into a 
sera’, a river red with blood. After this victory, the 
Pandya king witnessed the dance of the Lord at Puliyur or 
Chidambaram (Appendix 16). 


* On pp. 188—190 of The Pandvan Kingdom by K. А. Nilakanta Sastri 
it is mentioned that, ‘Vikrama Pandya’ had likewise the surname 'Rajekkal 
Nayan’, which occasionally takes the form ‘Rajakkal Tambiran? The 
title ‘Rajakkal Taribiran? belongs only to Kulottunga Ш and not to Vikrama 
Pandya 
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quarter), three parts were set apart for vellankaniyalar and 
the remainder for other professionals, The fruit trees, gardens, 
irrigation channels, un- 


ponds, water pits, grazing grounds 
cultivable waste, embankments of fields and pathways included. 
in the village site, were made over to the donees as рег custo- 
mary law. All taxes were excused but it was stipulated that 
from the 14th year of the king onwards, 500 kalams of superior 
paddy were to he measured out every year to the temple at 
Chidambaram for conducting the sandhi (service) called the 
Ellantalaiyana Perumal Sandhi and that all lands which be- 
longed to temples (lirmamatinkkani) must be demarcated by 
stones marked with the trident (A.R.E. 277 of 1913). This 
e still exists, but it has lost all its old features 


villagi 
Another inscription which is dated in the reign of a certain 
Konerinmaikondan deals with a grant of 116 velis of land in 
Adur alias Jananatha-nallur to the one hundred and eight 
brahmanas, for the God of Ulagamuzhududaiyal-mangalam (а 
hamlet on the western of Perumparrappuliyur) who, by 
turns, were required to ‘bless the king’ during the «rial core 
mony conducted in the temple ofthe goddess. The land was 
made taxfree, but, asin the case ofthe donees of Vikrama- 
Pandya-Ghaturvedimangalam, these brahmanas ‘had to 
measure out a fixed quantity of paddy (four kalams per veli for 
the Tillaimayakan (Nataraja) temple at Chidambaram (A.R.E. 
278 of 1913). 
Jatavarman Vira Pandya: A co-regent of Jatavarman 
Sundara I was Jatavarman Vira Pandya who ascended the 
throne in a.p-1253. This king claims to have conquered 
Kongu and Tlam (Ceylon), destroyed the hill of the fierce 
Vadugas, and brought under his sway the region watered by 
the Ganga and the Kaveri. He held a great durba Chidam- 
param, received tributes from the Kadava chief (Koppe 
jinga) and celebrated the anointment of the hero and victor ов 
Perumparrappuliyur or Tillaimanagar (Appendix 15). 


m= 


On some pillars of the hundred pillared mandapam there 
riptions of a Vira Pandya, ‘Svasti Sri Vira Pandyan 


are in 
Evidently, Vira Pandya’s coronation took 


Tirumandapam’. 
place in this hall. 


5. The Vijayanagar Period 
(14th-17th Century A.D.) 


The history of Chidambaram in the days of the Vijayanagar 
emperors is largely one of acute religious hostility and sec- 
tarian disputes between the Saivites and the Vaishnavites, the 
followers of Nataraja and Govindaraja, respectively. 

The Prapannamrlam refers to a Chola king called К 
kantha who is said to have removed the Govindaraja idol from 
the Chidambaram temple. Ayirattali (alias Palaiyarai) is 
called Krimikanthan Pattinam. The Kulotlunga Cholan Ula and 
Rajaraja Cholan Ula mention how the Chola king, Kulottunga И 
caused the Govindaraja idol to be thrown into the sea, the 
original home of Hari. We also leam that one of the last 
acts of Ramanuja was the establishment and consecration of 
the Govindaraja Perumal at Tirupati, in place of the one at 
Tiruchehira-kutam (or Chidambaram) despoiled by the 
Chola. 

The restoration of the deity to its old place on a secure 
basis was mainly the work of the later Vaishnava Acharyas 
with the help of the Vijayanagar emperors. 

It is possible that from the twelfth to the beginning of the 
fourteenth century the temple of Chidambaram was the 
temple of Nataraja only. Whether any idol of Govindaraja 
existed inthe temple or not we cannot say, but we may be 
sure that Nataraja was the only prominent deity there, We 
do not hear during this period of any grants being made to the 
Vishnu deity. In the thirteenth century even Jatavarman 
Sundara Pandya I, whose impartial devotion both to Siva and 
Vishnu is so well known, is said to have made gifts only to 
Nataraja at Chidambaram. 

‘The probable absence of the Vishnu deity at Chidambaram 
during the time of Malik Kafur's invasion should make the 
identification of *Bralimastpuri! of Amir Khusro with Chidam- 
haram less likely. 
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An inscription from Vriddhachalam relates how, when 
the king was pleased to stay at ' Perumparrappuliyur, 
he passed orders making a gift of land inclusive of all taxes 
10 the service called Rajakkal Nayan sandhi. His devotion, 
especially to Nataraja, is evident. An inscription of the filth 
year, 27010 day of the reign of this king, states that a plot 
of land was granted for supplying garlands on the occasion 
of the above service and on the day of a festival called 
Rajakkal Nayan ређа (бәти. 


This king’s surname, Bhuvancka Vira is bome today by 
the town Bbuvanagiri (about four miles north-west of 
Chidambaram) which came to be known as Bhuvancka- 
Vira-Pattinam ever since his days, perhaps in commemora- 


tion of his great victory on the hanks of the Vella 


Ravivarman Kulasekhara: After the Muslim invasion of 
South India under Malik Kafur, Ravivarman Kulasekhara 
alias Sangramadhira, that is, Maravarman Vira Kerala Kula- 
sekhara Deva. a ruler of Kerala, conquered South India as far 
north as Kanchi and held sway for a very brief period. An 
inscription of this Kerala ruler registers, in лар. 1315-10, an 
order of Chediyarayan granting exemption from taxes (kadamai 
and fudimai) in respect of land given asa gifi fora flower 
garden by a native of Pallikkodi in Malaimandalam. 
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by the Epigraphical Department, (no. 55 of 1892. It is dated 
Saka 1293, A.D. 1371-72). 


It should have been at about this tine that Vedanta 
Desikar should have also succeeded in the restoration of the 
idol and the worship of Govindaraja at Chidambaram, To 
perpetuate his memory, a stone image of the Acharya is 
still kept in the Govindaraja shrine at Chidambaram. Thus, 
after an interval of nearly two centuries and a half, Govinda- 
raja came into his own. But this was only the beginning 
of the troubles which lasted down to the end of the Vijaya- 
nagar rule, nay down to modern times, even. 


According to the Soraikkavu plates of Virupaksha of Vijaya- 
nagar, son of Harihara IL (ль. 1387), the srivimana of 
the temple at Srirangam and the golden hall called Kanchana 
Sabha at Chidambaram were gilded by one who claims to be 
Lord of Tundira (Tondai Mandalam), Chola and Pandya 
countries. 


THE SANGAMA DYNASTY (14th and 15th— Century A.D.) 


The earliest Vijayanagar inscription at Chidambaram is that 
of Vira-bhupati Raya of the Sangama line. It mentions a 
gift of cows made for maintaining perpetual lamps to Nritta- 
natha, that is, Nataraja, by the ministcrs, Ghamundarasa and 
Adittaraya. If Chamundarasa of this inscription refers to the 
great Vedic scholar Clhaundapacharya, then the king referred 
to may be Bukka II, who ruled in the early years of the 
fifteenth century. 


Devaraja II was the last great ruler of this dynasty 
and he ruled in the first half of the fifteenth century 
(д.р. 1421-48), His inscription is found on the north wall of 
the Karpaga Vinayaka shrine near the west gopuram. 
It was intended to set right certain irregularities in temples 
and temple lands and charities situated in the districts of 
Tiruchirapalli Usavadi and Valudilambalattu Usavadi. The 
royal order dated Saka 1349 (a.b. 1428 2) runs thus, ‘As we 
have been informed by the mahesvaras and Marudavanacchivan 
that the king's officers, in the villages belonging to the temples, 
are unjustly collecting the taxes called Eauikkai, arasuferu, kara- 
nakkar-jodi, visesadayan, alamanji etc., representing these to be 
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‘Here (at Kandur) he (Malik Kafur) heard that in Brah- 
mastpuri there was a golden idol round which many elephants 
were stabled.... The stone idols called Ling Mahadeo, which 
had been a long time established at thar place upto this time, 
the kick of the horse of Islam had not attempted to break.” 
"The Musalman destroyed all the lingas, ‘and Deo Narain fell 
down, and the other Gods who had fixed their seats there 
raised their feet, and jumped so high, that at one leap they 
reached the fort of Lanka, and in that affright, the Lingas 
themselves would have fled, had they had any legs to stand on’, 
This was in Hijri era 710, A.D. 1311. 


After the return of Malik Kafurto Delhi, great efforts 
were made by the Hindus of the South to stem the Muham- 
madan advance into the far south, first by the Hoysala, Vira 
Ballala TII (ло. 1291-1342) and then by the Vijayanagar 
rulers (a.p. 1336 to 1649). During the reign of Bukka I, his 
son, Kampana Udaiyar is credited with having conquered the 
Sambuvarayas of Rajagambhira and extended Vijayanagar 
supremacy ove: the Tundira (Tondai Mandalam), Не is 
said to have freed the land of the tulukas (Muslims) and this 
might refer to the overthrow of the Madurai sultanate. This is 
likely to have taken place between A.D. 1364 and 1378. 


Srirangam seems to have suffered a second sack by the 
Muhammadans—perhaps by the Sultan of Madurai or by the 
general of Muhammad Tughlak—and one of those who 
suffered is said to be the great Vaishnavite teacher, Vedanta 
Desikar. It is alleged that a certain Gopanna, a general of 
Kampana Udaiyar and later on of Harihara II as well, had a 
dream to the effect that God Ranganatha appeared before him 
and exhorted him to lead a crusade against the Muham- 
madans, The idol of Ranganatha which had been kept in 
hiding after its wanderings at Tirupati, was taken to Ginjee 
and kept at Singavaram for some time. Later when а favour- 
able opportunity presented itself, the idol was restored to 
Srirangam. Vedanta Desikar is said to have hastened to 
Srirangam on hearing this news and after worshipping the 
re-established idol, he composed a verse in praise of Gopanna 
and his conquest. This verse is said to have been inscribed 
on the temple wall. Perhaps this is the very inscription noticed 
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hamlet of Perumparrappuliyur, made for a double garland and 
offerings to be made every day to Nataraja. The gift was 


made in Saka 1425 (ла. 1503) by a certain Mondukoli 
Ramanayakkar Mallanayakkar, perhaps a local officer. 


THE TULUVA DYNASTY (16th Century А.р.) 
The Tuluva kings connected with Chidambaram are Krishna 
Deva Raya and Achyutaraya. 


Krishna Deva Raya aD. 1509—1520: In Saka 1432 
(A.D. 1510), а certain Appa Pillai made а gift of three villages 
with an income of 1400 sekai (gadyana) for the mahapuja in the 
temple of Alagiya Tiruchchitrambalamudaiya Tambiranar 
(that is, Nataraja) and for the maintenance of a feeding house. 
We learn that Chidambaram was included in Arasur-kilparru, 
a sub-division of Vennaiyurnadu, in Rajadhiraja valanadu 


which was a district included in the province of Bluvancka- 
viran-pattina sirmai, Bhuvanckaviran-pattinam is the modern 
Bhuvanagiri, about six kilometres from Chidambaram on the 
north bank of the Vellar. 


The next important event is the visit of the king, Krishna 
Deva Raya to Ponnambalam (Chidambaram), after he had 
erected a pillar of victory at Simhadri Pottunuru (modern 
Simhachalam) to mark his triumph over the Gajapati king of 
Orissa. He is said to have worshipped the Lord of Ponnam- 
balam and then built the north gopuram perhaps in Saka 1438 
(д.р, 1518, vide Appendix 17). ‘This should only mean the re- 
construction in brick and mortar of the seven storeys above the 
double-storeyed stone gateway portion. (The latter, as already 
indicated in Chapter 3 has to be assigned to the days of Kulot- 
tunga IL. A further reference is made to this question in the 
section on the north gopuram in Chapter 7.) 


A stone statue of the king is found in one of the western 
niches of the north gopuram, Tt is of fine workmanship and 
along with his statue in bronze at Tirupati, they are of inesti- 
mable yalue while comparing the images with the excellent 
description of the king from the pen of the Portuguese 
chronicler, Domingo Paes 


Lastly, in Saka 1443 (ло, 1521) a certain Mangarasan 
granted the village of Chidambaranathapuram to the temple. 
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dues payable to the palace: that the villagers taking up on 
mortgage the lands purchased, presented or otherwise owned 
by the temples, stubbornly refused to give back those lands to 
the temples and that, as a consequence, the temple tenants 
had abandoned the villages causing thereby the stoppage of 
hip in these temples, we order thai the taxes mentioned 


p shall no longer be collected, the only payable tax, 
‚ being the sulavarippon; that the worship, ete., in your 
temples shall be conducted iù future, under the direction of 
the said Marudavanaechivan and that temple lands shall in no 
саве be let out on (long) lease, nor shall they be assigned to 
anyone as tax-free hereditary property, free gift ته‎ И, 

‚< pointed out seem to obtain over the old 


how 


The irregularit | 
Chola country perhaps in the region of Tiruchirappalli, 
Tanjavur and South Arcot districts—and the royal order was 
intended to check the oppressive methods used by revenue 
subordinates and ۱١ safeguard temple services from being 
impaired, It seems likely that Marudavanavchivan was a 
supervisor of temple charities in Unis region of the Vijayana- 
gar Empire. 

There are five inscripüons iu Ghidambaram and in ite 
which refer to a local chief called Ananda- 


surroundings у | a 
tandavapperumal Tondaimanar alias Jagadisuran Raja 
Suryat-Tondaiman, "They relate to the period А.р. 14 73-1504. 
‘These inscriptions point to a state of anarchy preceding 
and following the Saluva usurpation in A-D. 1485-86 and 
this chief seems to have tried to achieve independence in the 
South Arcot region. He claims to bave been crowned al 
Chidambaram. One of these inscriptions al Jayangondan, 
South Arcot district, records the confirmation of Soyan 
gondanparru as sarvamanya to (Tiruvambalamudaiya)-tambira- 
nar ol the ‘Taniyur of Perumparrappuliyur on the occasion 
of the performance of Bhattarasesham (Pattabhishekam?) by 
(Raja?) Suryatondaimaner, Tt is said that the said parri 
(area) was formerly in Uhesenjoyment of the temple and that 
there was some obstacle in the enjoyment. 


'ГНЕ SALUVA DYNASTY (16th Century лао) 


The only record of the Saluva line found at Chidambaram 
the village of Barikkudi, the western 


relates to the gilt of 
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have sought the help of L'atacharya, the preceptor of Rama Raya 
(of the Aravidu line) and succecded in his attempt to establish 
the worship of Govindaraja. In this controversy, tradition 
records victory to each side according to the source, Saivite 
or Vaishnavite. It is to be inferred that without royal support, 
it was not possible 10 continue the worship of Govindaraja. 
Tradition has it that Appayya Dikshitar lived at least upto 
seventy years of age and that he spent his last days at Chidam- 
baram, His great patron was Chinna Nayaka of Vellore and 
in Saka 1504 (a.D. 1582) Appayya Dikshitar is said to have 
constructed the temple of Kalakanthesvara near Vellore ; 
further at the instance of Venkatapati Raya, he wrote a work 
on Alankara called Kuoalayannanda. Appaya’s probable dates are 
A.D. 1520-03 and it is not possible to infer as clean a victory 
for the Vaishnavites as the Prapannemriam would have it. 


Tirumala: Froma slab near the Pasupatisvara temple at 
"Tiruvakkulam (Tiruvetkalam), а suburb of Chidambaram 
now called Annamalainagar, we learn that in Saka 1488 (A.D. 
1566) the village of "Liruvetkalam' was granted as a gift to 
the shrines of Lord Nataraja and Sivakama Sundari Amman of 
the Tirumulasthanam temple by Achyutappa Nayaka, son of 
Sri Scvappa Nayaka, for the merit of Tirumala Raya of 
Madurai. This grant was issued some time after the battle 
of Talikota (Raksas Tagadi) by the son of the Nayak for the 
merit of the regent Tirumala who carried on the administra- 
tion in the name of the nominal yanagar emperor, 
Sadasiva Raya. 


After the ‘murder? of Sadasiva, Tirumala became the first 
independent sovereign of the Aravidu House. But he seems 
to have soon retired in favour of his son, Sri Ranga (A.D. 1572- 
$5), We learn that extensive improvements including those 
on the outer walls of defence known as "Virappa-Nayakan 
Madil and a ditch around it for the temple of Chidambaram 
were made by Virappa Nayaka of Madurai who ruled between 


A.D. 1572 and 1 Most probably Virappa financed these 
works with his funds and for his own merit between the years 
ал). 1572 and 1578. 


Sri Ranga and Venkata Raya: During the reign of Sri 
Ranga and his successor, Venkata (called Venkata I by the 
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Mangarasan was the viceroy of Tiruvadi Rajya (South 
Arcot district). 


Krishna Deva Raya had Vaishnavite leanings but he was 
nota bigot. His gifts to Siva temples are well known. But 
in spite of his Vaishnavite bias he does not seem to have 
made any gifts to Goyindaraja, If it had been a deity of 
some importance enjoying the benefits of worship, the king 
would not have ignored it. In spite of the restoration of this 
deity in the days of Vedanta Desikar, it might have been in 
a state of neglect and have encountered much opposition in the 
struggle for existence. from those of Saivite persuasion. 


An inscription of Achyuta Deva Raya records that in Saka 
1461 (д.р. 1539), Achyutaraya Maharaya ordered that the image 
of Tillai Govindaraja Perumal in Valudalam-pattu usavadi, be 
set up according to the ritual of the Vaikhanasa Sutra, and he 
granted 500 pon, the income from four villages, for the upkeep 
of daily worship (A.R.E. 272 of 1913). 


Itis likely that the independent existence of this shrine 
met with objection and that no regular daily worship was in 
existence before. With royal support, the followers of Govinda- 
raja might have secured these concessions at the time. 


Another inscription of Achyutaraya of the third dynasty of 
Vijayanagar kings, written in Grantha and Tamil scripts, refers 
to the grant of eighty-two villages towards the celebration of 
the annual car festival of Nataraja and the construction of the 
north gopuram at Chidambaram. It is found on the outer 
face of the western wall of the first prakaram enclosing the two 
shrines of Nataraja and Govindaraja and it should refer only 
to the construction of the superstructure over the older stone 
gateway of Kulottunga П% days, Perhaps Achyutaraya com- 
pleted what Krishna Deva Raya had begun. 


THE ARAVIDU DYNASTY (16th and 17th Centuries A.D.): 


The succeeding period relates to the religious controversies of 
the days of the famous Appayya Dikshitar, whose opponent was 
Mahacharya (or Doddayacharya). The latter claims to have 
defeated in disputation all the Saiva scholars of Chitrakuta (or 
Chidambaram), including Appayya Dikshitar, and he seems to 
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tax-free and а fresh provision was made for a daily offering of 
780 taligai (food offerings). 


In s.n. 1597 (ло. 1408 in Sources of Vijayanagar History, 
p. 272) Krishnappa Nayaka was supervising the improvements 
he had ordered in the temple of Govindaraja within the great 
Siva temple. Неге is an account by the Jesuit Father N. 
Pimenta who passed through Chidambaram at that time: 


Whether it were lawful to place the signe of Perumal 
inthe temple at Chidambaram, some relused, others by 
their legates importunately urged, and the Мајећиз of 
Ginji decreed to erect it in the temple... The priests of the 
temple which were the Treasurers (were) withstanding 
and threatening, if it were done, to cast down themselves 
from the top. The Brachmanes of the Temple swore to 
doe the like after they buried the former, which yet after 
better adyice they performed not, 


Krishnappa went on without hesitation, Whereupon the 
priests, climbing one of the high gopurams of the temple, 
started to east themselves down while the Nayak was in the 
temp! 

About twentie had perished In that precipitation on 
ihat day of our departure, whereas the Naichus angrie, 
caused his.gunners to shoot the rest, which killed two of 
them, the rest wandering in uncertain places, A woman 
also was so hote in this zealous quarrel that shee cut her 
own throat*. 


There is another inscription which refers to. this chief. ı The 
name of the reigning king is not mentioned. The inscription 
is dated бака 1520 (л.р. 1598-99) and it provided for some 
specified repairs tothe temple made for the merit of Muttu 
Krishnappa Nayaka, son of Vaiyappa Krishnappa: Kondama 
Nayaka, А mandapa on the banks of the Kollidavaru (the river 
Kollidaui) is also said to have been built by the same donor, 
"This is the last inscription in which we have a reference to 
Krishnappa, What happened to him afterwards we do not know 
definitely. The Raghunatta Abhuyadhayam, a work in Sanskrit 


* Heras, The Aravidu Dynasty, р. 353. 
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the epigraphiss and Venkata 11 by Rev. Father Heras), 
Chidambaram seems to have been under the control of the 
Gingee viceroy, Vaiyappa Krishnappa Kondama Nayaka. 


In Saka 1500 (a.v. 1577-78), a gift of four villages was 
made то the temple of Chidambaresvara and Sivakama 
Sundari Amman to provide for the oblations and sacred bath 
in the early morning, for the merit of the above chief, Krish- 
парра. ‘This gift should have been made when Venkata was 


the Viceroy at Chandragiri. 


In the reign of Sri Ranga, this Nayaka in Saka 1508 
(A. 1581-82) made a gift of seven villages and the income 
from pepper trade called milagu-taragu for oblations and festi- 
vals at the shrines of the god and goddess. 


In Saka 1510 (a.b. 1588) in the reiga of Venkatadeva, the 
amount of 300 pou, which was formerly being sct apart by the 
temple for the ilakkai (clothing) and korru (food) of the king 
and his followers (rajagaram) was ordered to be used for offer- 
ings to Chidambaresvara. "This was perhaps an old provision 
lu incet the cost of entertaining the king and his staff during 
his stay in the temple at the time of his visi 


In the same year, Krishnappa ordered that the thirty rice 
offerings for which he had provided 50,000 Бајати of paddy 
in the district of Vira Narayanachchirmai, be distributed 
among (ће Saiva mendicants (tiruvottu nayanars). 


‘Another inscription of the same year records the provision 
made by the same chief for twenty offerings to be distributed 
among the paradesis (mendicants) and further that, Namasivaya 
Udaiyar Ше placed as the superintendent of the services 
(каши. He may perhaps be the Chidambaram Guru 
Namasivayamurti or his disciple Ananda Namasivaya, for 
whom а matha was constructed by Eriama Nayaka in Saka 
1514 (a.p. 1592) 

In Saka 1615 (ло. 1598), the districts of Devamandala 
Sirmai, Vira Narayanachchirmai, Terku-nadu, Vadaku-nadu, 
the five villages grouped under Asuvur (modern Usuppur ?) 
and all others, the revenues from which had accrued to the 
temple of Chidambaresvara from early times, were made 
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Srirangam. Raghunatha advanced against them and defeated 
them at Topur (modern Tohur, three kilometres from the 
Grand-Anicut on the Kaveri). Krishnappa of Gingee fled. 
Jagga Raya was killed. ‘The Madurai Nayak sought Raghu- 
natha’s pardon. A pillar of victory was erected. on the banks 
of the Kaveri to commemorate the great success. 


Raghunatha heard that the Nayak of Gingee was contem- 
plating hostilities even after this defeat. From his camp at 
Tiruvaiyaru (Tiruvadi) in the Tanjavur district, Raghunatha 
despatched an army against the Gingee Nayak. They are 
said to have attacked and captured Bhuvanagiri (then a fortified 
place near Chidambaram) and other fortresses of the enemy. 
Finally they defeated in battle the Gingee chief and his ally, 
Yatiraja. We do not hear any more of him, thereafter. 


Sri Ranga : The latest Vijayanagar record in the Chidam- 
baram temple is that of Sri Ranga dated Saka 1565 
(a.D. 1643). He was the last ruler of the Aravidu House. He is 
called here Mahamandalesvara Sri Ranga Raya—perhaps he 
was reduced to the rank of a local chiet—no longer Emperor. 
According to this record, the king is said tọ have 
repaired the big mandapa in front of the Tillai Govindar 
swami temple in Tiru-Chitrakutam, the gopura of the shrine, 
the vimana of the goddess Pundarikavalli Nacchiyar and the 
mandapa in front of Tiruvalli Alvan (Tirumangai Alvar) 
The villages of Adur, Karunguli, Kuriyamangalam, Marudan- 
tanallur and Udaiyur, the permanent home of the Sri Vaishna- 
vas, were made rent free by him. These temple structures 
were said to have been in existence almost up to the beginning 
of this century, The Pundarikavalli Nacchiyar shrine is the 
only one that is intact today, The Govindaraja shrine was 
renovated recently by the late Raja Sir Annamalai Chettiar. 
From the foregoing account, it will be clear that the 
Govindaraja deity at Tiruchitrakutam had a chequered history. 
There was, during the period under survey, serious opposition 
from the Saivite party of Dikshitars to the consecration and 
worship of Govindaraja. Vedanta Desikar, Achyutaraya, the 
Emperor himself, Mahacharya in the days of Rama Raya 
and Sri Ranga of the Aravidu House, each during his time 
tried to do his bit for reviving the worship of the Vaishnavite 
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оп Raghunatha Nayaka of Tanjavur by а lady of the court, tells 
us that the ‘Lord of Tundira (the Nayaka of Gingee) Krish- 
парра Nayaka was wasting away in the Emperor's prison. Rag- 
hunatha took pity upon him, and by his influence got Krish- 
nappa Nayaka released by the Emperor’. This was after his 
victorious campaign on behalf of Venkata against the Muham- 
madans. ‘The Gingee chief is said to have given his daughter 
in marriage to Raghunatha Nayaka of Tanjavur. 


"There are two other inscriptions which, however, do not 
mention the name of the reigning sovereign (A.R.E. 360 and 
352 of 1913). It is likely that after Saka 1517 or 1520, that is, 
at the end of the sixteenth century, Krishnappa might have 
shown signs of unrest and revolt, and that this revolt might 
have led to his capture and imprisonment till his release at the 
intervention of Raghunatha of Tanjavar. 


The death of Venkata (.5.1614) was followed by a civil war 
in the Empire. Raghunatha threw his weight on the side of the 
fugitive emperor against whom the traitor Jagga Raya waged 
а relentless war. He told the envoys of the Emperor who 
came to seek his help that the three tasks of destroying Solaga 
in the island (of Devikota ?), driving out the enemies of the 
Nepala (Jaffna) king and celebrating the coronation of the 
new Karnataka emperor would constitute his digvijaya. 


Solaga was the chief of Devikota, the island at the mouth of 
the Kollidam (Coleroon) near the sea. ‘He used to inflict in- 
human punishments upon the innocent people of the land. Не 
would bind them up in empty sacks and having well beaten 
them with pestles would throw the sacks containing the men 
into the river to be devoured by crocodiles. He would also 
subject the kalamal of Achyuta's territory to unheard of atrocities 
by passing sharp needles into the roots of their hair.” 
Krishnappa of Gingee and the Portuguese were his allies. 


Raghunatha conducted a campaign against Solaga and 
took him prisoner. The Gingee chief escaped. The Portuguese 
were defeated and the Jaffna ruler was restored, Last came 
the crowning achievement cf Raghunatha, the overthrow of 
Jagga Raya. The latter secured the help of the Nayaks of 
Gingee and Madurai. ‘The allied forces lay encamped near 
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6 The 18th Century and After 


During the latter half of the eighteenth century (A.D. 1749-84), 
the Nataraja temple at Chidambaram was used as a 
fort for nearly thirty-five years. During the Anglo-French 
wars of the eighteenth century, the Chidambaram temple was 
the scene of some fighting. In 1758, the French and the 
Marathas captured it from an English detachment which was 
stationed there and held the area till 1760. ‘The French 
garrison which occupied Chidambaram surrendered to Major 
Manson in April 1760. Colonel Eyre Coote, afier defeating 
Lally at Wandiwash and driving him back into Pondicherry, 
took possession of Guddalore and Chidambaram. 


During the invasion of the Carnatic by Hyder Ali in 1780, 
his troops occupied Chidambaram town and the temple, which 
were under military occupation for four years till 1784. 
Hyder Ali improved its defences, placing a garrison in the 
pagoda. In 1781 Sir Eyre Coote launched an attack on the 
pagoda, when he and his troops were repulsed with consider 
able loss, after forcing their way through two of the thx 
enclosures of the western gateway of the temple. The scars 
left on the Chidambaram temple as a result of the Carnatic 
and Mysore wars still stand, as some of the valuable stone 
sculptures of the lower tiers of the gopurams and structures 
(the cloistered halls near the the third wall of enclosure) were 
badly damaged. 


TIRUVARUR INTERREGNUM 


Tris believed that during this disturbed period the idols of 
Nataraja and Sivakama Sundari were moved from, their sanc- 
tum sanctorum at Chidambaram to ihe present Sabhapati 
тапаарат at Tiruvarur (in Tanjavur district) for safely. An 
inscription in Grantha character found in the thousand pillared 
mandapan at Chidambaram refers to the retuen of these idols 
to Chidambaram and their re-installation in the Chit Sabha 
in Saka 1605, Kali 4871, a.n, 1773. 


Such was the bigotry on both sides that the struggle 


de 
‘At last in 1867, an agreement seems to have 


lasted very long. 


been reached in which the worship of the Vaishnavite deity 
was permitted. on the Vaishnavile followers agreeing not to 


celebrate the Brahmotsavam of their temple. 


7. Sabhas, Mandapams and Gopurams 


Tirumulasthana Shrine: The earliest shrine at Chidam- 
baram is the Mulasthanam—that of Tirumulanathar, worship- 
ped by Patanjali and Vyaghrapada, at whose request the Lord 
decided to exhibit Himself аз the Lord of Dance at Tillai. At 
that time there ‘was only the shrine of Tirumulanathar under 
the shade of a banyan tree, “close to the present Sivaganga 
tank, 


After the enlargement of the campus of the temple—to 
nearly six times its original area—in the days of Kulottunga I 
and his successors, this shrinc came to be known as Ediram- 
balam (that is, the shrine opposite the Nataraja shrine) 
and it acquired therefore a secondary place in the scheme of 
the temple complex. Inscriptions of the 46h and 4Tth regnal 
years of Kulottunga 1, which were first engraved on the walls of 
the original Mulasthana shrine, were re-engrayed on the outer 
surface of the northern wall of enclosure encompassing the 
prakara of the Nataraja and Govindaraja shrines (Rulottunga 
Cholan-Vikrama Cholan Tirumaligai). ‘Tirumulanathar faces 
east. ‘There is a Nandi built in stucco opposite Tirumula- 
nathar and outside the second wall of enclosure. Tn the same 
shrine, Umaparvati, the consort of Tirumulanathar, faces south, 


The Five Sabhas : The structure of the greatest importance at 
present is the Nataraja shrine which is called the Chit Sabha 
or Chitrambalam, said to have been gilded by the Devas and 
later by the Pallava, Chola and Pandya rulers. The walls of 
the temple are made of timber, An outer cloistered mandapam 
(the Tirunadaimaligai) encompassing the Chit Sabha, is 
apparently a renovation carried out by the Nagarattar com- 
munity in the latter part of the nineteenth century. The 
sanctum sanctorum is dedicated го the Lord of Ether (akasa) 
and it is represented by the "Ghidambara Chakra’—popularly 
known as ‘Chidambara Rahasya’—a string of silva petals 
in gold hung over the prabha with а black curtain of agyana 


64 


Nattukkottai Chettiars: The long and chequered history of 
the Nataraja temple was rounded off towards the close ه‎ the 
nineteenth century by extensive repairs to the temple under- 
taken by the Nagarattar community headed by the forefathers 
ofthe late Raja Sir Annamalai Chettiar of Chettinad. The 
mahakumbhabhishebam to the Lord was performed in 1891, 
corresponding to the ‘Tamil year, Kara. It should be said to 
the undying credit of Raja Sir Annamalai Chettiar that in this 
century he took the initiative and carried out repairs on both 
the Saivite and the Vaishnavite shrines at Chidambaram and 
set at rest (he age-long hostility, between the two sects, Saivite 
and Vaishnavite, After a lapse of nearly sixty years, samprok- 
shanam amd mahakumbhabhishekam according to sastri rituals 
were performed on July 7, 1955. This constitutes a land- 
mark in the history ofthe Chidambaram temple where succes- 
sive generations of. princes, nobles and common people have 
paid their homage to ‘He who is immersed in yogic sleep’ 
and to "Не who does the dance divine’ to sustain life in this 
world. The renovation of the Sivakama Sundari Amman 
shrine and the adjacent Durga temple was undertaken a few 
years ago and the mahakumbhabhishekam of these shrines was 
performed on February 6, 1072. A couple of years ago, in 
fulfilment of a deeply cherished wish of His Holiness Sri San- 
karacharya of Kamakoti Peetham, a decorative ornament for 
the Kunchitapadam (the bent leg of Nataraja) set with dia- 
monds and other precious stones and fabricated from the 
contributions of thousands of devotees was presented to Sri 
Махагаја. The three vibhuti stripes of Nataraja bedecked with 
in diamonds are a thing of rare beauty. 
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(Tirumaraikkadu in Tanjavur district) but the Vishnu shrine 
of old is no longer present at Vedaranyam. 


All these three units—the Chit Sabha, the Kanaka Sabha 
and the Govindaraja shrine—are encompassed by a wall of 
enclosure called the Kulottunga Cholan Tirumaligai. It is 
also called the Vikrama Cholan Tirumaligai and Naraloka- 
viran Tirumaligai (in inscriptions relating to Naralokaviran’s 
benefactions) The existence of two dvarapalas at the southern 
gateway in the first wall of enclosure shows that it was one 
unit of worship during the Chola period, Further south of 
the gateway stands the dvajasthambam (flag-staff) encased in 
sheets of gold, where the deity's flag is hoisted (dvajarohana) 
at the commencement of the festivals of Lord Nataraja held + 
twice a year, 


Меша Sabha: Situated opposite the diajasthamba and slightly 
further south in the second prakara, the Мана Sabha (Hall of 
Dance) has the structure of a chariot drawn by horses and is 
provided with wheels. The Nritta Sabha is remarkable for 
its stone icon of Urdhva-Tandavamurti, Fergusson held 
the view that the Миша Sabha was the oldest part of the 
Nataraja temple and that it should be ascribed to the seven- 
teenth century A.D. The Миа Sabha housing the image of 
Urdhva-Tandayamurti (associated with the dance contest*of 
Nataraja and Kali) is not the oldest structure of the temple. The 
Mulasthana (or Tirumulanathar shrine) is the oldest part of 
the temple, though it was renovated later. The Nritta Sabha 
must have been built in the days of Kulottunga I. This shrine, 
TTerk-koyil (mentioned in an inscription of У тата Chola) in 
the shape of а тата (chariot) is similar to the ratha vimanam 
of Melakkadambur (nearly twenty miles from Chidambaram, 
near Kattumannargudi) built some time before the 41st regnal 
year of Kulottunga I (А.р. 1111). The second wall of enclosure 
encompasses the shrines of the Vaishnavite Goddess, Punda- 
rika Nacchiar (of a later period, perhaps of Vijayanagar), 
"Tirumulanathar on the northern side and the Deva Sabha on 
the eastern side. 


There was a gateway in the second wall of enclosure, 
facing the south gopuram. It has since been closed. 


or ignorance over it. This is lifted three times for public 
worship after every daily puja, The chief deities housed here 

the processional deity of Lord Nataraja and his consort 
Sivakama Sundari, the  spathika (crystal) lingam, Ratna 
Sabhapati (a figure of Nataraja in emerald whose beauty can 
be appreciated best when it is illumined with camphor once 
a day during the midday worship), Svarna Bhairava and 
Kalyana Sundara, К 


‘There are five steps leading from (ће Kanaka Sabha to the 
Chit Sabha, which are considered symbolic of the Panchakshara, 
nama si га за. The number of pillars and nails in the Chit 
Sabha is said to have been guided by a symbolic schedule 

‚ prescribed by local temple practice. 


Many kings are said to have gilded both the Chit Sabha 
and the adjoining Kanaka Sabha and both sabhas are held 
sacred as the аБоЧе of Nataraja. The words, Kanaka Sabhapati 
Raina Sabhapati, Chit Sabhesa, Ponnambala Nathan and 
Adavallan in Tamil are commonly used to describe Nataraja, 
The daily worship of 511 Nataraja in the sts pujas al specifici 
hours, the daily abhisheka (ceremonial bathing) of the crystal 
linga of Ratna Sabhapati, the malabhishekam (grand bathing 
ceremony) of Nataraja and Sivakama Sundari on four festive 
occasions inthe year (except the Ani Tirumanjanam in the 
Tamil month of Ani, and Arudra in the Tamil month of 
Markazhi, when it takes place in the thousand pillared hall) are 
conducted in the Kanaka Sabha, The icons of Nataraja and 
Sivakama Sundari face south. * 


The Nataraja cult, as suggested earlier, should have origi- 
nated between the second century в.с. and the fifih century 
A.D. No definite date can be suggested for want of conclusive 
evidence. 


Govindaraja Shrine: The Govindaraja shrine, perhaps in a 
humbler form, might also have been established by ahout the 
same time. Its existence at the time of Manikkavachakar, 
Tirumangai Alvar and Kulasekhara Alvar has been discussed 
already. The co-existence in such close proximity of Nataraja 
and Govindaraja at Chidambaram is something unique. 
Inscriptions speak of а similar co-existence at Vedaranyam 
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in the latter shrine has the features of a chariot as in the Nritta 
Sabha. As this sabha is called Pandya Nayakam, it connotes 
some connection with a Pandya king—one of the two Vara- 
guna Pandyas of the eighth and ninth centuries a.D., who might 
have been interested in this shrine and built it ог paid adora- 
tion to this deity as his Ishla Devata. There is no evidence to 
show which of the two Pandyan kings it was named after. 


Sivakama Sundari Amman Shrine (Tiruk-kamakkottam) د‎ 
To the west of the Sivaganga tank and between the hundred 
pillared mandapa and the Pandya Nayakam shrine is situated 
the Sivakama Sundari Amman shrine, known also as the Tiruk- 
kamakkottam. 

Epigraphical evidence indicates that the construction of 
this shrine should have been undertaken by Naralokaviran 
in the reigns of Kulottunga I and Vikrama Chola, and it seems 
to have been completed in the days of Kulottunga IL. The 
final additions were made in the time of the Pallava Kopperun- 
jinga and Kulottunga III. The mukhamandapa between the gopu- 
ram of the Amman shrine and the Sivagauga tank was added 
in the days of Kulottunga ITI, as testified by Kulottunga III's 
inscription at Tribhuyanam (A.R.E. 190 of 1907). 

‘There was no independent Amman shrine in any of 
the South Indian temples till the days of Kulotunga I. Tt 
scems very likely that the Sivakama Sundari Amman shrine 
built bythe later Cholas was the frst among independent 
Amman shrines. The present Mangalambika shrine in 
Tirukkandiyur is a Siva shrine converted later into an 
Amman shrine.  Tiruvaiyaru also has two shrines—the 
Мада and the Ten Kailasam. Similarly, in Gangaikonda- 
cholapuram, there are two shrines on the north and 
south sides of the main shrine, also called Ten Kailasam and 
Vada Kailasam, Both of them were Siva shrines and the 
Мада Kailasam was later converted into an Amman shrine. 
In the early Chola period, only idols of the Amman were set 
up either in the garbhogrifia or the ardhamandapa and there is no 
evidence of the existence of a separate, independent Amman 
temple till the days of Kulottunga 1, except for a few Durga 
temples. What applies in this respect to the Chola country 
also applies to the Pandya country. 
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Akalankan Tiruvasal : The western gateway leading from the 
second prakara to the third prakara is called Akalankan Tiru- 
vasal, after a surname of Vikrama Chola. 


Alankara Mandapam : On the north-east corner of the 
second prakara is the Alankara Mandapam where the process- 


ional deities are decorated before being taken out during ` 


festivals, Close toit on the eastern side is the усвагаја, the 
scene of sacrificial rites performed on the eve of and during 
important festivals. 


On the eastern side close to the first wall of enclosure and 
west of the Deva Sabha is the Navagraha (nine planets) shrine 
with a special shrine for Sani (Saturn) in a separate niche. 


Deva Sabha : Between the two eastern gateways of the first 
and second walls of enclosure is the Deva Sabha, facing south, 
It isthe abode of the festival (processional) images during 
non-festival periods and the Dikshitars (Tillai Moovayiravar) 
hold their periodical meetings in the Deva Sabha. It is said 
that Anapaya (Kulottunga П) gilded the Deva Sabha. 


On the north-west side of the Deva Sabha and to the east 
of the corridor linking the Navagraha and Tirumulasthana 
shrines is Alagar, the custodian of the keys of the temple, with 
the figures of Sankanidhi and Padumanidhi by his side. 


Third Prakara : The main shrines and buildings enclosed in 
this prakara are those of Ganapati in the south-west corner 
and of Sivakama Sundari Amman, the consort of Lord Nata- 
raja; a Durga temple (attached later), the Subrahmanya 
temple (called Pandya Nayakam), the Sivaganga tank with its 
Tiruchckurru matigai (cloistered hall) around it, the hundred 
pillared hall, and the thousand pillared hall on the north- 
cast, In the present location of the Durga temple had been 
installed the sculpture of Andabharana Devar, which is referred 
to in an inscription of Kopperunjinga on its east wall. Evi- 
dently the installation of the Mahishasura deity should be a 
development later than the thirteenth century. The wall 
enclosing the third prakara is called the Rajakkal Tambiran 
Tirumaligai, after a surname of Kulottunga ИТ. The present 
shrines of Ganapati and Subrahmanya should be ascribed to 
the age of Kulottunga I and Vikrama Chola and the mandapam 
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Naralokaviran*, who was a famous general and minister of the 
Ghola kings, Kulottunga 1 and his son Vikrama Chola, in the 
eleventh century and early part of the twelfth. There are two 
inscriptions which are verses in Tamil and describe the build- 
ding activities of this chief in the temples at Tiruvadigai and 
Chidambaram (vide Tiruvadigai inscription 369 of 1921 and 
Chidambaram inscription 120 of 1888). The Chidambaram 
inscription is found outside the first prakara on the north side 
of the Nataraja temple. 

In the Hundred Pillared Hall, there are inscriptions on 
a few pillars. One set refers to ‘Svasti Sri Vikrama Chola’. 


"Sources relating to the history of this chief are د‎ 
1. Literary: The Vikrama Cholan Ula. This Tamil work mentions the 
achievements of this chief. 
Ш. Epigraphical : 
i. ARE. 374 of 1908, Neyvennai, 280 year of Kulottunga 1. 
369 of 1909, Siddhalingamadam, Saka 1025—King Jayadbara 
(Kulottunga 1). 


Ho, 507 of 1020, Tiruppulivanam, 45th year af Kolottinga Г. 
iv. ~, 8087 of 1909, Siddhalingamadam, Rajendra Chola I. 
97 of 1027-98, Tirappugalur, second year of Viktama Chola, 


„ 350 of 1925, Tirukkadavur, fourth year of Vikrama Chola. 
vii, 175 of 1919, Tribhuvani, fifth year of Vikrama Chola. 
of 1896, Madurantakam, sixth year of Vikrama Chola. 


Ville نو‎ 

ix. «473 of 1919, Kanchipuram, Naralokavitan's building activities. 

x 120 of 1888, Chidambaram, verses detailing the building atti- 
vities of Naralokaviran. 

xi , 3860 of 1921, Tiruvadigai, verses detailing the building activities 
of Naralokaviran. 

8 98 of 1908, Tirupputtur, third year of Parakrama Pandya. 

xiii 181 of 1908, TTiruppuitur, 12th year of Parskeama Pandya. 

xiv. Inscription поз. 220, 633, 634 апа 798 of the List cf Inscriptions 


of Pudukkottai state. found at Kotaiyur in the Tirumayam 
taluk of the state. They refer to the temple called Naraloka- 
vira Vinnagara Alvar Koyil or, Katukamanikla Perumal Koyil 
as it is called in modern times, 


From no. vii (supra) we learn that his name was Arumbakkak- 
kilan Madurantakan Ponnambalakuttan alias Porkoyi! Tondai- 
manar, Не had various surnames such مه‎ Tondaiyarkon, 
Naralokaviran, Manavilareru,  Mamavilkutan,  Arulakara, 
Sabharartaka, Kalingaraya, Manavatara, etc, 
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Sivakama Sundari Amman faces east, On the outer wall 
of the garbhagriha, there are three niches containing the three 
saktis. There is a covered ardhamendapain front. These arc 
enclosed by а prakara and a wall of enclosure (Tiruchchurru 
maligai). "There is a shrine of Ganapati in the south-west and 
one of Subrahmanya in the north-west and the saplamutrikas 
are installed on the platform on the south side of the south 
prokara. 


А smaller shrine dedicated to Chitragupta, the record keeper 
of Yama (the God of Death) is located on the south-cast corner 
ofthe second prakara, A frieze of dancing figures, attendant 
musicians and drummers running all around the base of the 
two-storeyed Tinichchurru maligai deserves special mention, 
"Phe ceiling of the makamandapam carries some paintings, done 
perhaps during the Nayak period. The central panel carries 
a fine portrait of Bhikshatana. 


There is an underground linga in the Sivaganga tank and 
thie tank itself is deemed to be an embodiment of Siva, The 
devi in this Amman shrine is said to Бе always looking. at her 
Lord through a window provided in the wall near ће western 
corridor of the tank, 


А diamond decoration of tathanka for Sivakama Sundari was 
specially fabricated on the occasion of the kumbhabhishekam of 
this shrine performed recently in February 1972. 


The reference to Hymavati in the Upanishad and Sri 
Sankara's sfotras is construed by some scholars as evidence for 
the assumption that the Sivakama Sundari Amman shrine 
existed cven in those periods. There is no basis for this theory 
as this Amman shrine was built only in the days of Kuloitunga 1 
and his successors. A srichakram is installed in a cell on 
the north side of the enclosed prakara of the Amman shrine. 


The Hundred Pillared Mandapam : H. Krishna Sastri, 
the veteran South Indian epigraphist, held the view that even 
the building of hundred pillared halls dated only from Vijaya- 
nagar days. This view is not tenable. We have such halls at 
‘Tiruvadigai near Panruü and at Chidambaram, both in 
South Arcot district. Both were built by the Chola chieftain, 
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Kotlaiyur, The Siva temple at Siddhalingamadam was rebuilt 
by him. He constructed many edifices in the temples at 
Tiruvadigai and Chidambaram, among which are the hundred 
pillared mandapams in both these places. 

Naralokaviran, surnamed Tondaiyarkon, the same as‏ وژ 
Karunakara Tondaiman, the hero of the expedition to Kalinga‏ 
describedin the Tamil poem, Kalingattupparani? No. Karunakara‏ 
belonged to Vandai Nagar and jo the brahmana caste (Marai-‏ 
mozhinda pati-marabin Vanda Kulatilakan), whereas Naralokaviran‏ 
was a resident of Manavil, the chief of Arumbakkam ; and he‏ 
belonged to а different caste (Velan Kudi mudatan Tondaiyarkon).‏ 
Vira Pandya's Anointment at the Mandapam : Reference‏ 
has already been made (o one set of inscriptions on some of the‏ 
pillars of the hundred pillared mandapam at Chidambaram.‏ 
‘Another set refers to а Vira Pandya. The inscriptions read,‏ 
*Svasti Sri Vira Pandyan Tirumandapam.’ Who was this Vira‏ 
Pandya? There was, at the time, a certain Jatavarman Vira‏ 
Pandya I who was intimately connected with Chidambaram.‏ 
Не came to the throne in д.р. 1253 and was the co-regent of‏ 
Jatavarman Sundara Pandya I (accession A.D. 1251).‏ 


Vira Pandya’s reign seems to have lasted at least twenty 
eight years, that is, upto A.D. 1281 (M.E.R. No. 117 of 1907, 
from Kallidaikkurichi, Tirunelveli distri His inscription 
which has the elaborate historical introduction beginning with 
Tirumagal Valar mulai Tirwmerbu talaipada contains a conven- 
tional list of kings of Ganga, Gaudam, Kadaram, Kasipam, 
Kongu etc., who are said to have paid him tribute. But yery 
soon we meet with historical events. The successful fight with 
the Chola at Kavikalam, the establishment of good government 
(sengol) in the land of the Vadugas (the Telugu country) and 
the expedition against the ruler of Ceylon and *Savanmaindan" 
are then described. 


Some other inscriptions referto him briefly, and without 
the elaborate introduction mentioned above, as one *who 
conquered Kongu and Паза. (Ceylon), destroyed the hill of the 
fierce Vadugas, and brought under bis sway the region 
watered by the Ganga (Gangai iru karaijum) and the Kaveri. 
"Then he was pleased to stay (that is, hold a durbar) at Chidam- 
baram, received tribute [rom the Kadava chief and 
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Henceit has to be inferred that this is, in fact, the very hall built 
by Naralokaviran who must have dedicated it to his overlord, 
Vikrama Chola and named it after him. Thus it is clear that 
hundred pillared halls came to be built at least as early as the 
beginning of the twelfth century A.D. 


Naralokaviran : He was a resident of Manavil in Manavil 
Nadu belonging to Manavil Kottam in Tondaimandalam 
(A-R.E. 175 of 1019, no. vii above). This place has been 
wrongly identified with Eyil in South Arcot or Kanchi. But it 
must have been situated on the south bank of the Pennar 
(vide ‘Tenkarai-manayir-kottam—SII, I, No. 86). He claims 
credit for his victories over the kings of the Pandya country, of 
Kollam, Kongam, Orissa (Oddam) and Kalingam, 


From the provenance of his inscriptions in the Pandya 
country (nos. xii, xiii and xiv) and his assumption of the title, 
*Madurantakan', we may infer that he was responsible for 
breaking the power of the contemporary Pandya ruler. Further, 
the reference to the Naralokaviran hall and sandhi in inscrip- 
tions of the contemporary Pandya king, Parakrama Pandya, 
also indicate that the Pandya king had to submit to Chola 
supremacy. 


Discussing no. xi, the Government Epigraphist held the 
Naralokaviran of this record ‘to be different from the Naraloka- 
viran of the Ramnad record’ (nos. xii and xiii) and postulated 
two Naralokavirans. He further opined that *Naralokavira" 
might well be ‘one of his (Parakrama Pandya's) surnames’. But 
there is no warrant for such a theory, Parakrama Pandya was 
а contemporary of Kulottunga I and Naralokaviran claims to 
have conquered the Pandya king. Hence it is but proper to 
assume that the Ramnad records also refer to the same hero 
as the one eulogised in the Chidambaram and Tiruvadigai 
records and there is noi sufficient reason or evidence for the 
duplication of Naralokaviran, 


Naralokaviran was a very pious man, equally devoted to 
Vishnu and Siva. He is said to have constructed the kitchen, 
a mandapam, the prakara walls and set up a recumbent image 
of Hari (Vishnu) atthe Arulala Perumal temple at Kanchi- 
puram, Another Vishnu temple named after him was built at 
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Vira Pandya’s actual control of the region of Chidambaram 
is also corroborated from another source. The Kattuman- 
narkoyil inscription of Perumal Sundara Pandyadeva furnishes 
the order of succession ofthe kings who held sway over this 
region. The prescriptive right to perform puja in the temple of 
Kattumannarkoyil is said to have been enjoyed during the 
reigns of the following rulers in succession : 


Kulotunga Choladeva IT, who covered the temple with 
gold, Rajarajadeva IT, Perumal Tribhuvana Viradeva (that 
is, Kulottunga Ш), Rajarajadeva III, Avanialappirandan 
Kopperunjingadeva, Perumal Sundara  Pandyadeva 
(Maravarman I), Perumal Kulasekharadeva, Vira Pandya- 
deva, and even up to the llth year of the ruling king 
Perumal Sundara Pandyadeva (Jatavarman T). 


The Vira Pandya of this record may well be the famous 
Vira Pandya who claims to have performed the anointment 
of hero and victor at Chidambaram. 


Later History 


In later times, this mandapam seems to have been used 
for celebrating the festivals of deities During the days 
of Achyuta Deva the worship of Covindaraja scems to 
have been re-established, and with it came the revival of 
hostility between the followers of the Saivite and Vaishnavite 
sects. ‘The Hundred Pillared Mandapam formed the bone of 
contention between the trustees of the two temples. With the 
patronage of the Vijayanagar rulers, this mandapam seems to 
have passed under the control of the Vaishnavites, This might 
have taken place either in the days of Achyuta (c. 1529 a.p.) 
от in the reign of Sri Ranga, This right to the use of 
the mandapam was again contested towards the end of the 
cightcenth century. For, according to an agreement cntered 
into by the two parties on October 17, 1706, just a few years 
prior to the passing of the Carnatic into the hands of the East 
India Company (1801), and during the administration of the 
Arcot region by Hazrat Muhammad Moinuddin Khan Saheb, 
(evidently the local chief under the Nawab of the Carnatic), 
the Saivite party were made to concede ‘we shall deliver 
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celebrated ‘the anointment of hero and victor" at Püliyur (ог 
Perumparrappuliyur or Tillaimanagar, as it is variously 
described in different inscriptions), Tt is highly probable that 
it was in the Hundred Pillared Hall that this celebration took 
place; and the inscription under reference might have been 
engraved on this occasion. 


Who was this Kadava chief? He should be identified with 
Sakalabhuvana Chakravartin Avaniyalappirandan Sri Kopper- 
unjingadeva—the lion among kings—of Sendamangalam. Even 
in an inscription of the seventh year of Jatavarman Sundara 
Pandya (с. 1258 A.D.) there is a vivid description of the 
campaign of this Pandya ruler. 


The tribute paid by the Pallava was rejected and he was put 
in chains. Sendamangalam, the city of impregnable fortifi- 
cations, was besieged, and many fierce campaigns were 
conducted around his (capital) city. His capital, territory, 
treasure, elephants, horses and other insignia of royalty were 
secured. Then the Pandya king was pleased to restore him 
his liberty and territory, After this campaign, the Pandya king 
went to Chidambaram and worshipped the Lord of Dance at 
Tillaiambalam 

We do not lcar of any such celebration of Sundara at 
Chidambaram. So the anointment of hero and victor cele- 
brated by Vira Pandya should have been occasioned by the 
revolt of Kopperunjinga or by the need to put down one, 
‘Wallan’, referred to in Vira Pandya’s inscriptions, before his 
anointment at Chidambaram. 


If there was a celebration of the anointment by Vira Pandya 
in or before the sixth year of his reign (A.D. 1260), was 
there another in the fourteenth year (a.p. 1267) when he 
is said to have camped at Chidambaram to enforce and receive 
tribute from the Kadava ? The evidence is by no means clear. 
But it has to be borne in mind that the Pandya emperor had a 
disturbed frontier in the north, and the need for keeping under 
check the turbulent chiefs of the frontier necessitated frequent 
demonstrations of Pandyan military power. Kopperunjinga 
must have been the chief cause of unrest on the northern 
borders of the Pandyan territory. 


77 


described above, They are decorated with unopened lotuses 
oriented upwards and downwards between each saduram. Tt 
is worthy of note that these four different sizes of pillars are 
assembled together in the construction of this mandapan, 


Raja Sabha or the Thousand Pillared Hall : This is one of 
the most striking monuments in the Nalaraja temple complex at 
Chidambaram, As already pointed out, it is obvious that since 
the Thousand Pillared Hall is located east of the Sivaganga 
tank and within the third wall of enclosure called Rajakkal 
Tambiran Tirumaligai, its construction should also have begun 
some time before the reign of Kulottunga IT and completed dur- 
ing the days of Kulottunga ПТ. The Thousand Pillared Hall is 
also often referred to as the Raja Sabha—the fifth in the series 
ofsabhes in the Nataraja temple—since it has been used for 
ceremonial occasions such as the coronations of the Chola 
kings. "Two big elephants at the entrance and the ralha aspect 
are striking features of this monument and the elaborate 
frieze of dancing figures on the basement of this hall is note- 
worthy. There is а legend that Kochenganan was crowned 
unlikely that the present Thousand 
Pillared Hall existed during his time. Kulottunga II alias 
Anapaya seems to have been crowned at Chidambaram in 
this hall. In an inscription at Tirumanikuli in South Arcot 
district, he claims to have been crowned at Chidambaram, 


at Chidambaram and it 


evidently in the Thousand Pillared Hall.‏ ؛ 


Sekkizhar expounded the Periya Puranam in this hall, The 
Raja Sabha is also used for the mahabhishetam of Nataraja and 
Sivakama Sundari twice a year, during the Ani Tirumanjanam 
and Arudra festivals in the Tamil months of Ani and Markazhi 
respectively, followed by a ceremonial procession from the 
Raja Sabha to the Kanaka Sabha, 

Rajakkal Tambiran Tirumaligai : All the monuments 
mentioned above are enclosed by the third wall of enclosure 
called the Rajakkal Tambiran Tirumaligai, so named after 
a surname of Kulottunga ШІ, to whom should be attributed 
the construction of this (third) wall of enclosure. 


GOPURAMS, 


The Nataraja temple at Chidambaram has four gopurams, 


>> 


76 


into their (Vaishnayite) possession the Hundred Pillared 
Mandapam which belongs to the Vishnu temple according to 
mamool (custom) for the utsavams (festivals) usually performed 
in the Perumal temple’. But in spite of this agreement, their 
differences do not seem to have been resolved amicably. The 
mandapam has been kept closed in recent times, perhaps to 
prevent the possibility of the Vaishnavites gaining possession 
of it. 

The Hundred Pillared Mandapam is about 160 feet long east 
to west, and 100 feet broad, north to south. The base is 43 feet 
high with a frieze of yalis all around on the topmost layer 
which may he said to be a distinctive feature of Dravidian 
architecture. 


On the western end of the mandapam, there is a raised plat- 
form, on which perhaps the coronation ceremonies of kings 
took place and in later times, the puja of the deity. In front 
of it and to the east is a large hall surmounted by a vaulted 
roof which, together with the flat ceiling all around, must 
have once been covered over with frescoes, Of these, only a 
few traces—a lotus design, some human figures—now remain 
They secm to be the oldest paintings in the temple. 


There are two entrances to the mandafam. Each has a 
small tower above it. One is in the east and the other in the 
south. The latter scems to have been the main entrance 
and it is provided with a flight of steps; dearapalas are installed 
in the niches below and on cither side of the steps. 


There are four main types of pillars. Most of them are 
cylindrical in shape with corbels of the later Chola style. 
At the portico of the southern entrance, we have rows of 
fluted octagonal pillars mounted with a bulbous capital. 
Where the portico and the central dome meet, there аге two 
large cubical pillars combining the features of pallam 
and saduram in their formation. That these pillars form part 
of the old structure is evident from the fact that one of them 
bears an inscription of Vira Pandya (discussed above). There 
are also two similar pillars where the main dome rests on the 
eastern side, At the extreme comers of the mandapam there is 
again another set of cubical pillars but smaller in size to those 
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On ће right of the entrance on the western side and lead- 
ing from the second to the third prakara of the Nataraja temple, 
there is an incomplete inscription of Jatavarman Sundara 
Pandya I beginning with his historical introduction of Samasta 
Jagadadhara. This inscription mentions د‎ matha called Tirunok- 
kalagiyan Tirumadam on the eastern side of the Sokkachiyan 
Kural, in the sannidhi (street) of ће Sundara Pandyan Tiru- 
nilai-elu Gopuram (A.R.E. 176 of 1892). 


On the strength of this evidence, T.V. Sadasiva Panda- 
rathar in his history of the Pandyas, Pandya Varalaru, asserts that 
the west gopuram was named the Sundara Pandyan Gopuram, 
"The matha is said to have been in the eastern row of the sannidhi 
of the gopuram. This fact will fit in only with the south 
gopuram, not with the west. So, according to this inscription 
the south gopuram was called the Sundara Pandyan Gopuram, 
Tt may be added that the Pandyan crest of the double fish is 
engraved on the lintel and jambs of this gopuram, This may 
seem to justily the claim that it is Pandyan. But we know 
that the south gopuram was built by the Pallava, Kopperun- 
jinga out of the income from the gift of 301 2 melis af land in 
the village of Attur (Arrur) in Chingleput district, made in his 
fifth regnal year (4.0. 1248). The inscription adds that it was 
the southern gateway of the temple called Sokkachchiyan Tiru- 
nilai elu-Gopuram, that is, а gopuram of seven storeys (not 
"having seven gopurams in a line’ as set out in J.C, Harle's 
Temple Gateways in South India, p. 64), The text reads, ‘in 
Nayanar koyil-terkil-tiru-vasal Sokkachchiyan Tiru-nilai-elu- 
gopuram’ (SIT, XII, No. 110 : A.R.E. 985 of 1921), 


‘The Chola country was conquered by Jatavarman Sundara 
Pandya by л.р. 1258. and Kopperunijinga was made to submit 
tothe Pandya, Itis very probable that on account of his 
victories Sundara Pandya claimed the south gopuram (called 
Sokkachchiyan after a surname of the Pallava builder) and 
renamed it Sundara Pandyan Gopuram as a mark of the 
imposition of his imperialism, 


In the light of the above discussion, we hold that neither 
the south nor the west gopuram can he called Sundara 
Pandyan Gopuram. Incidentally, the east gopuram has some 
inscriptions of Jatavarman Sundara Pandya I of about a 
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All the four seven-storeyed gopurams are located almost in the 
middle of the four walls of this enclosure. 


West Gopuram: The oldest of the present four gopurams 
is the west gopuram which should be attributed to the days of 
Vikrama Chola. The west gopuram is in the centre of the 
third wall of enclosure. It was perhaps completed by Vikrama 
Chola's successor, Kulottunga 11. This gopuram is of very 
special importance as the sculptures in the niches of the first tier 
of this gopuram are all labelled in the Grantha script of the 
twelfth century. "These labelled figutes are : 


Ganesvaran, Devendran, Subrahmanyan, Sridevi, Vishnu 
(on Garuda), Agastyan, Kamadeva, Agni, Yaman, Jnana 
Sakti, Bhudevi, Nirukü, Adi Chandesvaran, Gangadevi, 
Kshetrapala Pillaiyar, Chandran, Bhadra Kali, Yamunai, 
Nagan, Vinayakar, Jayan, Vijayan, Sukran, Durgai, 
Dhanvantei, ‘Tripurasundari devi, Varunesvaran, Kriya- 
sakti, Sani Bhagavan, Vayu Bhagavan, Alakesvaran 
(Kubera), Naradar, Rahu-Ketu, Rudra deva, and 
Visvakarma, 


During our recent tour, we were able to expose three more 
labelled sculptures in the niches on the eastern face of the 
inner section of the west gopuram, those of Surya, Brahma and 
Saraswati. Here are representatives of the guardian deities 
of the eight directions, the three Saktis, the Rishis, the River 
Deities, the Planets, Devis, the Naga and Nagini and Trimurti. 


"The Iravatesvara temple at Darasuram near Kumbakonam 
(built by Rajaraja П in the twelfth century A.D.) also has 
similar features, but in this case only the labels remain while 
the sculptures have disappeared, Hence, the west gopuram of 
Chidambaram is truly of great interest to lovers of iconography 
and art. 

On account of the presence of two inseriptions of Jatavar- 
man Sundara Pandya I on this gopuram, on the celebration of 
his tulabharam, T.V. Sadasiva Pandarathar holds the view that 
this gopuram was built by this Pandyan king and named after 
him, This view is not tenable, as these inscriptions are a 
later insertion on an earlier Ghola monument of Vikrama 


Ghola’s days. 
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this emperor in stone is installed in a western niche of the 
northern gateway. There is an inscription of his successor, 
Achyuta Deva Raya who also claims to have built the north 
gopuram. Only the building of the superstructure of the north 
gopuram in brick and mortar was begun by Krishna Deva 
Raya and completed in the days of Achyuta Deva Raya. 
(Eighty-two villages were also gifted towards the car festival 
of Nataraja.) It is not correct to hold that the entire north 
gopuram was built by Krishna Deva Raya. Perhaps some 
renoyation was undertaken during the Vijayanagar period. 
The gateway portion built in stone, and the stone sculptures 
(except replacements) of the second tier of the east and north 
gopurams have features of the twelfth century, of the age of 
Kulottunga Il. Some of the panels, the koshtas and their 
sculptures which might have becn dislodged or gone off the 
plumb line might have been set right. The upper tier sculptures 


are original and, in style, helong to the twelfth, not the 
sixteenth century A.D. 


East Gopuram: The gateway portion of this gopuram was 
also constructed in the days of the Chola king, Kulottunga 11 
(с. A.D. 1150). Тһе Pallava Kopperunjinga (a.m. 1243—79) 
claims in his Tripurantakam (Kurnool district of Andhra 
Pradesh) inscription that he defeated the kings of the four quar- 
ters and embellished the four sides of this gopuram with the 
booty he had captured from his enemies. This claim should 
refer only to the building of the superstructure of this gopuram. 
There is also a later inscription—separated by nearly a 
century—of Jatavarman Sundara Pandya I who describes the 
celebration of his tulabharam at Chidambaram. As it is a later 
inscription, the attribution of the construction of this gopuram 
to Sundara Pandya cannot hold good. Again, in the late 
eighteenth century, the mother-in-law of Pachaiappa Mudaliar, 
the renowned philanthropist of Kanchipuram, renovated the 
upper structure of this gopuram. On both sides of the 
gateways of the east and west gopurams there are 108 
karanas of Bharata's Natya Satra with descriptive labels 
in Grantha script above each figure. As Kopperunjinga 

claims the title of ‘Bharatham vallan’? and claims also to be a 

builder of the superstructure of this gopuram, it is probable 
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apis vo the period d ИП at Decasuram, The سواه‎ of 
oe hre Bhikshatanar and Kankalesvarar in me 
Eun of the north gopuram and the grand о 
E on the south face of the cast FRU е 
deserve special mention. Sculptures o i 
RU are found in all the gopurams o m Et 
The north gopuram bears an بب د‎ Me 
Raya ofthe Vijayanagar dynasty (4.0. 1509 d 
states that after conquering Orissa, he وان وو‎ 
victory at Simhadri Pottanura (modern na я 
district of Andhra. Pradesh), came to worship а 
Ponnambalam and built the north gopuram. 


North Gopura 
in the east gopuram, 
in the days of Kulottunga п. 


7 ja, (Paris, 1914); 
^ JoaveruDubreuil G., Archaeology af South pus is EL f 
Perey Brown, Indian Architecture (Buddhist and’ 7 


ли. 

Sons, (Bombay), Ch. XV : | 
ند غه‎ Harle in Temple Gateways in South India (PP. б-т), accents ae 
Te ear ihe Welt opua i fhe oldest Bot JM Samet 

rumala: University's Environs (pp. 40-55), docs rot agree 
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fourth wall of enclosure called the Vecrappa Nayakkan Madil 
(after one of the Nayak rulers of Madurai in the seventeenth 
century). There was also a ditch surrounding this last enclosure 
which, in recent times, has been filled up and the four main 
car streets now enclose the whole t emple complex. 


It is said that Sambandar entered the Nataraja temple by 
the south gateway, Appar by the west, Sundaramurti by the 
north and Manikkavachakar by the east. It may be noted 
that these four temple gateways. situated in the third wall of 
enclosure, were constructed during the latter half of the twelfth 
century and the first half of the thirteenth century. It is there- 
fore clear that these saints should have entered the Nataraja 
temple by s other gateways of the original temple structure 
that рова existed at that time. What kind of gateways 
existed before the enlargement of the area то the present 
temple complex is а matter of agere conjecture, 


There is no sculpture of Tirumular in any of the gopurams 
ofthe Nataraja temple. The figure illustrated as ‘Tirumular, 
against p. 34 In the Tamil publication on Chidambaram by the 
Dharmapuram Adhinam, may be Visvakarma, akin to the 
corresponding labelled sculpture in the west gopuram. 


that these labelled sculptures in the east and west gopurams 
were installed in his period, if not even earlier, in the days of 
Kulottunga II. The east gopuram contains the sculptures of 
Pachiappa Mudaliar and his mother-in-law, Suppammal, who 
repaired the cast gopuram and founded am agrahara (А.Е. 
342 of 1913). 

Slightly north of the east gopuram is ihe Tilti-Vasal through 
which all processional deities are taken out of the temple curing 
festivals. 


South Gopuram: This was the work of the Pallava king, 
Kopperunjnga. In his fifth regnal year he made a grant of a 
village at Attur in Chingleput district—a gift of 301 $ velis of 
land__towards the construction of the gopuram. He built it as a 
seven-storeyed gopuram and named it after onegof his sur- 
names, the Sokkachchiyan Elunilai Tirugopuram. There is an 
inscription of Jatavarmart Sundara Pandya I in which he 
claims that the gopuram is @ пса after him. This claim 
cannot be accepted as the construction should have been 
completed by the Pallava ruler before the time of Sundara 
Pandya I, that is between A.D. 1248 and 1258. He had his 
Pandyan crest (the double fish) engraved on the jambs and 
the crossbars of the gateway of the south gopuram. This only 
jndicates, as pointed out earlier, Sundara Pandya’s imposition 
of his supremacy over the Chola country. Incidentally, the 
stones used for the gateway and the sculptures in the two tiers 
of the south gopuram, are inferior in quality; also, the sculp- 
tures of this gopuram are not as good, with regard to style, 
аз those of the other gopurams. The south gopuram should 
therefore be attributed only to Kopperunjinga. It may be 
reiterated that there is no Pandyan gopuram at all in the 
Nataraja temple at Chidambaram. The west, north and east 
gopurams belong to the later Chola period (Ар. 1118— 
1279) and the south gopuram to Pallava Kopperunjing а (лр. 
1248—58) in spite of Jatavarman Sundara Pandya's claim (SIL, 
ТУ, No. 624 found on the wall of the western entrance from 
the second prakara to the third prakara, A.R.E. 176 of 1890). 

То repeat, all the gopurams are located in the third wall of 
enclosure known as the Rajakkal Tambiran Tirumaligai All 


these are further enclosed by a coconut fope surrounded by ihe _ 
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or Apasmara Purusha, a dwarf monster, Nataraja placed 
his foot on the monster and breaking the dwarfs back, made 
him writhe with pain on the ground. With all his foes vanquish- 
ed, Siva danced the famous Ananda Tandava. The story 
goes that Adisesha worshipped Siva and prayed to him for 
another opportunity to behold the dance. Siva promised 
Adisesha that he would dance again at Tillai. Yet another 
significance of this story is that the Vishnu cult at Chidambaram 
is as old as the Nataraja cult. 


Nataraja, the Prince of Dance, known as Sabhapati (Ada- 
vallan or Tillai Koottan in Tamil) is the well known dancing 
form of Siva. He has four arms and а body besmeared with 
ashes. The arm at the back and on the right side holds the 
udukkai (damaruka), while the other presents the raised palm of 
protection (адћаја). Of the pair on the left, the upper holds a 
pot of fire and the lower extends across the breast to the right, 
its fingers pointing gracefully below, towards the left leg which 
is raised іп a dancing posture. The position of this hand is 
known as gaja-hastha, that is, like the elephant's trunk, The 
ecstatic and vibrant nature of the dance, described as Ananda 
Tandava in the sequel, with Siva whirling quickly round on 
the leg placed on the back of the demon Muyalagan or Apas- 
mara, is indicated by the malted hair (jata) flowing out on 
both sides of the head in waves one above the other, and by a 
piece of cloth partly tied round the waist and partly thrown 
over the left shoulder, also flying in the air. ‘The right hand 
which shows the abAaya has a serpent on its wrist which is the 
usual ornament of Siva, The head of Siva bears peacock 
feathers or an ornament fashioned like them which isa special 
characteristic of the image. The aureola (rabha) is, in the 
case of Nataraja, somewhat peculiar and significant. The 
silpa sasira remarks that the aureola of Nataraja represents 
‘Ravi mandala’ or the sun’s disc, This perhaps accounts for 
the flaming rays projecting out from it. In some of the images 
of Nataraja, the jatas are not spread out but tied and made 
into a jata такша. In His hair may be seen the mermaid 
figure of Ganga and the crescent moon. 


"There is the traditional belief that Siva dances in the even- 
ing in the presence of His consort, Parvati, in order to relieve 


8. The Concept of Nataraja 


Ananda Tandava, The Mystic Dance : The worship of the 
linga form of Siva in association with the five elements, earth. 
water, fire, wind and ether, is peculiar to Indian culture, and 
sacred places sanctified by such association exist in South 
India. Chidambaram, the seat of Nataraja, is noted for the 
worship of Siva in the form of akasa or ether, 


The Nataraja form of Siva is an exquisite symbol of the 
mastery of dancing. All the one hundred and eight dance 
karanas referred to in Bharata’s Natya Sastra, which the Lord is 
said to have performed are sculpted оп either side of the east 
and west gopurams of the Nataraja temple at Chidambaram. 


The Ananda Tandava, also known as the Nadanta dance in 


Tiumulai’s Tircmandiram, is the special dance that Nataraja је 
said to have performed in the Golden Hall of Chidambaram 


(Kanaka, Sabha) and this dance forms the motif of South Indian ~ 


bronze images of Nataraja that are invariably found in the 
hallowed Siva temples of the South, particularly in the Chola 
country. The legend behind the dance centres round the forest 
of Daruka where Siva, a handsome, naked, wandering beggar 
proceeded in the form of Bhikshatanar*, accompanied by 
Vishnu and Adisesha, to confute certain heretical Rishis, The 
idea was to test the fidelity of the wives of certain sages who 
were proud of their chastity. Vishnu is said to have taken 
the form of Mohini in order to tempt the sages. The Rishis 
attempted to destroy Siva by their incantations. A tiger was 
their first creation and Siva, peeling off its skin, wrapped it 
around himself. Undeterred by their failure the Rishis created a 
poisonous serpent which Siva seized and entwined around his 
neck like a garland. Siva then danced as Nataraja to the 
consternation of the rishis. They now set upon him, Muyalavan 


* "The eighth day celebration of the festival commemorates the legendary 
story of Bhikshatanar. 


Our Lord dances His eternal dance. 
The form of the Sakti is all bliss (ananda)— 
‘This united bliss is Uma’s body : 
‘This form of Sakti arising in sakala 
And uniting the twain is the dance: 
His body is Akasa, the dark cloud therein is Muyalaka, 
The eight quarters are His eight arms, 
The three lights are His three eyes. 
"hus becoming, He dances in our body as the assembly 
(sabha). 
This is His dance. Its deepest significance is felt when it is 
realised that it takes place within the heart and the self; the 
Kingdom of God is within. 
"The dance of Siva is identified with the Panchakshara, the 
syllables Si-va-ya-na-ma which have a peculiar and special signi- 
Seance in Siva symbolism. In Синий Vilakkam, vv. 33-35, they 
are identified in the dance as follows: 
Та His (cet is na; in His navel is ma: 
shoulders is si; in Ніз face va; 

In His head is ya. 

‘The text continues : 
"The meaning of the Five-Letters respectively are God, 
Sakti, Soul, Tirobhava and Mala, Ifthese beautiful 
Five-Leiters be meditated upon, the soul will reach 
ilic land where there is neither light nor darkness and 
there Sakti will make it One with 72 

"Phe essential significance of Siva’s dance is threefold : 
First it is the image of His rhythmic play as the source of all 
movement within the cosmos, which is represented by the arch} 
secondly the purpose of this dance isto release the countless 
souls of men from the snare of illusion; thirdly, the place of 
tke dance, Chidambaram, the centre of the universe, is within 
the heart.’ 

‘It is not strange that the figure of Nataraja has command- 
ed the adoration of so many generations past; We, familiar with. 
ай scepticisms, expert in tracing all beliefs to primitive super- 
stitions, explorers of the infinitely great and infinitely small, 


are worshippers of Nataraja still." 
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the sufferings of the devas. The dance of Nataraja is believed 
to symbolise the action of cosmic energy in creating, preserving 
and destroying the visible universe, The Puranas say that 
during these dances, the whole congregation of gods, demi- 
gods and saints present themselves in order to render their 
obeisance to Siva. Hence the name Sabhapati, “The Lord of 
the Assembly of Gods? or “The Lord of the Divine Congrega- 
tion.’ In almost every important South Indian Siva temple, 
there is invariably a separate shrine-generally called the Sabha- 
Mandapa—for Nataraja and His consort, Sivakama Sundari. 


The following excerpts from the chapter on ‘Nrittamurtis’, 
Vol. IL, Part 1 of T. A. Gopinatha Rao’s classical work, 
Elements of Hindu Iconography *, originally published under the 
patronage of His Highness, Sir Ramavarma, Maharaja of 
Travancore in 1914, will be of interest 

This cosmic activity is the central motif of Nataraja’s 
dance. Unmai Vilakkam, verse 36, tells us : 
Greation arises from the drum; protection proceeds from 


the hand of hope; from fire proceeds destruction; the foot 
held aloft gives mukii. ~ 


Here mukti is the same as anugraha, release. It will be observed 
that the fourth hand points to this lifted foot, the refuge of 
the soul. 
The following verses from the Tirukutlu Darsana (Vision 

of the Sacred Dance) further articulate the central motif : 

His form is everywhere; all-pervading in His Siva-Sakti : 

Chidambaram is everywhere, everywhere His dance : 

As Siva is all and omnipresent, 

Everywhere is Siva's gracious dance made manifest. 

His five-fold dances are in sakala and nishkala form, 

His five-fold dances are His 6 

With His grace He performs the five acts, 

‘This is the sacred dance of Uma-Sanjaya. 

He dances with Water, Fire, Wind and Ether, 

‘Thus our Lord dances ever in the Court 


#Sec pp.289 ۵52 of 1968 edition (Motilal Banarsidas reprint) where 


the author has quoted extensively from Ananda Coomaraswamy's article in 


Siddhanta Dipika, Vol. ХШ, July 1912. 


9. Arudra Darsanam 


Chidambaram is often described as Bhooloka Kailasam. Of 
the two important festivals held in Chidambaram, namely, the 
Ani Tirumanjanam in the Tamil month of Ani and the Arudra 
Darsanam in the Tamil month Markazhi, the Arudra 
Darsanam is particularly important for Chit Sabhesa, It is 
said that on the holy day of Arudra in Markazhi, kali (sweet 
pudding) is offered to Sri Ananda Nataraja and Sivakama 
Sundari as part of the vratem (ritual) and is an occasion for 
general rejoicing throughout the Tamil country. It is believed 
that Patanjali and Vyaghrapada observed this vratam, obtained 
a glimpse of Nataraja's Ananda Tandava and attained moksha. 

Ghidambaram is regarded as an important holy centre 
from a varicty of points of view. 

It is held that Chidambaram is located in the heart of Virat 
Purusha as embodied in the Upanishads. As onc of the Pancha- 
bhuta Sivalinga ksheiras in South India, Chidambaram is im- 
portant. Prithvi lingam (earth) is in Kanchi, سه‎ lingam 
(water) at Tiruvanaikovil or Jambukeswaram, tejo lingam 
(fire) in Tiruvannamalai, рази lingam (air) in Kalahasthi and 
akasa lingam (ether) in Chidambaram. The ‘Infinite’ or 
formless state is reflected in the ‘Chidambara Rahasya’ concept 
at Chidambaram. From time immemorial Lord Siva has 
been:embodied in the immaculate, formless akasa. 


Among the six Adhara Sihalas, Chidambaram is treated as 
being of Anahaja form, "Tiruvarur is Muledharam, Tiruvanai- 
kovih is Svadhisthanam, Tiruvannamalai is Manipurakem, 
Chidambaram is Anahkalam, Kasi К Agnya and Kalahasthi is 
Visudhi. The Puranas say that the worship of Sri Sabhesa at 
Chidambaram is the path to salvation (mukti) and the 
Arudta Darsanam Mahotsava at Chidambaram is particularly 
efficacious. 


The spirit of the Arudra festival is best brought out by 
Appayya Dikshitar’s well known sloka which he composed in a 
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Speaking of Nataraja in the Ananda Tandava form, 
J. N. Banerjea in his Hindu Iconography (р. 280) holds, ‘Numer- 
ous bronze replicas of the same type of dancing Siva are found 
in Southern India, but most of them belong to the 14th century 
or 15th century, or even later Our earlier chapters as well 
as 8. В. Balasubrahmanyam’s historical survey in his Early 
Ghola Temples, will disprove this conclusion. 


Urdhva Tandavam: Apart from the forms so far described 
there is yet another dance form, with the raised leg lifted up 
higher to the level of the head. ‘The latter form is called 
табуа "l'andavam— a sculpture representing which is found 
in the Миша Sabha. The origin of this dance is interesting. 
"There was once a dispute between Siva and Kali at Chidam- 
baram as to who was superior in the art of dancing. Siva 
displayed many а dance and Kali followed suit successfully, 
till at last in order to tame her pride, Siva lifted up one of his 
legs to the level of his crown and danced on. Kali was too 
modest to imitate Siva in this performance and she accepted 
His superiority . In the face of this discomfiture Kali moved 
out of the limits of Tillaiand took up her abode at the boun- 
dary which came to be called Tillaiyin ellaiyai-k-kakkum 
Deivam. 

In Soundarya Lahari, Adi Sankara describes the Ananda 
Гапдауаш of Nataraja as resplendent with the nine rasas like 
sringara. 


1 


can quench the heat only by such abfisheka to the Lord in 
expiation of aparadhas (wrong actions). If we enshrine the 
Lord in our hearts as the godly force ‘that quenches the fires 
within’, our soul will have its salvation. This is the essence of 
the philosophy of the Arudra Darsanam. 


His Holiness Sri Sankaracharya of Kanchi brings out the 
meaning of the sloka in these striking words: 


‘The cold has gone’, means that the fear in our heart has 
disappeared. We should shed fear. The only force that 
can eliminate fea» is Isvara. He is the only force who can 
drive away the cold. When the whole atmosphere is wet 
and cold in the carly hours of the Arudra day, we assem- 
ble all the cold elements like sandal paste and offer abhisheka 
and worship to Lord Nataraja and when we offer him 
worship with cold materials we are only enshrining in our 
hearts the cold Lord and even if we spend a minute in 
contemplation of the Supreme, the heat and the tumult 
within will vanish and we shall attain nanda. 
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trance, while witnessing the Arudra Abhishekam of Nataraja 
in the early hours before dawn: 

wet iaid Raî таат ЗЧ 

яй wî anai Барбат aed Wm | 

теў яң d ат RIA aig ат =: 

fup ааа ak waft я Я and а и 


Addressing Nataraja, Арраууа Dikshitar says: 
On thetop of Your head You have the Ganga and the 
Crescent of the moon. By themselves they are so cool, In 
Your hands and around Your fect, You have a serpent ent- 
wined, which is cool to the touch, Thirdly, You have in 
half Your body the daughter of Himavan, the Lord of 
Snow. Everything around You makes You cool. 


As if these [actors are not enough, behold what happens 
on the Arudra Darsanam day in Chidambaram ! In the 
cold early hours before sunrise on that day, pots of cool 
sandal panic are poured profusely over Your body during 
the abhishekam. 


(Arudra' means wet, and it also symbolises the star, 
Arudra,) 

Amazed at this combination of cool factors, Арраууа Dik- 
shitar asks the Lord: ‘What is the secret of Your strength which 
stands all this accretion of cold?" but he docs not pause for an 
answer. He finds ic in the Nartana posture of Ananda Nata- 
raja himself. The Lord is everywhere, within oneself. Appayya 
Dikshitar says: ‘You exist everywhere, even within my 
heart. You may reside in my heart even for just one fleeting 
moment, but do you know the condition of my heart? Itis 
so heated up with the problems of life that whatever cold ele- 
ments are poured on it, the heat of the system would not abate.” 
In the final sentence of the sloka, Appayya Dikshitar says: "Му 
chil: is in a constant state of agitation because of sorrow, 
tumult and necdless mental torture, There burns within me the 
consuming fire of worry, sorrow and distress." 

The essence of the sloka is that the tumult and the heat 
embodied in the hearts of the devotees can be quenched 
only by Isvara. Because the Lord live in our hearts, we 


Varana-Vasi Mahadevar (A.R.E. 312 of 1913). This Siva 
temple may be the one now in a desolate state located north- 
west of the Tillai Amman temple. Tt is an eka-tala structure, 
consisting of the garbhagrina and an ardhamandapa. Apart from 
the linga, the only two sculptures surviving today—and not of 
a high quality either—are those of Ganapati and Subrahmanya, 
The daily worship of this Siva temple is now in the hands of 
the Vira Saiva community. 


The Tillai Amman temple is mentioned in six inscriptions 
of the Pallava king, Kopperunjinga, ranging from his third to 
his fourteenth year. According to our view, there was only 
one Kopperunjinga, not two. Four of these inscriptions refer to 
the sale of land as Tiru-namattuk-kani (gift of land to the temple) 
in favour of the temple of Kali, called Tillai Vanam Udaiya 
Mahesyari. One of them, of his eighth regnal year (A.R.E. 
401 of 1903) mentions the sale of fifty kulis of land for onc 
thousand kasus ما‎ Solakon, the local representative of Kopperun- 
jinga, for building the Pidariyar temple (Sri Koyil), the temple 
campus (Tirmurram) and the street for the servants of the 
temple (Madavilogam); the temple is said to have been located 
to the south of the У тата Solan Tengut-tiruvidi (the street 
lined with rows of coconut trees and named after УМ тата. 
Chola) along which Lord Nataraja is taken in procession to 
the sea near Kille during the Masi-Makham festival. 


The Tillai-k-Kali Amman temple faces west. The tank, 
Sivapriyai, lies to its west. The main deity, in salo (serene) 
aspect, now under worship, is called Tillai Vanam Udaiya 
Paramesvari, It is a standing figure with four arms and four 
heads (believed to represent the four Vedas). Another Amman 
(in fierce aspect) made of stucco and facing east with a white 
garment covered im profusion with vermilion is placed in a 
cell to the north-west of the main shrine, She is called Bhadra- 
kali, believed to be a representation of Kali worsted in the 
dance with Siva. After penitence and a bath in the Sivapriyai 
tank, she assumed а calm aspect and acquired powers of con- 
ferring gifts and grace on her devotees. The festival of 
Tillai-k-Kali which falls in the Tamil month, Vaikasi (May = 
June in the English calendar) precedes the Ani Tiramanjanam 
destival of Nataraja. It is generally believed that the worship 


10. Temples in the Environs of 
Chidambaram 


The Nataraja temple has generally dominated popular atten- 
tion as well as scholarly interest. But there are a number of 
humbler shrines in and around Chidambaram which ought to 
interest any antiquarian, Seven of thess are represented here, 


Tillai Amman Temple : According to legends, Tillai-k-Kali 
Was in virtual control of the Tillai forest. Her supremacy 
was disputed by Siva, She challenged Nataraja toa dance 
contest and they agreed finally that whoscever was vanquished 
in the contest should leave the precincts and move to the 
outer limits of the town, Siva performed the Urdhva Tandava 
dance. Kali was not equal to it and gracefully accepted 
defeat. In consequence, she had to leave her original home 
and shift to the outskirts of the town, about half а mile north 
of the Nataraja temple. 


The locality where Tillai-k-Kali's temple (Pidari Tiruchit- 
rambala Makali) is situated is called, in a thirteenth century 
inscription of Kopperunjinga, Pallippadai, alias Vikrama Sola 
Nallur; and, in a Pandyan inscription, Akkan-Pallippadai. 
From these particulars, it may be inferred that the place was د‎ 
named after a sepulchral monument of Vikrama Chola’s elder 
sister (akkan). 

The temple of Tillai-k-Kali Amman should certainly have 
heen of some antiquity, though the present structure of stone was 
erected in the thirteenth century in the days of Kopperunjinga. 
The existence at an earlier date of a temple dedicated to Siva 
called Varana-Vasi (Kasi) Mahadevar, in close proximity to the 
Tillai Amman temple, is proved by an inscription of the tenth 
year of Kopperunjinga (A.D. 1258). This inscription refers to 
an exchange of land in Pallippadai alias Vikrama Chola Nallur 
(in which the temple of Tiruchchitrambala Makali was situated) 
for an equal extent of land purchased from the temple of 
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and this piece of land was purchased in the name of Kavuniyan 
Sivan Tiruchchirr zmbalam udaiyan from Madevan Satti, the 
wife of Ulaichchanan Кинап Tiruchchirrambalakuthan 
(A.R.E. 106 of 1934-35). The recipient was to supply ten 
kalams of old rice, two kalams of gram, four units of sugar, 
one hundred coconuts and ten jackfruits to the kitchen-stores 
named after Kulottunga Chola. 


An inscription of the 14th regna] year of Kopperunjinga 
refers to the supply of vermilion to Tillaivanam Udaiya 
Paramesvari (A.R.E. 396 of 1903). 


Kopperunjinga was a great patron of Tamil and Sanskrit. 
He is described, in one of his inscriptions, (Vayalur Verses, 
АВЕ. 418 of 1922) as ‘Penu Sentamil Valappiranda 
Kadavan’ (Pallava king born to make beloved Tamil flourish). 
His équal devotion to Sanskrit earned for him the title, ‘Sahitya 
Ratnakara’. His love for Bharata’s Natya Sastra won him 
the title ‘Bharata Malla’ (or Vallan), He has carved, on the 
two inner sides of the east and west gopuradfs, all the 8 
karanas of the Bharata Natya башта with the respective labels 
in Grantha script based on the text of the Bharata Natya 
Sastra. 

Kopperunjinga’s association with the Nataraja and the 
Tillai Amman temples at Chidambaram is both extensive and 
intimate. 


Tirupparkkadal: Among the ten holy tirthas (tanks and wells) 
of Chidambaram, Tirupparkkadal is well-known. It is located 

on the northern side of the town, very near Tillai Amman 

Koyil. The story goes that after the introduction of the Nata- 

raja cult and Vyaghrapada’s marriage to the sister of Vasishtha, 

a son was born to them and фаз named Upamanyu. While 

the baby was brought up on Kamadhenu’s milk under Arun- 

dhati’s care, Vyaghrapada tried to feed him in his hermitage 

with roots and fruits. The baby did not relish them and longed 

for the usual feed of Kamadhenu’s milk. The child was 

brought sobbing before Sri Mulasthanar and thanks to the 

Lord’s grace, divine milk was brought down to earth and, it is 
believed, collected in the tank now known as Tirupparkkadal, ' 
the tank of divine milk. 


, 
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of Nataraja in the Chit Sabha will not be complete unless it 
is rounded off with the worship of Tillail-Kali. The daily 
worship of this deity is conducted by the Dikshitars according 
to the vaidik rituals. 


Kopperunjinga has to his credit many benefactions to both 
the Nataraja and the Tillai Amman temples at Chidambaram, 
Nataraja was his tutclary deity. He had arranged а fulabhara— 
the weighing against gold and precious stones, which were 
given away for the enrichment of the Nataraja temple. The 
Attur inscription of Kopperunjinga refers to his title *Kanaka- 
Sabhapati - Sarva-Karya Sarva-Kala Nirvahaka' (a servant 
of Nataraja wholly devoted to Him at all times and in all 
services to the Lord). Не made a substantial gift of lands in 
Attur village in Chingleput district, for the construction of the 
south gopuram of the Nataraja temple, besides the decoration 
of the four outer faces of the seven storeys of the east gopuram, 


Koppcrunjinga's gifts to the Nataraja temple were many 
and were made for various forms of service, among which may 
be mentioned provision for a large number of flower gardens, 
coconut and arecanut groves, the formation of Perumal-Tiru- 
Odai, a water course for the growing and supplying of red and 
blue lilies for the gods and goddesses; grant of house-sites for 
the weaver community called the Nagara-Saliyar who supplied 
cloth (pari-vattam) for the deities; a gift of 1496 cows for a 
liru-gosalai (past-madam) to supply milk for the deities of the 
temple and for the car festival. 


The celebration of Tai Pusam is of great significance as it 
marks the beginning of the Nataraja cult and of the history of 
Chidambaram itself. An inscription of the lth year of 
Kopperunjinga (4. р. 1254) refers to a matha at Tiruvanna- 
malai called Vadakkil-matha; the then head of this matha 
(named Iravalar Kayilaya Devar) made an endowment by gift 
of land after purchase—three fourths of a veli and one ma in 
extent—called Kayilaya Devar Tiruppavadaippuram, for the 
supply of flowers to be grown in a flower garden and for 
providing food offerings to Lord Nataraja on the Tai Ризат 
day. А part of this land is said to have been situated in 
Erukkattucheri alias Jayangonda Solanallur in Kidarangonda- 
Sola-Perilamai nadu—an eastern hamlet of Perumparrappuliyur, 


7و 


Singarattoppu is now marked by a small shrine where: replicas 
of his holy feet are worshipped. The samadhi is located north- 
cast of the Siva temple and is being looked after now by the 
Vira Saivas. 


To the north-east of Marai Gnana Sambandar's samadhi 
is a shrine for Valam-puri Ganapati (Ganapati with the trunk 
turned to the right), This stone figure of Ganapati may be 
assigned to the eighth century A. p. To the north of the 
Ganapati shrine lies the holy tank, Brahma Tistham, as it is 
now known. 


‘The Siva temple in this place, now popularly referred to as 
the Brahmapurisvarar temple, faces cast and consists of the 
garbhagriha, the ardhamandapa and ће тайата ndapa. The adhish- 
thana has an octagonal kunudam. In the ardhamandapa there is 
a fine sculpture of Dakshinamurti, which may be assigned to 
the tenth century. Besides, there are some later sculptures of 
Amman, Chandesvara, Brahma, Subrahmanya and Gaja- 
Lakshmi. There are two dvarapalas at the enfance. This 
stone temple seems to have been built in the twelfth or 
thirteenth century, perhaps in the days of Kulottanga III. 
On the main walls of the temple there are devakoshta figures of 
Dakshinamurti in the south (not original), Lingodbhaya in the 
west, Brahma and Durga in the north. ‘There are two panels 
Of miniature sculptures on the southern wall depicting, perhaps, 
local legends. One panel, on the rast side of the south wall, 
depicts Sambandar їп а dancing pose, Appar and Sundarar, 
and on the other panel (on the western side of the south wall) 
We find a group of devotees like Patanjali and Vyaghrapada, 
worshipping the linga. ‘There аге four sub-shrines, three on 


the west and one onthe north, which are devoid of any 
sculptures or deities. 


There are, according to the Epigraphical Reports, six 
inscriptions on the walls of what is described, in the reports, as 
the Bhimesvara temple. The earliest inscription on the north 
wall is a record of Tribhuvana Chakravartin 
Deva alias Karikala Chola Deva (second year, 1915 day, 
A.R.E. 263 of 1013), This order was issued by Villavarayan 
at the request of Vaidumbarayan and it relates to the trans- 
action mentioned in the subsequent inscription of the second 


Rajadhiraja 
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Tirupperuntarai: There is a small Siva temple on the north. 
western side of Tirupparkkadal—re-built, perhaps, around the 
eleventh century—an eka-tala structure with a spherical sikhara. 
It is known as the Tirupperunturai temple. ‘There is a seated 
figure of Manikkavachakar, considered unique, in front of the 
garbhagriha. The worship at this temple is in the hands of the 
Vira Saivas. 


Tiruvetkalam: Tiravetkalam, from which the university town, 
Annamalainagar, has grown during the last fifty years, is a 
suburb of Chidambaram, two miles east of the railway station. 
There is a shrine dedicated to Pasupatesvarar and Nalla-Nayaki 
and celebrated by the great Nayanmars, Sambandar and 
Appar. The shrine is associated with the legend of Siva, as а 
hunter (kirata) awarding the fasupatastram to Arjuna, in ap- 
preciation of his skill, devotion and penance. The best of the 
bronzes now found in the temple are those of Pasupatesvarar, 
Arjuna and Manikkayachakar. 


Singarattoppu (Bhimesvara — Brahmapurisvarar — or 
Tiru-k-kalan-Chedi Udaiyar templ ‘To the north-west of 
the town of Chidambaram and about two miles from the Nataraja 
temple lies the comparatively obscure suburb of Singarattoppu. 
Tt has rich historical associations with the Nataraja temple at 
Chidambaram. According to the Koyil Puranam of Umapati 
Sivacharya, Simha Varman (later Hiranya Varman) and his 
guru Vasishtha, had made Singarattoppu their residence and 
offered worship to Lord 'Tira-k-kalan-Chedi Udaiyar. Tt was 
from this spot that they started on their pilgrimage to the 
Chidambaram temple. They joined Patanjali and Vyaghra- 
pada and proceeded to worship the Lord of ‘Tiru-Mulasthana 
and Nataraja (just then inaugurated) and after ће miraculous 
cure of his disease, Hiranya Varman built the Mulasthana and 


Nataraja temples. 


Singarattoppu is also sanctified by association with Marai 
Gnana Sambandar, the third Acharya of the Saiva Sid- 
dhanta School and the spiritual guru of Umapati Sivacharya 
(early fourteenth century), Marai Gnana Sambandar took up 
his residence here and spent his time in spiritual dedication and 
philosophical inquiry till the end of his life. His samadhi in 
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stipulated that the grant was ۱١ be renewed at the end of every 
five years and the capital had to be produced after each period 
before the assembly and the ийалайат. This stipulation reflects 
а state of political unrest and instability in the Chola empire. 


Another inscription of the 20th year and 121st day of Ku- 
lottunga ТЇЇ found on ihe north wall of the temple records the 
gift of a lamp (A.R E. 265 of 1913) 


An inscription of the 1101 regnal year of Kopperunjinga, 
engraved on the south wall of this temple relates to the sale of 
land for 5000 kasus to the temple of Nayanar Tiru-k-kalan-Chedi 
Udaiyar at Pannagudichcheri alias Parakesarinallur, a hamlet 
of Perumparrappuliyur, The land sold was a field situated in 
the western hamlet of Tllanangur alias Sundara-Sola-Pandya 
Nallur—included in the Gangaikonda Sola-perilamai Nadu. 


11 appears reasonable to conclude that the Bhimesvara temple 
of the Epigraphical Records is the same as the present Brahma, 
purisvarar temple whose deity is called Tiru-kRalan Chedi 
Udaiyai. 


‘This temple, with its sacred tank and the samadhi of Marai 
Gnana Sambandar, has great associations and importance in 
the history of Saivism in South India, It deserves the early 
attention of the State Department of Archaeology in the matter 
of Из preservation and needs urgently an approach road from 
either the east or the north to connect it with the highway. 


Mamaiyakkinar : Tirunilakantha Nayanar was а native of 
Tillai and belonged to the potter caste. He supplied carthern 
pots for the service of the Lord, His wife was reputed to be 
as chaste as Arundhati, The couple led a happy life, 


As the potter was returning home from the temple one 
day, it started raining heavily and he took shelter in the house 
ofa dancing girl (devadasi) who entertained him till he was able 
to leave, as she looked upon him as a Saiva saint. The potter's 
wife suspected his conduct and invoking the name of the Lord, 
Nilakanthan, she forbade him to touch her. Thus they lived 
A life of abstinence from conjugal relations and devoted therm- 


„ selves entirely 10 the service of the Lord. 


One day Siva Appeared before the couple with a begging 
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rcgnal year and 1251 day of Parakesari Varman alias Tribhu- 
vana-Chakravartin Kulottunga Chola Deva III. The king 
had ordered that from that date, the assessed lands (taramperra 
nilam) held in the name of the Subrahmanya РШауаг shrine in 
the Arumolisvaram temple of this village be included with those 
ofthe latter, that lands declared to be superior to the cighth 
class be assessed as per those of the eighth class (ettam-taram) 
and that those below the eighth class be allowed to continue as 
before and that the site ofthe temple of Tirut-tondat-togai 
Isvaram Udaiyar, its enclosures, premises and the sacred tank 
till then included in the account of assessed lands be removed 
from that register. The order was executed by the land survey 
committee (nilam alavu pada perumakkal) of the village assembly 
of Perumparrappuliyur. 


This inscription also refers to two temples, Arumolisvaram 
and Tirut-tondat-togai Isvaram. Weare notin a position to 
identify Arumolisvaram. But as there is one panel of sculptures 
on the south wall of the Brahmapurisvarar temple depicting 
the three Devaram hymnists, and as there is a distinct reference 
to a sacred tank in this description of Tirut-tondat-togai 
Isvaram, we are led to conclude that Tirut-tondat-togai Isva- 
ram is perhaps a new name given to the old Tiru-k-kalan. Chedi 
Udaiyar temple. Salient and interesting details in respect of 
the classification of lands, atleast up to the eighth class, the 
King’s right to change the classification, the exemption of 
temples from taxes, the existence of local officers in charge of 
land survey and collection of revenue and the careful main- 
tenance of several records with a wealth of detail during the 
Chola administration are clearly brought out, 


An inscription on the south wall of the temple of the sixth 
year of Tribhuvana Chakravartin Vira Rajendra Deva 
(identified as Kulottunga IIT) mentions a gift ofa piece of 
land in the village of Manalur, for two lamps to the temple of 
Tiru-k-kalan-Chedi Mahadeva at Perumparrappuliyur—a 
taniyur in Rajadhiraja Valanadu (A.R.E. 260 که‎ 

On the norih wall of the Bhimesvara temple, there is an ins- 
cription of the 17th regnal year and 21st day of Kulottunga ПГ 
(A.R.E. 264 of 1913), It speaks of a gift of 1100 kass for 
а lamp, including а lamp-stand, and its maintenance. It was 


11. Saiva Saints 


Nandanar : He was one of the Sixty-three Nayanmars who 
rose to sainthood from humble origin. А ‘Harijan’ (as we 
would say now) by caste, he was born in the village of Adanur 
in Tanjavur district. Right from his childhood, Nandanar 
had developed great devotion to Lord Siva and а mystic love 
for Tillai Nataraja. He was a tiller of the soil by profession but 
his heart lay in making articles useful for temple service. Once, 
in the company of his friends, Nandanar went out to Tirup- 
pungur near Vaidisvaran Koyil to worship the presiding deity 
there (Sivaloka Nathar) An outcast by birth, he had to 
worship the Lord from the outer gateway. The Nandi obstruct- 
ed the view of the Lord and Nandanar was unable to get a 
glimpse of Him. His prayer was answered: the Lord relented, 


the Nandi moved sideways.  Nandanar's ecstacy at obtaining 
a darsan of the Lord was intense. 


Nandanar had heard а lot about Tillai and Lord Nataraja 
and he was very keen on going опа pilgrimage to Chidam- 
baram to obtain a glimpse of the Dancing Lord. He would 
tell his friends all the time that he would make the trip to 
Chidambaram the following day. So he was christened, ‘Tiru- 
nalaip-povar', опе whó ‘would go the next day’. He became 
the ‘dupe of tomorrow’, At last when he decided to go, he 
needed his master’s permission. The master, lOwever, advised 
Nandanar that he would be free to go only if he succeeded in 
ploughing all the lands and transplanting the rice seedlings 
before the next morning. This was an impossible task and 
Nandanar himself had misgivings as to whether he would be 
able to go at all. But a miracle took place overnight. Lord 
Nataraja intervened, the lands were ploughed, the transplant- 
ing of the rice seedlings was accomplished and Nandanar, 
surprised and rejoicing, was now free to مع‎ to Chidambaram. 
He left Adanur for Tillai, in raptures over the prospect of his 
darsan of Nataraja. But there was still the fear of the Tillai 
Three Thousand refufing him permission to enter the temple. 


100 


bowl and requested that they keep it in their custody till hc 
demand it again. Some days went by; the Lord re-appeared as a 
mendicant and demanded his bowl. Tirunilakantha searched 
for it but could not find it and offered the mendicant any other 
bowl— even one of gold—to replace it. The mendicant insisted 
on his own bowl and referred the dispute to the assembly of 
the Tillai Three Thousand. They decreed that the couple 
should clasp each other's hands, take a vow of innocence and 
bathe in the tank of Tiruppulisvaram. As they were not on 
speaking terms, they expressed their inability to adopt the sug- 
gested course. It was decided that the couple should then 
hold two ends of a stick and bathe in the tank. They did so 
and both of them were rejuvenated. The Lord who made the 
old couple young—Ilamaiyakkinar—bestowed grace on them. 
Nilakantha was acclaimed as a Saivite Saint, and his name 
came to be included among the Sixty-three Nayanmars of 
Saivite hagiology. The present Ilamaiyakkinar temple at 
Chidambaram is associated with this saint. 


Anantisvaran : Situated west of the town of Chidambaram, 
the Anantisvaran temple enshrines the Lord whom Patanjali 
set up for his personal worship. 


Chidambaram was included in the Chola empire ever since 
its foundation by Vijayalaya. The Nataraja temple at Chidam- 
baram has also been in existence from early times. Still we 
have no inscriptional evidence, in the Nataraja temple proper, 
of the early Chola kings. It is clear that the original shrine 
underwent renovation in later times and its old inscriptional re- 
cords should have been lost. The present structure belongs to the 
reign of Kulottunga I and his successors, from whose time on- 
wards the enlargement of the temple area took place. We were 
fortunate in locating, in 1940, a few inscriptions of Vijayalaya 
and Parantaka of the early Cholas, on the walls of the 
Anantisvaran temple, which constitute the earliest extant in- 
scriptions in Chidambaram. Even the present structure of 
the Anantisvaran temple was renovated around 1940-41. 

In the suburbs of Chidambaram, close to the Anantisvaran 
temple, there is the matha of Aghora Sivacharya (c. a.D. 1158) 
whose contributions to Saivite philosophy are considered very 
valuable, 
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apostasy and prayed to Lord Tiruvirattenesvarar at ‘Tiruvadi- 
gai (near Panruti) to restore him to the ancestral fold. Her 
prayer was answered. ' Appar suffered from an attack of colic, 
and was unable to get cured in his Jain monastery, So he left 
Pataliputra and rejoined his sister at Tiruvadigai. Thanks to 
divine grace, Ве was cured of his colic and became a zealous 
Saivite, a believer in the sacred ashes and the efficacy of the 
Panchakshara—na, ma, si, va, ya. 


This turn annoyed the Jain monks and they made a des- 
perate bid to do away with the renegade. They approached 
the then reigning Pallava ruler, Mahendravarman I of Kanchi, 
and sought his help in order to remove this threat to Jainism. 
When summoned by the king, Appar declared that he was not 
answerable to any human being, however exalted. ‘We are 
nobody's slave,” he sang. 


The king’s wrath knew no bounds. Appar was thrown 
into a burning lime-kiln; he was given poisoned food; an 
elephant was let loose ta tread.on his head and smash it He 
was bound with a stone and thrown into the sea. By his 
recitation of Namasivaya and absolute faith in Siva he emerged 
unscathed from these ordeals, The Pallava king himself 
became a convert to Saivism, He excavated a rock temple on 
the Rock Fort at Tiruchi (the upper cave) and engraved on 
it the story of his conversion to Saivism—a veritable confession 
of faith and a lasting memorial to his conversion, The Jain 
temple and monastery at Pataliputra were destroyed and with 
the building materials, a Siva temple called Gunadara-Isvaram 
—afier one of the surnames of Mahendravarman—was con- 
structed at Tiruvadigai. 


Then began Appars pilgrimage through the length and 
breadth of the Tamil land and his special service to God, 
Ulavarappani—the task of removing thorns from temple prem- 
ises with the help of a handy spud. The Lord of the temple 
of Tunganai-madam at Pennadam (South Arcot district) 
impressed the symbols of Sula and Rishabha on his body. After 
worshipping the presiding deities of the temples at Tirunelvayil 
(near Pennadam) and Vriddhachalam, Appar came to Chidam- 
Багат, = 
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Nandanar was in agony and spent a restless night wondering 
whether he would be able to obtain a glimpse of the Lord at 
all. Nataraja appeared in his dream and adviscd him to 
pass through a ritual of fire, which he did. A purified devotee 
was welcomed by the Tillai Three Thousand in a chastened 
mood. Nandanar's јоу at the realisation of his dream can be 
imagined. He entered Chidambaram and became one with the 
Divine Glory. 


This soulsstirring story of Nandanar, otherwise called 
*Tirunalaippovar, is immortalised in Seklizhar's Periya Puranam 
and, in the lest century, а dramatic rendering in Tamil of 
the story of Nandanar (Vandanar Charitram) was composed by 
the great scholar-musician, Gopalakrishna Bharati who was 
born about one hundred and eighty years ago. Bharati lived 
in Mayuram most of his life and was a great devotee of Lord 
Nataraja of Chidambaram. His vignettes in prose and verse 
in the Nandanar Charitram reflect his own sentiments as much as 
Nandanar's. 


Homakkulam, a tank on the: outskirts of the town of 
Chidambaram is considered holy, being the spot where 
Nandanar is reputed to have emerged from the ordeal of fire 
to obtain the darsan of the Lord, There is a small, recently- 
built temple of Nandanar in the south-west corner of the town. 


Appar (Tirunavukkarasu Nayanar): Appar, Marulnikkiyar as 
he was christened by his parents, was the elder contemporary 
of Sambandar—seventh century a.D. He lived to be eighty-one. 
His parents were Pughalanar and Madiniyar of Tiruvamur 
near Panruti (South Arcot district) in Tirumunaippadi Nadu 
between the South Pennar and Gadilam rivers. Appar had 
an elder sister called Tilakavatiyar who was engaged to one 
alyar. Appars parents died; Kalippagaiyar fell in 
lakayatiyar wished to commit sati. She changed 
her mind at her brother's appeal, Appar had good schooling, 
he became an ascetic and’ entered the Jain monastery at 
Pataliputra (modern Cuddalore New "Town, Tiruppadiripuli- 
yur). By his skill in debating, he overcame the Buddhists’ and 
gained the title of ‘Dharmasenar.” 


Appar's sister, was greatly concerned by her brother's 


Siva stood as a pillar of fire and Brahma and Vishnu 
failed in their bid to reach His head and feet. Siva (as 
Dakshinamurti), seated under the sacred banyan tree, ex- 
pounded Siva-jnana to four rishi disciples, He rides on the 
Rishabha, chants the Vedas and holds the усепа to play on. 


Appar came over to Chidambaram in all eagerness to 
witness and enjoy the Divine Dance. It was exquisite and 
unforgettable : 


Aler witnessing sucha dance, man has nothing more 
to gain. The amasiveya chant dispels all fear. ИВ will 
not befall His devotee. Even Death will be powerless be- 
fore Him. 


Nataraja’s bent brows, red lips, sweet smile, jatas wet with 
the Ganga's holy water, light red body smeared with white 
sacred ashes, the lifted foot—these are bewitching. Ifa 
man is blessed with such a vision, certainly his worldly 
existence is worthwhile. 


From Chidambaram, Appar proceeded to ونو‎ to meet 
the miracle-boy, Sambandar who calls Tirunavukkarasar, 
Saint ‘Appar’, а name now familiar and commonly applied to 
him. Appar then undertook an extensive pilgrimage to many 
temples all over the Chola country. At Nallur, Siva placed 
his feet on Appar’s head and blessed him. At Tingalur, the 
Vediyan Appudi Adigal welcomed him. Appar wondered how 
a watershed and a matha had been named after him and learnt 
later that Appudi Adigal was one of his ardent admirers. Appar 
was greatly touched by his host's hospitality. When he was 
invited for a meal by Appudi Adigal, the latier's eldest son 
called T'irunavukkarasu (the elder) was unfortunately bitten by 
a snake while he was trying to get a leaf from a plantain 
tree for the meal. The boy swooned immediately and died. 
This tragic event was not divulged to Appar. When the hosts 
began to serve, Appar noticed the absence of the boy and 
wished to know the cause forit. Appudi Adigal was forced 
to reveal what had happened, and through Appar’s miracle, the 
boy was restored to life. 


Appar proceeded then to Tiruvarur to attend the Adirai 
festival, aud then to J'iruvilimilalai where he was joined by 
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Appar has sung eight hymns in praise of the Lord of 
Chidambaram, He calls Tillai ‘Managar’—the Great City, 
which, according to inscriptions, is described аз a tanbur, the 
equivalent of a municipality—a city of groves and flower 
gardens humming with bees, and wet paddy fields rich with 
the sound of music, vedic chants and with sacrificial smoke, 
and the Tillai Three Thousand engaged in pious activities, a 
land of plenty, with the Lord adored by the devas, 


Appir's detailed description of Nataraja is inspiring, The 
jalas with the Ganga, the crescent bedecked with konrai and the 
Чашуа flowers, the black throat indicative of the poison (halahala), 
the sacred ash smeared all over the body, the Kadvalgam in His 
hand (bones with a skull at the top), а wandering beggar 
eating the food collected in a skull, Siva dancing in the crema- 
tion ground with fire in His right palm and Parvati standing 
by and dancing, occasionally, in unison with Him. There are 
ganas too, all around Him in merriment, He wears the tiger’s 
skin and covers Himself with the skin of the elephant He had 
slain; He has for His ornament the snake which moves to and 
fro; devotees collect holy water for the ablishekam of the Lord 
and flowers for the worship. He is Ardhanarisvarar, with Uma 
on His lef. He is the first among the Trinity, the primeval. 
force which destroyed the Three Cities of the Tripura asuras, 
and Cupid by the fire of the eye in His forehead. He gave 
Arjuna His Pasupatastra, blessed Ghandesyara and saved 
Markandeya from the jaws of death. 

Inhis Tirullandagam, sung in Chidambaram, Appar mentions 
other temples which have influenced him greatly. Such 


temples are called *Vaippusthalam’*. 
Siva as the Lord with eight arms, as the 


Appar describes и 
embodiment of the four Vedas and six Vedangas, as one who is 


In ап inspiring stanza, he says that ‘the day that 
4 is unborn (pirava nal). 


peerless. 
does not sing His glory is a day that 


жтъе following temples are referred to in this hymn: у : 
Mayilarpil, (Mylapore), Marugal, Kongu-Kodumudi, Kurtalam, Kudamukkil 
{modern Kumbhakonam), TirucKollumpudur, Dharmapuram, Takkalur, 
Tira Nanipalli (Punjai), Nallur, Tizuppasur (Tiruppachil), Parit Niyamam, 
qjirwvili-milalai, ‘Tiruvanjiyam, ‘Tirunallaru, Tiru-Neythamam  (Tillai- 


ghanam), Tire-Arur (Tiruvarur). 
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Sambandar's triumph in Madurai, the conversion of the 
Pandyan king from Jainism to Saivism. Appar immediately 
left for Madurai and worshipped the Lord of Tiru-Alavai 
there, He was accorded due courtesies by the Pandyan king 
and queen, Nedumaran and Mangayar-k-karasi, and he visited 
important temples in the Pandya country. 


Appar returned to the Chola country and stayed at Tirup- 
pugalur where he spent the last days of his life. He was 
mainly devoted to the worship of the Lord, particularly to 
weeding out rank thorns and plant growths from temple prem- 
ises. It is said that during such a service, the Lord tried to 
test his sincerity and faith by throwing poisonous snakes into 
the field, when the shovel was turned. They held no terror 
for Appar; he merely collected them and threw them into the 
temple tank. Even precious stones strewn in his path had no 
lure for him. Appar soon realised that his end was near and 
in his last piece, he sang the glory of the Lord, proclaiming 
that he was ready to reach His feet and was paying for His 
grace (Ninuadikke Podubinien). 


Appar was nearly eighty-one years old when he died. His 
conversion from Jainism to Hinduism was а turning point not 
only in his life, but in the history of South India. His deep devo- 
tion, the sinccrity of his personal approach to Siva, his inspired 
songs and his life of dedication entitle him to an honoured 
place among Tamil saints, and in the spiritual history of Tamil 
Nadu. The message in his songs is a message to mankind and 
it will endure. 


Sambandar: One of the four greatly honoured Nayanmars, 
Sambandar was a boy-saint of great renown who belonged to 
the early seventh century, ла, Born in Sirkali (in Tanjavur 
district), he became an inspired singer of God’s glory at the 
age of three, and on the occasion of his wedding at the age of 
sixteen, entered into godhood along with his newly-wedded 
wife, friends and fellow devotees. 


^ His parents were Sivapadahirudayar of the Kaundinya 
Gotra and Bhagavati. When three years old, the child would 
cry to follow his Гаћег when he went for his bath in the 
sacred tank in the Brahmapurisvarar temple premises at 
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Sambandar. Both of them spent some time together at Tiru- 
vilimilalai paying daily adoration to the Lord. "The land was 
stricken by а famine and at their fervent appeal, Lord Siva 
presented each of them with a gold coin every day. The gold 
was used to maintain their followers till the land was blessed 
with rain and prosperity returned to it. 


The two saints then visited Tirumaraikkadu (Vedaranyam) 
where, as already related, the main gateway of the temple had 
remained closed ever since it was sealed by the Vedas in olden 
times and all devotees had to pass through an improvised 
gateway on the side, The two saints wrought a miracle by 
which the main gateway flew open, and it has remained so 
ever since. 


Appar's next move was to Palaiyarai which has a temple 
known as Palaiyarai Vada-tali. It had been in the possession 
of the Jains and, thanks to the efforts of Appar, the temple was 
restored to the Hindus. He proceeded next to Tiruppainjili, 
tired аћег a strenuous journey. A miracle occurred suddenly. 
A grove, а tank and а man carrying a food packet suddenly 
made their appearance. Appar refreshed himself and rested 
there for a while in slumber, All of them disappeared while 
he was still asleep and he realised that the whole episode was 
a manifestation of the Lord's infinite mercy. 


Appar resolved to reach Kailasa itself, the abode of Siva. 
He went to Kalahasti, the traditional take-off point for the 
pilgrimage to the hills. When he was in the fringes of the 
Himalayas, Siva appeared before him as an old man and tried 
to dissuade him from going further on the Kailasa trip, saying 


it was an impossible feat for one of his age and physical condi- ` 


tion, Appar was adamant. Siva advised him that if he 
bathed in a certain local tank, he would emerge from a tank 
at Tiruvaiyaru where ће would have a darsan of Siva and 
Uma, attended by the Siva Ganas. Appar, in his ecstasy, sang 
the well-known song, ‘I witnesicd a sight no mortal has seen.’ 
‘The temple of Dakshina Kailasam at Tinivaiyaru is a memorial 
to this great event in Appar's lile. 


Appar went on to Tiruppunturutti and established a matha 
there. It was during his camp there that he heard of 


obtain more valuable weahh than the spiritual merit derived 
by the worship of the Lord of Dance. They will rid themselves 
of all the ills of life." 

Sambandar visited a few temples in the neighbourhood of 
Tillai. On his return, the Tillai Dikshitars appeared to him 
as Sivaganas, and he sang another hymn, “Siva was bathed 
with milk, curds and ghee. He was adorned with konrai 
flowers. He had the cobra as His waistband. He danced the 
Pandurangam— His ‘ecstatic dance, soon after His destruction of 
the Tripura asuras, using the chariot as His dancing hall. 
He assumed the form of Bhikshatanar and begged for food 
with Brahma's skull as his begging bowl.” 

Sambandar wrought many miracles during his wanderings, 

At Tirunelvayil-Alanthurai, he received a palanquin and an 
umbrella of pearls, When he was inyested with the sacred 
thread at seven, he discoursed to the elders on the significance 
of the Panchakshara. While at Tiruppachil Ashyam (Tiruchi 
district), he cured the daughter of the loval chief of Kolli- 
malavan region of the Muyalagan disease (polio). Не rid the 
land of Kodimada Sengunru of its malaria. ‘To protect Sam- 
bandar from the burning heat, Siva provided him with an 
umbrella of pearls, near Pattisyaram. While Sambandar was 
staying at Tiruyaduturai, his father came and asked for gold 
to perform a Vedic sacrifice. Sambandar prayed to the Lord 
and obtained a Һа Г 1,000 gold pieces which were duly 
handed over to his father. At Dharmapuram he outwitted 
Tiru-Nilakantha-Yalppanar as the latter was unable to 
set a hymn to music so that it could be played on the yal (the 
South Indian harp in vogue at the time), There was a 
merchant who left his home with his love to get married; at 
Tirumarugal the lover, bitten by a snake, died. Sambandar 
restored him to life, and the husband and wife lived happily 
ever afterwards. 

Sambandar and Appar stayed together at Tiravilimilalai. 
There was famine in the land owing to the failure of the rains. 
Each of them was given a gold coin every day to feed their 
followers till prosperity rfturned to the land. Both went to 
Vedaranyam (Tirumaraikkadu). Here, according to tradition, 
the main gateway of the temple remained closed and sealed by 
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Sirkali. Leaving the child on the southern bund of the tank, 
Sivapadahirudayar had his bath. While he Was engaged in 
meditation below the surface of the water, the child felt hungry 
and cried. Parvati and Paramesvara heard the child's cry. 
The divine couple appeared before him and gave him divine 
milk to satisly his hunger. The child drank it and was 
instantly inspired. Meanwhile, the father who had finished 
his bath and reached the tank bund, was surprised at the sight 
of the child drinking milk. In a severe tonc, he asked the 
boy who had given it to him. The reply came in the form 
ofa song. The child pointed to the divine couple (‘Toni 
Appar) at Brahmapurisvarar temple, seated on a boat resting 
on the highest point of a mound after the great deluge (an 
echo of Noah’s Ark). This marks the beginning of Sambandar's 
spiritual mission. 


Owing to his tender age, the child had to be carried on 
his father’s. shoulders. He received gold cymbals from the 
Lord of the neighbouring village of Tirukkolakka, The inhabi- 
tants of Tirananipalli (Punjai), thc hume of Sambandar’s 
mother, invited him there and accorded him a grand 
reception. 

When Sambandar returned to Sirkali, he was joined by 
Nilakanta Yalppaner and his wife, Matanga Chulamaniyar, 
the great instrumentalist, who were to become fellow devotees 
during the course of his pilgrimage through the length and 
breadth of the Tamil land. 


The party proceeded to Tillai. ‘The city, full of lofty man- 
sions, was surrounded by the backwaters of the sca. It was 
inhabited by men of learning and character. The Тај ‘Three 
Thousand were performing yagas, ‘The Lord of Chidambaram 
has flowing jatas adorned by the Ganga and the Crescent, 
He is Ardhanarisvara, his throat is black with the poison He 
retains in it and is covered with the elephants hide. Не over- 
throws the Tripura asus. He defies the search of Vishnu 
and Brahma, and thereby establishes His supremacy. He 
‘crushes Ravana when the latter attempts to lift Kailasa. 
The seventh day celebrations of the Brahinotsavam festival are 
in memory of the Kailasa episode of Ravana. Sambandar 
subdues the heretical Jains and Buddhists. Mortals cannot 
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hter of. Nambandar Nambi was chosen as the bride. 


The daug 8: ٥ 
7ل‎ made and it was to 
The arrangements for the wedding were у en 


rated at Tirunallur-Perumanam —now п о 
о of the present Coleroon bus d 
Tanjavur district. (Incidentally, Atchalpuram, sa m 
Sambandar's association, figured also in later history, oe 
course of the Carnatic wars of the eighteenth ود‎ А 
Orme's History of the Military Transactions of the Bri | Hes 
Hindusthon refers to the ae of b ен xem 

ession of the ‘pagoda at Atchavaram’. p 
Lord at Tirunallur-Perumanam, where a miracle tool 1 
A big ball of fire was observed. quud e it 11 
song. The newly-wedded couple and all their frien 
relatives entered the flames and disappeared. S 

Sambandar was a prodigy and his life was а ое 
miracles. Hehad no schooling in the modern Mapa 
word. He had mastery of the four Vedas, six Vedanga md 
of Tamil in all its range and glory, His songs conform d 
best traditions of Tamil literature and lend. the De 
interpretation in attractive musical modes. н is кимак 
he acquired the wealth of knowledge and wisdom я ut 
in his immortal. songs. To have visited about спе hundre м 
ten temples during his brief life-span of sixteen а nu 
days of dificult comgemricatons and to have left be pue 
great a treasure of religious amd philosophical i 
really remarkable, It is an influence which will last, us 
said of the Ramayana, as long as the hills and rivers endure. 


Ап inscription at Nidur of the time of Kulottunga 1, men- 


tions that a shrine for Sambandar was built at دد وس که‎ 
and the copper plates inscribing the Devaram hymns were de- 
posited in it. None of them exists today. | 
laramurti Nayanar : Sundarar, for short, 
us distinguished Nayanmars generally called. 7 (tie 
Great Four) by the Tamils, А native of Tirunavalur in Sout 
Arcot district, he was brought, up by a local chief, Narasinga 
Munaiarayar. His marriage was to be celebrated at Tir ed 
mainallu While the arrangements were afoot, Lord, e 
appeared before him in the form of an aged brahman an 


he is among 
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the Vedas. Appar sang a song to have it opened and Samban- 
dar, to have it closed again. This ‘open sesame’ was a blessing; 
future generations were thus able to use the main gateway 
regularly, instead of the one at the side. 


While at Vedaranyam, Sambandar was invited by the 
Pandya queen, Mangaiyarkkarasi, and the Pandya minister, 
Kulachchirai, to arrest the threatening influence of Jainism 
in the Pandya country and to win the Pandyan king back to 
Saivism, Sambandar went to Madurai where he overcame 
the Jains in disputation, and through ordeals and miracles, 
Kun Pandyan ceased to be a hunchback and became as straight 
as а ramrod, 


While returning to the Chola country, Sambandar had to 
cross а channel to reach the temple at Tirukkollumpudur, 
‘The channel was in floods, and there was по one to row the 
empty boat across. Sambandar launched it and reached the 
other shore, Не then moved on to Tondainadu, At Tiruvo- 
thur, near Madras, he transformed, by his majestic power, 
the barren male palmyra trees into frait-yielding ones, That 
helped to triumph over the Jains. While at Tiruvorriyur, 
Sambandar was invited to visit Mylapore by Sivanesan Chettiar, 
‘The latter had a daughter called Роошрауа! who, it had been 
promised, would be given away in marriage to Sambandar. 
But while gathering flowers in the garden, the girl died of 
snake-bite, When all efforts to restore her to life failed, she 
was cremated, her charred bones were collected in a pot and 
preserved. When Sambandar reached the Kapalisvarar 
temple of Mylapore, the pot containing Poompavai's bones 
was placed before the temple gate. Sambandar sang a hymn 
to bring her back to life. The prayer was answered, The 
ashes came to life, The pot was shattered, Poompavai rose 
from her ashes and stood before the astonished audience in 
youthful bloom, Sivanesan Chettiar was delighted beyond 
words and he offered her, according to the original desire, to 
Sambandar; but the saint looked upon her as his own daughter, 
his creation, and refused to marry her. Then she entered a 
nunnery where she lived the life of an ascetic till she died. 


Sambandar was now sixteen years old. When he reached 
his native town, Sirkali, his father wished to get him married, 
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where he married Sangiliyar with the promise that he would. 
never desert her. After а short stay at Tiruvorriyur, Sundarar 
longed to attend the festival of the Lord of Tiruvarur EE 
Vidanga Perumal). When he left Tiruvorriyur, ће lost his sight 
ir both eyes, as it was a breach of the promise he had made ta 
Sangiliyar, At Tiruvenbakkam, the Lord gave him а сапе to 
help him feel his way. He touched Palayanur, Tiruvalangadu 
(connected with the beatitude of Karaikkal Ammaiyar), 
"Takkolam, and reached Kanchi. Lord Ekambanathar (modern 
Ekambaranathar) restored him his sight in the left eye. There- 
alter, when he reached Tiruvarur, he got back his vision in the 
right eye азо. He made an attempt ro rejoin Paravai Nachchi- 
yar, but she did not respond to his overtures, Lord Siva played 
therole ofa love messenger and brought about their joyous 


reunion. 


Among other episodes in Sundarar's life isthe story of 
Seraman Perumal Nayanar. Having heard of the spiritual 
eminence and achievements of Sundarar, Serama Perumal 
Nayanar went from Kodungalur (modern Cranganore in 
Kerala) to Tiruvarur to meet Sundarar. Hew as received 
and entertaiped by Sundarar and his wife. Sundarar and 
Scraman Perumal went on a pilgrimage to the temples in 
the Pandya country. They met the Pandya king, worshipped 
the Lord of Tiru-Alavai at Madurai and returned to 
Tiruvarar. They then proceeded to Kodungalur and after a 
short but enjoyable stay there, Sundarar was sent back to 
Tiruvarur loaded with gifts. On his way, at Tirumurugam- 
pundi, the Ganas whom the Lord had despatched robbed him 
of the princely gifts. Sundarar prayed to the Lord and recov- 
ered them at Tiramurugampundi, He returned to Tiruvarur 
and stayed there for some time, Before long, he felt а yearn- 
ing to meet his friend, Seraman Perumal and left for the 
Kongu country. At Tiruppukkuliyar—Avinasi—Sundarar had 


а strange experience. From one house came joyous sounds 
in connection with the sacred thread ceremony of a young 
boy, dnd from the house opposite, a ery of lamentation. On 
enquiry, he found that of the boysethat were to be invested 
with the sacred thread, one had been swallowed by a crocodile. 
and had died, The grief-stricken parents approached Sundarar 
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claimed Sundarar as his hereditary hond-slave. The result 
was that the marriage was called off and Sundarar was won 
over by the Lord of Tiruvennainallur to a life dedicated to 
spiritual and religious service for the propagation of Saivism, 
He was immediately inspired to sing the glory of Siva, com. 
mencing with the words ‘Pitta pirai sudi’. He became а 
wandering hymnist, visiting many centres and singing the 
praise of Lord Siva. Among ihe centres he visited were Tiru- 
vadigai, Vriddhachalam and Chidambaram, At Tiruvadigai, 
the Lord placed His holy feet on Sundarar’s head and. blessed 
him. At Vriddhachalam, Sundarar obtained from the Lord 
12,000 pieces of gold; to avoid any risks in transporting them, 
he consigned the gold to the waters of the Manimukta river 
at Vriddhachalam with a prayer that it be restored to. him in 
the holy tank (Kamalalayam) at Tiruvarur. 


At Chidambaram, Sundarar sang in ecstasy of the glory 
ofthe Dancing Lord, Nataraja, and felt greatly blessed by 
such a vision which he considered а privilege to experience 
before death overtnok him. Siva їз described as dancing with 
the drum, the pot af fire, the black snake, jata and the white 
digit ofthe moon. The various attributes of the Lord are 
sung : worship by the Tillai ‘Three Thousand thrice a day, the 
power that crushed Ravana under His feet when he attempted 
to lift the Kailasa and the power that saved Markandeya from 
Yama. The ninth stanza of his hymn on Koyil (Chidambaram) 
condemns the heretical creeds of Jainism and Buddhism, In 
the last stanza he refers to the Lord of Dance at Kanchi-Vai- 
Perur in Kongu Nadu. 


After visiting Sirkali and many other centres and temples 
on the way, Sundarar reached Tirüvarur, where he married 
Paravai Nachchiyar, At the inspiration of the Lord, Sundarar 
(now known as Tambiran-Tolar) sang the Tiruttondattogai at 
the Devasrian Mandapam (which, incidentally, is only а 
hundred-pillared hall, not a thousand-pillared one as generally 
described). This song of Sundarar’s is the earliest and the 
briefest account of the lives of the Sixty-three Nayanmars. 
On his way to Tondaimandalam, Sundarar visited Tirukkuru- 
havur (near Sirkali) where he felt hungry and tired; the 
Lord gave him food and shelter. He reached Tiruvorriyur 
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hymns even during the Pallava age, the king found that in 
his days the hymns of the three chief Nayanmars were not 
available and he conceived such a passion for them that he 
was determined to secure them. Umapati Sivacharya, who 
has recorded in verse this story of the recovery and redaction 
of the chief Saivite canons in his work Tirumurai Kanda 
Puranam, calls the king, Rajaraja Abhaya Kulasekhara, a 
devotee of Tyagesa of Tiruyarur, The king was filled with 
despair when his search proved futile, Then he heard of the 
miracles wrought by ihe great saint of Tirunaraiyur, Nambi 
Andar Nambi. 


It is said that Nambi's father was a priest of Pollappillaiyar 
of Tirunaraiyur (in Sonadu), One day the father, who had 
to visit a neighbouring village, commissioned his son to 
depatise for him. The boy carried out his father’s instructions, 
had the god bathed, and then placed the rice offerings 
before Him; when he found that the Pillaiyar did not respond, 
he was about to knock head against the stone in vé&ation. 
Suddenly the God stopped him and ate all the offerings аз 
desired. Then the by said that he was late for school and 
he feared that the teacher would scold him; he requested the 
Lord Himself to teach him his lessons, The Lord did so. 
‘This was repeated on the following days, too, to the wonder 
of the world. 


The story of the miracle reached the cars of the Chola 
king when he was in straits oyer the Devaram hymns, He at 
once resolved to go to Tirunaraiyur ; he carried with him 
large quantities of fruits and cakes as offering. At his request, 
they were offered to the Pillaiyar and duly accepted. ‘The 
king was greatly delighted and thereupon made known to 
Nambi his quest for the Deoaram hymns. Nambi prayed to 
Pillalyar and He revealed to His disciple that the hymns 
would be found in a room in the rear of the Hall of the 
Lord of Dance at Chidambaram, with the seal of the 
hymnists’, palms impressed on the dogg ‘Then the king, 
accompanied by Nambi, went to Chidambaram and told the 
men of Vedic lore what had been revealed to them. The 
temple authorities declared that the room would open only 
if those who set the seal came back. Whereupon the king 
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for help in their distress. Sundarar sang a song in praise 
of the Lord of the local temple and the boy was restored 
to life. 


Sundarar spent some time at Kodungalur with Seraman 
Perumal and they offered worship to the Lord of Tiru Anjaik- 
kalam, One day, а white elephant came from Kailasa to fetch 
Sundarar. He mounted it and journeyed towards Kailasa, 
Seraman did not wish to be Гей behind and so he flung himself 
on a horse, uttered the sacred Panchokshara mantra in the 
ears of the horse and is reputed to have reached Kailasa even 
earlier than Sundarar. This notable incident in the lives of 
these two Tamil saints is graphically depicted in the fres- 
coes in the corridor surrounding the garbhagriha of the Raja- 
Rajesvaram temple at Tanjavur. 


Nambi Andar Nambi and the recovery of the 7 
hymns: Tirunaraiyur, which means ‘the village of the 
holy crane’, is intimately connected with Chidambaram. 
It is now an obscure village, approximately a mile south 
ofthe main road from Chidambaram to Kattu-Mannargudi, 
about twelve miles west of Chidambaram and not far from 
the town of Komaratchi. According to the sthela purana 
(local legend), a gandharva was picking fruit from a tree under 
which a sage was engaged in penance. He dropped one 
infront of the sage, thus interrupting his meditation, The 
sage was annoyed and transformed him into а crane, which 
form he rid himself of, at last, by worshipping at ће temple 
in this village. Hence the name, Tirunaraiyur. 


‘This village was the home of one of the greatest figures 
in medieval Saivite lore, Nambi Andar Nambi, who is said 
to have recovered, at the request of the Chola king, Raja- 
raja Abhaya Kulasckhara, the Saivite canons of the three 
famous Devaram hymnists, Sambandar, Appar and Sundarar 


Rajaraja I (accession Ал. 985) was an ardent follower of 
the Saivite faith, He belonged № a family devoted to the 
Lord of Dance a: Chidambaram, He had the surname, 
Sivapadasekhara, and naturally his interest in  Saivite 
canons was very great, Though there is epigraphical 
evidence of provision being made for singing the Devaram 
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"Tiruppadigam? before the days of Rajaraja I. It is therefore 
not correct to say that there were no Devaram hymns in 
Шы و‎ before the reign of Rajaraja I. We can only guess 
that just a few Songs of this sacred collection were available 


Tiruttondar Puranam : Sundarar (of the latter half of the 
cighth century and the early quarter of the ninth century) 


land. This is followed by Nambi Andar Маты?» Tiruttondar. 
Tini Andadi, which is an elaboration of Sundarar’s Tiruttondat- 


uF OF the eiphty-mine stanzas in this work by Nambi 
Andar Nambi 


Рава! Chola Nayanar, Idangali Nayanar and Kochenga Chola 
Nayanar. Number 50 deals with Рига] Chola Nayanar (said 


number 65 relates to Tdangali 


conquest of the Kongu country, The third and fourth, 
bers 81 and 82, deal with the life of K 
who is said to have built à numb, 
Tiruchitrambalam and patronize 
Kochenga Chola was one of the 


er of temples and decorated 
ed the *Tillai Мооуауйауаг, 
latest of the Sangam kings, 
Aditya, mentioned in stanza 65, is, in all likelihood 
Aditya T of the ninth century. Tr should bo understood that 
the relererice to Aditya only indicates that dts poet wished to 
honour the Chola king, Aditya I, who hug a distinguished 
career, built several Chola stone temples on both sides of the 
Kaveri and made many bencfactions to thot 7 


ree stanzas mentioned above, From the 
it can be reasonably assum. 
* Nayanmars belonged to different periods, 

andarathar, in Part T of his History of the Later 
), quotes these stanzas as proof that Aditya 1 


Gholas, (pp. 33-3 
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found within. Oil was poured over the heap and the sur- 
Viving leaves recovered, The King was distressed beyond 
words to find such large-scale destruction of the holy texts. 
Then a divine voice from on high said that there wae ia them 
whatever was needed for his times, and this gave the king 
pome solace. Nambi then had the leaves collected. and 
arranged, The hymns of the trio formed the first seven of 
the twelve books of the Tirumurai canons of the Saivites. 


lt was а glorious day in the history of Chidambaram, a 
day next in importance only to that on which the Nataraja 
cult was instituted and the Lord performed His dance divine 
to bestow grace on His devotees. With one bound, the 
Chidambaram temple became ‘the temple of temples for 
the Saivites, the very hub of their religious life, Nambi’s 
redaction of the Saivite canons made this place the pivot of 
the whole religious system. How proud was Sivapada 
Sekhara ! How important this place became in the lives of 
the princes and peoples of the land! Even in Nambi Andar 
Nambi's time, there was apparently some difficulty in making 
the collection cf hymns complete, as may be seen from one 
of Sambandar’s hymns found inscribed on the wall of the 
temple at Tiruvidaivayil in the Nannilam taluk of Tapjavur 
district, and not present among the recovered hymns of Nambi 
Andar's days, = 


The Chola king associated with the recovery of the 
Demram hymns 15 Rajaraja I and not Aditya I (as claimed 
by T. V. Sadasiva Pandarathar and Vellai Varanar). 


The Devaram hymns are only mentioned as *Tiruppadigam* 
in all early Chola inscriptions. ‘The earliest mention of the 
Devaram hymns is found in an inscription of the 1th year 
of Vijaya Nandi Vikrama alias Nandi Varman of the eighth 
century, found at Tiruvallam. Tt provides Гог an endowment 
of paddy for the singing of ‘Tiruppadigam in a local temple. 
There are also a number of other endowments for the singing of 
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East Gopuram, east face, north wing 


Agni, East Gopuram, south face 


Tripurasundari, 
West Gopuram, 
west face, 

north wing 
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Surya, 
West Gopuram, 
cast face, 


north wing 


Arcuuseis له‎ the Gopuram, North Gopuram 
(16th century) 


Rahu and Ketu, 
East Gopuram, 


Adi Chandesvarar, 


West Gopuram, 
west face 


deVoraya, North Gopuram 


Architects of the Gopuram, North Gopuram 
is (16th century) 
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Panchamukha Ganapati, Subrahmanya shrine, 
West Gopuram 


Lingodbhavar, Brahmapurisvarar temple, 
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Pasupatamurti, Tiruvetkalam temple (bronze) Arjuna, Tiruvetkalam t 
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